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On April 20, 2018, Mennonite Church Canada’s director of Indigenous-Settler Relations 
(Steve Heinrichs) was arrested for praying in solidarity with Indigenous peoples who are 
trying to protect their lands and our common home from the Trans Mountain pipeline 
expansion. Many are wondering how a national staff person came to be involved in this 
action. Many are concerned about how this decision was processed and the potential 
implications. The following is Steve’s attempt to respond to these questions. 
 

Burnaby Mountain Prayer Witness: Background & FAQ 

 

In the second week of April, Indigenous leaders and spiritual elders of the Tsleil Waututh 
Nation extended an invitation to Church leaders to participate in a public prayer witness to 
support their struggle against the expansion of the Trans Mountain pipeline through their 
unceded/untreatied lands and waterscapes without proper consultation, let alone consent. 
Mediated by Anglican representatives in Vancouver, this request was communicated as a way 
in which Church leaders could faithfully embody their commitments to the Truth and 
Reconciliation Commission Calls to Action #49 (the repudiation of the Doctrine of Discovery) 
and #48 (compliance with the United Nations Declaration on the Rights of Indigenous Peoples). 

Specifically, faith leaders were being asked to gather with Indigenous elders for a time of 
ceremony and conversation on the evening of Thursday April 19th, stay overnight on Burnaby 
Mountain, and then offer a prayer witness on the morning of Friday April 20th in close 
proximity to the Kinder Morgan facilities. Faith leaders were aware that this latter action, 
though in congruence with Indigenous laws and the rights and title of the Tsleil Waututh, 
would, at the same time, be a violation of a recent Settler Court/State injunction. Thus, the 
prayer witness could (but not necessarily) entail being led away or arrested by the RCMP. 
(Note that a similar action had taken place the previous week, initiated by the Union of BC 
Indian Chiefs, and no arrests took place over the course of the five hours that Indigenous 
leaders and allies stood watch.) 

When Mennonite Church Canada Indigenous-Settler Relations (ISR) processed this 
invitation, I (Steve) was aware that clergy and laity, both Indigenous and Settler, from the 
following communities would be participating in the prayer witness: 

 Anglican Church of Canada; 
 Baptist; 
 Catholic Worker; 
 Christian Peacemaker Teams; 
 Evangelical Lutheran Church in Canada; 
 Quaker; 
 United Church of Canada; 
 Roman Catholic; 
 and non-denominational evangelical.  
 

There were at least four hopes/aims articulated for this initiative.  
 That it would serve as a sign to the wider church that Christian leaders are prepared to 

act on the significant verbal and written commitments to the TRC Calls to Action that 
our respective communities have lifted up;  
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What is Free, Prior, and Informed Consent? 
The following is excerpted from Understanding and 
Implementing the UNDRIP: An Introductory Handbook 
(Indigenous Bar Association, 2011). 
 
Andrea Carmen, a member of the Yaqui Indian Nation and 
executive director of the International Indian Treaty 
Council, provides a good overview of free, prior and 
informed consent from Indigenous peoples’ perspective:  
 “Free” necessarily includes the absence of coercion and 
outside pressure, including monetary inducements 
(unless they are mutually agreed on as part of a 
settlement process), and “divide and conquer” tactics. 
Indigenous peoples must be able to say “no,” and not be 
threatened with or suffer retaliation if they do so.  
 “Prior” means that there must be sufficient lead time to 
allow information-gathering and sharing processes to 
take place, including translations into traditional 
languages and verbal dissemination as needed, according 
to the decision-making processes of the Indigenous 
peoples in question. This process must take place without 
time pressure or time constraints. A plan or project must 
not begin before this process is fully completed and an 
agreement with the Indigenous peoples concerned is 
reached.  
 “Informed” means that all relevant information 
reflecting all views and positions must be available for 
consideration by the Indigenous peoples concerned. This 
includes the input of traditional elders, spiritual leaders, 
traditional subsistence practitioners, and traditional 
knowledge holders. The decision-making process must 
allow adequate time and resources for Indigenous 
peoples to find and consider impartial, balanced 
information as to the potential risks and benefits of the 
proposal under consideration.…  
 “Consent” involves the clear and compelling 
demonstration by the Indigenous peoples concerned of 
their agreement to the proposal under consideration. The 
mechanism used to reach agreement must itself be agreed 
to by the Indigenous peoples concerned, and must be 
consistent with their decision-making structures and 
criteria (for example, traditional consensus procedures). 
Agreements must be reached with the full and effective 
participation of the leaders, representatives, or decision-
making institutions authorized by the Indigenous peoples 
themselves. 

 That we would walk with Indigenous 
peoples who are not having their basic 
rights acknowledged and honoured, 
especially as it concerns the principle of 
Free, Prior, and Informed Consent (FPIC)—
please see sidebar note on FPIC;  

 That we would be willing to step out in faith 
to help model and nurture committed 
action. We recognize that these are 
complicated conversations within our own 
church bodies as many of our beloved 
sisters and brothers are involved in natural 
resource industries and/or have different 
understandings as to how we need to 
respect the rights of Indigenous peoples. 
Nevertheless, some of us have a special 
responsibility/mandate to step up in times 
of urgency and crisis, and act on the words 
we (our churches and/or our respective 
ministries) have confessed. In this tradition, 
we think of Bartolome de las Casas, Dietrich 
Bonhoeffer, Dorothy Day, Oscar Romero, or 
Martin Luther King, Jr.; all Christian persons 
who challenged or broke ‘State’ laws in 
order to defend the basic rights of “the least 
of these”; persons who are revered now, 
though most in the church disagreed with 
their actions at the time; 

 That this leader-full action might give 
energy to a “Peoples of Faith” 
event/gathering that would take place on 
Burnaby Mountain on April 28.1  

 
To process this invitation, I (Steve) 

 discerned potential participation with 
Willard Metzger, executive director of 
Mennonite Church Canada. We discussed 
the invitation from Indigenous leaders, 
detailed the scope of ecumenical 
involvement, reflected on the reasons for 
engagement and the potential that this 
prayer witness/action could involve the 
RCMP leading clergy/faith leaders away, or even arresting those involved . Willard 
affirmed ISR’s participation for it was in keeping with the spirit of the larger 

                                                
1 The witness of this action on April 20th meant that there were 200+ people of faith present on the 28th. 
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resolutions/commitments that Mennonite Church Canada has made in the past2, and in 
alignment with the priorities and commitments of the ISR ministry (e.g., to help nurture 
faithful response to the TRC Calls to Action; to engage in acts of advocacy for the sake of 
Indigenous peoples and the church. Please see the following footnote which speaks to 
how ISR advocacy is done in relation to constituency beliefs and practice.3)  

 engaged in extensive conversation with Henry Krause, former moderator of Mennonite 
Church Canada, who currently facilitates the Indigenous-Settler Relations group for 
Mennonite Church British Columbia. Based on the larger commitments that our church 
has made and the priorities and work of Indigenous-Settler Relations as it relates to 
UNDRIP, Henry and I discerned that it would be important to respond positively to the 
invitation. We then spoke with Garry Janzen, MCBC executive minister, communicated 
to the MCBC ISR group our desire to participate, and encouraged the group to be 
present in prayer at the April 28 “Peoples of Faith” gathering. (A number from this 
group, and others from MCBC, did participate in this latter event.) 

 
On Friday, April 20, beginning at 5:30 AM, sixteen members of different faith communities, 

including three Mennonites (Johann Funk–former Native Ministry director of Mennonite 
Church Canada, Henry Krause–MCBC Indigenous Relations chair, and myself) were anointed 
with cedar oil in Christ’s name and spent the day praying, singing songs, reading scripture and 
citing articles of the United Nations Declaration on the Rights of Indigenous Peoples before two 
gates at Kinder Morgan’s Westridge Marine Terminal. It is at this terminal—traditional, 
unceded territory/watershed of the Tsleil Waututh, Squamish and Musqueam Nations—that 
Kinder Morgan is expanding its capacity to receive the tankers that will transport the 890 000 
barrels of oil a day (up from 300,000 barrels) that the Trans Mountain ‘twinning’ seeks to 
move. 

The clergy prayer witness effectively blocked construction at the site for the day. Late in the 
morning, the RCMP came on site, and in the afternoon, they started to remove the faith leaders 
who were praying in front of the gates. Given the more than 170 persons who had been 

                                                
2 In 2007, Mennonite Church Canada promised to recognize the rights of Indigenous peoples in a nation-to-nation 
relationship. See “A New Covenant,” commonword.ca/go/1518. In this covenant, we committed to honouring 
Indigenous peoples’ right to self-determination regarding their lands and territories, and to advocate for a nation-
to-nation relationship where “both federal and provincial governments are constitutionally obliged” to respect the 
self-government and rights of Indigenous peoples; in 2016, we passed a resolution repudiating the Doctrine of 
Discovery, that set of theological and legal concepts used to justify European sovereignty over Indigenous lands and 
peoples—see commonword.ca/go/1519; from 2016 onwards, Mennonite Church Canada ISR has done extensive 
work around the UNDRIP and many Mennonite congregations and some regional church bodies have actively 
supported efforts to have the federal government adopt and implement UNDRIP—re: Bill C-262 (An Act to Ensure 
that the Laws of Canada are in Harmony with the UNDRIP). 
3 The purpose of the Indigenous-Settler Relations ministry is to nurture dialogue for reconciliation, build bridges of 
relational healing and decolonization, and mobilize the constituency for works of mercy, solidarity and justice. 
According to the “Indigenous Relations’ Purpose and Priority Statement” approved by the Witness Board (an 
appointed group representing Mennonite Church Canada constituency voices) in the Spring of 2013, a particular 
responsibility of the Indigenous-Settler Relations office is “Receiving and seeking ways… to be an ambassador of 
Indigenous-Settler reconciliation to the larger church and mainstream society.” How we understand this calling is 
that there are times where the Indigenous-Settler Relations director will need to take positions or to perform 
actions (with other small bodies and/or independently) that will witness in multiple directions; witness, yes, to 
Indigenous communities, but also to the church. Sometimes that witness will entail doing work that our 
denomination, as a whole, does not wholly understand or maybe even support, for various reasons. 

http://commonword.ca/go/1518
http://commonword.ca/go/1519
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arrested previously in similar actions, the RCMP’s procedure was tightly choreographed; police 
read the injunction from the Supreme Court of BC, stating that the faith leaders were in 
violation; they gave approximately 15 minutes for the faith leaders to reflect on the injunction; 
police then asked each participant, one by one, if they were willing to leave; those who chose to 
leave the area in front of the gates would not be arrested; those who chose not to leave would 
be arrested. 

Faith leaders, in conversation with one another, and in dialogue with Indigenous and 
grassroots participants, believed it was very important that at least a few church 
representatives submit themselves to arrest. Such action would serve to demonstrate their 
willingness to stand up for basic Indigenous rights, even at cost; it would express their 
willingness to be counted amongst those who were previously arrested; it would nurture 
dialogue and conversation in their respective faith communities and the broader public (much 
more so than if there were no arrests). 

As the group discerned, it was clear, for various reasons (e.g., potential financial costs, 
travel restrictions, calendar commitments, and so on), that only a small group had capacity to 
be arrested on this day (4 would be arrested in the weeks ahead). As the day proceeded, I 
(Steve) further processed the idea of arrest with Henry Krause, discerning whether such 
action—as director of Indigenous-Settler Relations—would be a meaningful witness to 
Indigenous communities (both local and distant) who are not having their rights honoured, and 
a witness to our wider church. I fully understood that while many within our constituency 
would support what they perceived to be an act of faithfulness (or “divine obedience”), many 
would also be perplexed or disagree with such “civil disobedience.” This type of action is 
certainly not the only way of responding faithfully to such situations. But it was invited in this 
context, and, as our Biblical tradition testifies, it can be a significant gift.4 After careful 
consideration, Henry and I believed that I should be numbered amongst those arrested. Along 
with 2 other persons—a layperson and an Anglican priest—I decided not to leave the space in 
front of the Kinder Morgan gates when asked to by the RCMP. All three of us were arrested and 
charged with criminal and civil contempt. 
 
Frequently Asked Questions 

 
1. How does Mennonite Church Canada staff discern participation in acts of civil 

disobedience? 
 
At present, there is no Mennonite Church Canada policy on staff members’ participation 
in acts of divine obedience/civil disobedience. The background information on this 
prayer witness details the process that took place in this specific situation, and the 
rationale for my participation. In sum, expressing solidarity with Indigenous peoples 
who have not had their inherent rights acknowledged in relation to a major 
development project—note that both domestic and international law affirm that 
Indigenous peoples have a right to genuine consultation and consent in such significant 

                                                
4 Many women and men in the Scriptures chose to resist and question oppressive authority/jurisdiction for the 
sake of their neighbours’ well-being (e.g., the Hebrew midwives, Daniel, Shadrach, Meshach and Abednego, the 
Magi, Jesus, Peter, Paul, and more). See the PDF by Mennonite scholar Ched Myers—By What Authority?—for a 
thoughtful presentation of Biblical civil disobedience (https://goo.gl/oQzzmG). 

https://goo.gl/oQzzmG
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contexts5—was in keeping with ISR priorities and historic Mennonite Church Canada 
commitments. Engaging in peaceful civil disobedience was done in consultation with 
the executive director of Mennonite Church Canada, leadership of MCBC’s Indigenous-
Setter Relations group, and ecumenical colleagues. Furthermore, we can faithfully 
appeal to Biblical traditions for support of actions of this kind.     
 
In Politics Under God (Herald, 2007), John H. Redekop, a Mennonite Brethren teacher, 
lists seven criteria for discerning when it is appropriate to participate in acts of civil 
disobedience. I do not necessarily agree with Redekop’s list, but I am persuaded that 
our clergy prayer witness meets these commonly held requirements when we 
understand this action within the context of the struggle that the Tsleil Waututh and 
their allies have been engaged in for years, communities and grassroots networks that 
have sought to engage the powers through a variety of means (including the usual ‘legal 
channels’ of dialogue, letter writing, visits with governmental officials, voting, court 
challenges, and so on). 

 The situation must be truly serious; 
 Participants must demonstrate moral seriousness in their action and take 

personal responsibility for their action; 
 A specific goal must be identified and must be shown to be of benefit to many 

people 
 Legal means of correcting the injustice must be exhausted; 
 Basic respect for law and order must be affirmed and practiced (e.g., one can 

show deference to the law by breaking it, but breaking it with respect); 
 Means must be in concert with ends (e.g., nonviolence); 
 Punishment must be accepted without resistance. 

 
2. How does Mennonite Church Canada staff decide whether or not to actively engage 

in any given natural resource dispute and what factors are taken into consideration 
in the decision-making process? 
 
Again, the above background material regarding process will speak to the kind of 
discernment that led to ISR’s participation. Moreover, that background helps us reframe 
this conversation not as a “natural resource dispute” (at least, primarily) but as a 
question of jurisdiction between peoples/nations, and the legal right of small, 

                                                
5 According to A Commentary on the UN Declaration on the Rights of Indigenous Peoples (Oxford Commentaries on 
International Law, 2018), “When a project is likely to produce a major (negative) impact on the lands, cultures, and, 
ultimately the lives of lndigenous peoples, the presumption is that States will have a duty not only to consult them, 
but, also to obtain their free, prior, and informed consent. At that point, the requirements that governments must 
fulfil in order to implement their plans without the consent of the affected group become especially rigorous. This 
implies that, at least under certain circumstances, it will be particularly difficult for them to legally justify such a 
course of action.” Furthermore, “In recognizing the Crowns duty to consult Indigenous peoples based on the need to 
‘reconcile prior Aboriginal occupation of the land with the reality of Crown sovereignty', the Supreme Court of 
Canada has held, for example, that Indigenous peoples should be 'involved in decisions taken with regard to their 
lands,’ underlying that in most cases this will require something 'significantly deeper than mere consultation,’ and 
acknowledging that 'implicit in the protection of historic patterns of occupation is a recognition of the importance 
of the continuity of the relationship of an aboriginal community to its land over time.’” 
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Indigenous communities to have genuine participation and voice in major development 
projects—including the shipping of natural resources—when major powers (the 
Federal Government, Kinder Morgan, Provincial Governments) are ignoring such rights. 
Here’s how the National Indigenous Anglican Bishop, Mark MacDonald, narrates the 
main issue that we faith leaders were seeking to address:  
 
We came to bear witness to our Coast Salish sisters and brothers and their tremendous 
efforts on behalf of us all. We came to pray with them, and to act with them. This is an 
urgent time. If we don’t honour Indigenous peoples’ rights here, what does all this talk 
about reconciliation mean? Settler governments need to walk the talk and practice 
genuine mutuality and respect; they need to honour the minimum standards of the UN 
Declaration. 

 
3. What of partisanship? There will always be parties, both Settler and First Nations, 

that are in favour of development (e.g., Chief Ernie Crey of the Cheam First Nation 
supports the Trans Mountain pipeline) and others that are against it. 
 
On the day that ISR participated in this ecumenical prayer witness, the United Church of 
Canada—in coordination with this action—released a letter in support of Indigenous 
peoples’ right to Free, Prior, and Informed Consent (FPIC) (see https://goo.gl/eQtxds). 
In the letter, they speak to concerns around partisanship, stating that the issue here is 
not about taking sides against pro-development/fossil-fuel expansion communities and 
with those in opposition (though that is a legitimate question given our current 
ecological context and the prime role of fossil fuels in this creation crisis). Rather, the 
concern is how we honour the principle of FPIC: 

 
While the debate about Kinder Morgan’s Trans Mountain pipeline reveals many 
fault lines in Canadian politics and society, it presents particularly serious questions 
about Canada’s commitment to the UN Declaration on the Rights of Indigenous 
Peoples and indeed to the work of reconciliation between Indigenous and non-
Indigenous peoples. 

The UN Declaration was put forward in the Final Report of the Truth and 
Reconciliation Commission of Canada as the framework for reconciliation. Calls to 
Action 43, 48, and 92 call on governments, churches, and industry to incorporate the 
Declaration’s principles, norms, and standards in their policies and practices. These 
principles include the rights of Indigenous peoples to participate in decision-making 
and to a process of free, prior, and informed consent (FPIC) before any development 
takes place on their land. 

The exercise of these rights is absent from the debate on Kinder Morgan. First 
Nations along the pipeline path, whether they are in favour of the development or not, 
are not at the decision-making table. Instead, discussions occur between Alberta and 
British Columbia, or between the provinces and federal government. Both Chief 
Stewart Phillip of the BC Union of Indian Chiefs (which is opposed to the pipeline) and 
Stephen Buffalo of the Indian Resource Council (which is in favour) agree that FPIC 
and the nation-to-nation relationship necessitate a third order of representation: 
Indigenous [emphasis added]. 

https://goo.gl/eQtxds
http://www.united-church.ca/social-action/justice-initiatives/un-declaration-rights-indigenous-peoples
https://www.ctvnews.ca/politics/our-interests-need-to-be-heard-indigenous-leaders-want-to-be-part-of-trans-mountain-talks-1.3885034
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The pipeline is currently stalled, as Kinder Morgan ceased non-essential 
spending on it after occupation of the site by some First Nations and allies. The 
company has said it will consult with stakeholders before making a final decision by 
May 31, 2018. First Nations continue to advocate for their role in decision making 
and one, the Tsleil-Waututh, has asked churches to join with them in a day of action 
on Burnaby Mountain on April 28. 

As a part of our commitment to reconciliation and the UN Declaration on the 
Rights of Indigenous Peoples, we urge members of the United Church to respond to 
this situation. We ask that you show your support for the rights of Indigenous 
peoples to participate in decision making and to free, prior, and informed consent. 
 

4. What about personal integrity? How can you (Steve) protest an oil pipeline when 
you use oil? Don’t you drive? How did you travel to Burnaby? 

 
Mennonites value consistency and embodied ethics. That is good. It is important that we 
strive for holiness in our personal and collective lives. All of us, embedded through no 
choice of our own in a capitalist, fossil-fuel dependent culture, should seek to lower our 
carbon footprint and struggle against the systems that are putting our common home in 
peril.  
 
To that end, I do not own a car. My family of 5 gets around on bikes (and we have done 
this for 5 years, cycling throughout difficult Winnipeg winters to go to school, work, and 
the grocery). I took a no-fly vow 5 and ½ years ago and have missed significant family 
vacations/events in order to maintain this commitment to personally embody a gentler 
way. I have also taken weeks of my vacation time to pray and fast for the church in our 
response (or lack thereof) to climate change. And I eat a vegetarian diet (except when in 
Indigenous communities or church potlucks if need be to show deference to my hosts). 
 
But this focus on lifestyle ethics, in many ways, misses the point. We Mennonites need 
to stop thinking in such individualistic terms and start thinking as communities and 
larger socio-political collectives. When we define faithful discipleship in the age of 
climate crisis through individual logics rather than the lens of communities working at 
collective, systemic change, we are guilty of acting as pietistic consumers rather than 
responsible citizens of the kingdom. As Naomi Oreskes says: 
 

Of course we [all use fossil fuels], and people in the North wore clothes made of 
cotton picked by slaves. But that did not make them hypocrites when they joined 
the abolition movement. It just meant that they were also part of the slave 
economy, and they knew it. That is why they acted to change the system, not just 
their clothes. 

 
A Methodist Sunday School teacher once said, “the best thing we can do to address 
climate change is to stop thinking as individuals.” Climate change is a structural evil, and 
the church needs to act as church with other communities of conscience to address the 
power and principalities that are responsible for fracturing the world God so loves. 
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5. Mennonite Church Canada receives monies from individuals and congregations that 
are involved in the oil industry. How do you view that money? 

 
I will speak from my ISR role, and will not claim—as is my practice—to speak for 
Mennonite Church Canada as a whole. This is a good and difficult question. Although the 
above conversation has been focused on the rights of Indigenous peoples—it was, first 
and foremost, in relation to the questions around the TRC and UNDRIP that I and others 
engaged this prayer witness— I readily acknowledge that these matters are intimately 
connected to concerns around climate change and the perceived impacts of expanding 
pipelines in our ever-warming global context. The Tsleil Waututh are resisting the 
Trans Mountain pipeline expansion because they are deeply concerned about the long-
term well-being and survival, not only of their community, but all of us. I believe they 
have discerned correctly. For if we believe  
 

 as the Intergovernmental Panel on Climate Change Fifth Assessment Report 
states, that the global surface temperature increase by the end of the 21st 
century is likely to exceed 1.5 °C, if not 2.0 °C  relative to the 1850 to 1900 
period6; 

 If we believe, that we must keep global warming below 1.5°C  to avoid 
dangerous climate change and serious disrepair (as the Paris Climate Accord 
asserts, and Canada has affirmed); 

 If we believe, as do the Canadian Council of Churches (see “On Climate Justice 
and the Poor”) and Pope Francis (see “Laudato Si: On Care for Our Common 
Home”), that our current ecological situation is a moral-ethical-spiritual crisis, 
and that we are endangering the future well-being of our common home (in fact, 
on the verge of  “global suicide”, says Francis); 

 If we believe that greenhouse gas emissions are the major source of our 
predicament; 

 If we believe that we need to significantly contract our use of fossil fuels, even 
now, rather than expanding their use (the IPCC says that the majority of our 
energy must come from low-carbon sources by 2050; renewables must be 80% 
of our share by 2050; the International Energy Agency has stated that current 
energy-related infrastructure will take us to 450 ppm by 2035, and thus any new 
infrastructure must be primarily carbon-free),  

 Then we must raise significant and complex questions about the oil, gas, and 
respective spin-off industries, the desire to expand such works, and our 
relationship to such.  

 We can understand—given our current problem and the reasons behind it—
why many organizations and religious bodies are, for example, divesting their 
investments/pensions in the fossil fuel industry.   

 At the same time, we recognize that climate change is a wicked problem 
(requiring complex solutions), and that we are all caught up in a dominant 
economic and cultural system that is dependent on fossil fuels. The women and 

                                                
6 Note that the IPCC is releasing a report in October 2018 which estimates that we will cross the 1.5 °C threshold by 
2040. 
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men who are working in the oil sands (or in coal, or natural gas, or…) are our 
sisters and brothers, and we are truly in this predicament together. Jesus is 
calling us, collectively, to move away from systems that are causing more harm 
than good, not only in the present, but for future neighbours/generations. 
Collectively, and with the courage and creativity of the Spirit, we need to have 
conversations around questions like this; and together, we need to provide 
courageous ways for communities to find alternative ways of living, working, 
transitioning, and caring (economically, emotionally, spiritually) for one 
another. This will likely include a costly, kenotic move by many parts of the body 
of Christ, where like Christ—“he who was rich, yet for our sakes became poor, so 
that by his poverty we might become rich” (2 Corinthians 8:9)—we collectively 
and personally assume meekness—a way of humility and sacrifice—like the 
poor crucified one we follow, so that future generations may inherit the earth 
(Matthew 5:5).  

 
6. What is going to happen to you as a result of your arrest? 

 
Between August 7-10, I will be in the Supreme Court of British Columbia, on trial for my 
participation in this prayer witness supporting Indigenous peoples’ right to free, prior, 
and informed consent with respect to the Trans Mountain pipeline expansion. Charged 
with criminal and civil contempt of court, I will be pleading “not guilty” and will be 
facing the possibility of 7 days in jail (the Crown’s initial sentencing position). Please 
pray for me. But more importantly, pray for our larger church community as we seek to 
discern how the Spirit is inviting us to flesh out our commitment to Indigenous rights, 
our repudiation of the Doctrine of Discovery, and our love for the Crucified in this 
urgent time of ecological crisis. These are the critical conversations of our day, and we 
are being called to action—even costly discipleship. 
 


