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he sermons in this compilation are a sam-
ple of what we are saying and hearing about
peace in our Mennonite churches.  This is
a “snapshot” of gospel preaching in Cana-

dian Mennonite congregations in the late 1990s.
The original idea was to collect sermons preached

on Peace Sunday.  Brian Petkau, of MCC Manitoba’s
Peace and Social Concerns committee, first expressed
this idea.  We asked pastors or others who preach, to
send us the sermons they preached about peace.

A bit of digging revealed some of the history of Peace
Sunday in Mennonite churches. In 1957, the Confer-
ence of Mennonites in Canada delegates said that the
Sunday nearest November 11 should be designated as
Conference Peace Sunday, “because our country still
celebrates the 11th of November in remembrance of the
First World War.”  In 1961, the practice of providing
resources to churches on Peace Sunday began.  Ser-
mons appeared in the German (Der Bote) and English
(Canadian Mennonite) Mennonite papers of the time.
These sermons were meant to provide inspiration and
outline for preaching across the country on that Sun-
day.  The two sermons from 1961 are reprinted at the
beginning of this book, and are a snapshot of what we
were saying 30 years ago.

Of course, peace is not the subject of preaching only
on “Peace Sunday.”  The topics touched on by the re-
cent sermons in this compilation are many—racism,
family issues, war, children, Anabaptist church history,
conflict, proclaiming the Good News, entertainment,
the Biblical Jubilee, forgiveness, inviting persons to faith
in Jesus Christ, nonviolent direct action, and stories of
individual Christians.  While all the writers would un-
doubtedly agree with our Confession of Faith statement
that “Peace is the will of God,” the wide scope of topics
covered suggests that they would also agree that peace
is relevant in all areas of the Christian life.  Peace, and
justice, are at the core of the Gospel.

Our peace witness is rooted in the nature of the God
we worship, and in the Jesus whom we invite others to
follow.  These sermons instruct us in the Christian life

and are meant to inspire and to provide ideas for ser-
mons, regardless of whether “peace” is the explicit topic.

It is easy to be conformed.  The media, our
workplaces and schools, the marketplace and govern-
ment send messages.  These messages tell us certain
things about what is important in life, how we should
act, how we should treat others, and what principles
should guide us.  With very little effort, we may be
conformed to these values.

Paul says “Do not be conformed to this world, but
be transformed by the renewing of your mind, so that
you may discern what is the will of God—what is good
and acceptable and perfect” (Romans 12:2).  What is
the key to transformation?  The renewing of our mind.
This is a tall order; it takes effort.  Deliberate seeking,
reading, interpreting, discerning, applying are all hard
work. The careful, and thoughtful discernment of the
Spirit of God in each time and place does not come
without disciplined reflection within the community of
faith.

These sermons are a sampling of these careful proc-
esses.  The speakers have sought to read carefully the
Word of the God, to read perceptively the signs of the
times, and to suggest insightfully what sort of people
God is calling us to be.  The title, Preach Peace and
Pursue It  echoes the call in Psalm 34:14 and I Peter
3:11 to “seek peace and pursue it.”  In our tradition,
preaching is a way of seeking, together.  My hope is
that the hard work of hearing God’s voice, transform-
ing our minds, and becoming the People of God may
be furthered as individuals and congregations read and
study these sermons.  Thank you to the preachers for
allowing their sermons to be published in this form.
May we read them in the spirit of Romans 12.  May
the preaching be a vehicle through which we seek to
become a people of peace, healing and hope.

Jeremy Bergen
Director, Peace and Justice Ministries
Conference of Mennonites in Canada
March 29, 1999
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N THE PRESENT SITUATION of the
world, humanity is more dependent than
ever on the biblical truth that peace is some-
thing one cannot create or sustain through

well-reasoned deliberations and well-intentioned trea-
ties. This fact is ultimately the deepest reason for the
general (and perhaps also our own)  helplessness and
frustration. Today we have to learn and to grasp that
we, too, are not able on our own to create peace, to
maintain peace, or to hand it on.

We have to lament with Jeremiah 6:14: They say
“Peace! Peace!” when there is no peace. Peace is not
only the opposite of war; peace is a gift of the One to
whom all power is given in heaven and on earth. Peace
is a gift and a task at the same time.

War is not only the opposite of peace.
War is also not an event decreed by fate; it is possi-

ble only through planned preparation that aims at the
total destruction of the enemy; that is, at a catastrophe.

In other words: War is the goal of a power that wants

to deprive or to rob humanity of the Divine gift of
peace. For that reason there is also no just war today,
i.e. no war justified by God. A Christian can therefore
never see his calling there. Moody says: “There has
never been a time in my life when I felt that I could
take a gun and shoot another human being.”

MY PEACE I GIVE TO YOU

Peace: a gift of God (Galatians 5 emphasizes this), com-
bined with joy (peace brings joy), love (love brings about
peace), patience, kindness, goodness, faithfulness, gen-
tleness, chastity [Revised Standard Version: self-con-
trol]. Peace can also be taken away from us (Revelation
6:4).

PEACE IN THE OLD TESTAMENT

Well-being and a sense of spiritual safety and security
(Exodus 18:23) means a good relationship between dif-
ferent persons (1 Kings 5:5 and 26 [sic; wrong passage
- Trans.]). One wished them upon a friend as God’s gift
(Psalm 125 and 128, conclusion and greeting). Peace
was the concluding high point in the high priestly bless-
ing (Numbers 6:26); the godless do not receive this gift
(Jeremiah 48:22 [sic; wrong reference - Trans.]; Isaiah
57:21). Original peace has been destroyed by human
sin and is therefore tied to forgiveness as its precondi-
tion (to have forgiveness means to have peace), Isaiah

MY PEACE I GIVE TO YOU

GALATIANS 5:22

This sermon was preached by Erwin Cornelsen of
Vancouver, B.C. as a sermon for Peace Sunday. It was
also published in Der Bote, November 12, 1961.
Translated from German by Waldemar Janzen.  Re-
printed by permission.
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53:5. Therefore—and in spite of God’s leading—the
war  activities of Israel have the character of an imper-
fect solution. The deepest distress of the people remains
untouched and increases the longing for the redeemer.

PEACE IN THE NEW TESTAMENT

“Peace on earth”—promise becomes fulfilment (Luke
2:14). Peace has been concluded once and for all, inde-
pendently of our actions. For all who accept the for-
giveness of their sins, peace becomes a reality and pos-
session (Romans 5:1). Whoever clings to sin cannot
receive forgiveness, that is, peace. Such a person can-
not practice peace; cannot make peace. Such a person
will live only on what the world gives (John 14:27).

Persons with the gift of peace become peacemakers
(Matthew 5:9), heralds of this  message (Matthew 10:13).

Peace is the greatest promise with respect to the com-
ing world of God among us, where everything between
God and us is set in order (Revelation 21:3).

PEACE—OUR COMMISSION

God’s intentions with respect to the world: “Thoughts
of peace.” Jesus’ gift to his disciples: “My peace I give
unto you.” The final expectation and anticipation of
humanity is peace.

Who but the children of God should then be the
commissioned instruments? The world looks toward us
and, in the eternal back and forth of the nations, ex-
pects our direction-giving action. Actually that is the
only thing the world expects of us.

That is a great commission and, at the same time, a
great responsibility. It requires persons of strong faith,
of firm conviction, and of active disposition.

Peaceful persons are not those who always give in

and make compromises everywhere, in order to avoid
all unpleasantness. Such peace is egoism. It seeks merely
its personal tranquillity. Nor is it peacefulness if one
puts demands to the other. All conquerors of the world
have done that and have made peace dependent on the
subjection of the opponent. Then a peace was dictated.
Today, too, a peace as understood by the great powers
will not do us any good.

Peace, including peace among the nations, can come
about only if as a gift of God, it also brings love and joy.

In other words, [peace is] something very different
than is generally assumed. Peace, therefore, is where a
person is responsibly concerned for the well-being, the
happiness, and the joy of another and where such a
person is ready to make any sacrifice towards this end.

Therefore, if I refuse military service, it is for the
following reasons:

To be obedient to government also means to act con-
scientiously and responsibly. A country is not well served
if its citizens act irresponsibly.

The commandment of the Lord, “Love your neigh-
bour as yourself,” also includes my people, the govern-
ment, and the opponent of my people. I seek their wel-
fare by doing everything that preserves them from in-
justice and brings them closer to peace.

The sacrificial death of Jesus is an act of peace; should
those who belong to him not also be ready to do every-
thing that promotes peace?

It is not the preservation of my life that is at issue,
but [the promotion of ] peace. “My right” is not the
issue, but God’s justice. God’s justice is that love, joy,
and peace be given as a gift to all human beings. That
can happen only through the obedience of God’s chil-
dren.

�
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HORTLY AFTER THE SECOND
WORLD WAR a chorus from Dresden
sang these words of Jesus as a motet in the
city of Goettingen. The audience listened

with shocked astonishment.
This sounded like the proclamation of the terrible

fate of Dresden itself, where during the war corpses
were thrown into piles onto the streets and burned.
Beyond that this rang like woeful prophecy over all
mankind.

“Your enemies will set up siege-works against you;
they will encircle you and hem you in at every point;
they will bring you to the ground...”

For those who have gone through an experience of
that nature these words suddenly become very realistic,
but these words are specially impressionable for us to-
day when it says: “If only you had known, on this great
day, the way that leads to peace!”

To grasp this a little more fully let us emphasize three
thoughts from the passage read to show where our peace
is:

THERE IS OUR PEACE

This sermon was written by Henry P. Epp of St.
Catharines, Ontario.  It was originally published in
Canadian Mennonite, November 12, 1961.  Reprinted
by permission.

It is in pondering the problem
It is in searching for a solution
It is in instilling gained insights
The problem: strife in the world and efforts for peace.
Sin constantly hinders man to truly comprehend this.

This is true in the realm of personal, national and ideo-
logical peace.

Evidence of the disturbance of our personal peace is
the fact that we are incapable of extricating ourselves
from the rat race of tensions in modern living. Heed-
less we dash along, giving little thought of where it all
might end.

This too has a direct bearing upon national peace.
This century has seen two bloody world wars. The heart-
aches, pains, shock, horror, hunger and death resulting
from this inferno are still very much in the memory of
the people. Peace will never come in that manner.

The emphasis in the differences of philosophies will
not bring about peace in the world. Too many meaning-
less words have been hurled into the world, proving
more provocative than peaceful. This in short is the
problem before us that we must ponder.

We must now search for a solution.
This may be found in “recognizing God’s moment

when it comes.”
In personal areas;
In national areas;

LUKE 19:41-48
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In philosophical areas.
Let us begin with ourselves. How much restlessness,

disturbance, strife have we inwardly? Our daily associa-
tions indicate a similar trend. In our families, our home,
with relatives, neighbours, in the church are the ever
present dangers of explosions.

If man, with his drives and urges is left to himself,
there is nothing but greed, hate, bitterness and strife.
Let us recognize God’s moment.

On the national scale there is a search for a solution.
Statesmen have summit conferences. The result - con-
fusion. Their ministers confer to find a formula for
peace, but animosity is increasing. Atom and rocket
research is progressing in feverish haste, for supposed
security, but they advise building flimsy fall out shel-
ters. The cold war increases, peace is threatened. The
result is futility.

In the philosophical area there, too, are drastically
opposing views. There we have the idealism of the Chris-
tian view opposed by the materialism of the Marxian
concepts, we have the free democratic view in contrast
to the enslaving communistic. These are opposites that
will not be reconciled.

The world cannot give us peace. Let’s face this fact
squarely. Here the words of Jesus are so appropriate.
“If only you had known, on this day, the way that leads
to peace!” These words bring our problem into much
clearer focus, but they also supply the answer. This an-
swer is simple and clear: We must recognize that the
primary cause for the lack of peace is our blindness in
our relationship to God.

That which the great ones of this world could not
give us, nor what we would earn ourselves, God wants
to present to us in this time of restlessness and strife.
Let him open our eyes for us so that we can see that he
has given us peace in the Prince of Peace, even Jesus
Christ. In him is the only solution to our problem.
That brings us to our third thought:

To instill the insights gained.

Jesus has seen the basic problem of his people, a
turning away from God. He showed them the solution:
“To recognize God’s moment when it came.” Israel con-
tinued in darkness.

This darkness was most vividly reflected in the af-
fairs prevalent in the temple. Where God was supposed
to dwell, Satan had entered, the home of the Lord’s
people had become the dwelling place of thieves. This
certainly called for a thorough cleansing.

But wait!  We are this temple of the living Lord. This
then is the picture of our heart. Here now is the place
where a cleansing is to be undertaken. Peace and quiet
is supposed to enter.

The great distress in Israel did not come because of
its political attitudes or leanings, but because they had
rejected God. Because, “They had not recognized God’s
moment when it came.”

This is but a reflection of us and the world of today.
The grief we are in has not come because of political or
ideological inclinations but because only too often God
has been forced into the background. Not only can we
say no to God, but He too can say no to us if we con-
stantly reject his peace offer in Christ.

He will not only draw us to him, but he can also cast
us out. From this viewpoint we begin to realize how
serious it is that, “If only you had known, on this great
day, the way that leads to peace!” As God’s children we
now have the responsibility to carry this peace that He
has given us into the world. We must help to drive out
the thieves of darkness, illness, hunger and despair. Our
work through missions, welfare (MCC), hospitals could
be, and in part is, a powerful force in this effort.

God has presented us with an ultimatum that is death.
Because of this it is of utmost importance that we “rec-
ognize God’s moment when it comes,” so that we will
know “on this great day, the way that leads to peace.”

If we have recognized this, he will take out the strife,
lonesomeness and blindness from all the nations of the
world, a family that knows, “He is our peace!”

�
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HE ETHICAL TOPIC THAT WE ARE
TREATING on this warm Sunday morn-
ing should not take us much time. We
should be able to have a short sermon. I

should be able to ask: “How many of you believe that
God asks us to take a firm position against racism?”
and we should all rise as one to our feet, the sermon
could be set aside for this morning, and we should go
out into the foyer and drink lemonade. . . But I am
afraid that the topic is more complex than that. An
alarming reality is that Christians are not immune from
racism. A chilling fact is that Christians through the
centuries have often not behaved in a non-racist way.
Christians have been among those who have resisted a
system of equality between races in places like South
Africa, United States, and, yes, even Canada. While we
are hard pressed to understand someone like the Rev.
Ian Paisley and his anti-Catholic attitudes in Northern
Ireland, he is not alone among confessing Christians
who use religion to exclude and fortify “us” against
“them”. The disturbing truth is that you and I may also
at times portray racist behaviour. A full length sermon

may be in order after all this morning.
A few weeks ago, our youth group reported briefly

on their service trip to Washington at the beginning of
the summer. One of the moving experiences for us was
seeing the Holocaust Museum in Washington. The
museum documents the step by step, systematic attack
on the Jewish people of Europe by the Nazis in the
1930-40s which eventually culminated in the mass ex-
ecution of millions of Jews. We followed the story of
increasing propaganda against Jews, laws of discrimi-
nation, acts of sporadic violence, disenfranchisement,
ghettoization and isolation and ultimately Hitler’s “final
solution.” We saw many, many pictures, miniature
models of the concentration camps, a rail boxcar used
to transport victims to the extermination camps, read
dozens of personal accounts and saw a room-full of shoes
of the children, men and women who met a gruesome
death because they had Jewish ancestry.

A question raised by a film in one little theatre in the
museum was this: where were the Christians of Ger-
many when all this was happening? Even more disturb-
ing was the answer that it gave. While it certainly was
the case that some took a stand in opposition to the
anti-Jewish philosophy of the Nazis, and while there
may have been, at least for a time, a lack of knowledge
as to the extent of the violence being committed against
the Jews, at best Christian voices were muted, and at

THE CHRISTIAN AND RACISM

GENESIS 16:1-14; ACTS 8:26-40

This sermon was preached by Rudy Baergen, pastor of
First Mennonite Church, Kitchener, Ontario in August,
1998.
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worst supportive of the Nazi philosophy. Many years
before, no lesser a person than Martin Luther, the great
reformer, railed against the Jews calling for the destruc-
tion of their synagogues and homes. For centuries Chris-
tians had helped to prepare the way for the horrendous
massacre that happened only sixty years ago. Sad to
say, Christians have too often been part of the problem
rather than the solution.

There are three assumptions that underlie this ser-
mon. None of us wants to be racist or carry prejudice,
but we must assume that we
all harbour racist, prejudicial
attitudes to some extent. We
think, we say, we do things
which denigrate, which dis-
miss, which shut out on the
basis of someone having a dif-
ferent racial background.

A second assumption is that
the issue of racism is only one
part of the beguiling tempta-
tion to be prejudiced toward
any person or group of people
outside of our social circle.
The action of throwing a beer
bottle at a horse and buggy and
severely injuring a young
Amish woman riding within,
as happened in rural Ontario,
is of one kind with telling a
racist joke against North
American natives.

A third assumption I make
this morning is that the way
to combat racism and preju-
dice is the simple exercise of
establishing relationships with
individuals from the outside group. Racism and preju-
dice dissipate when we come to accept the racially dif-
ferent person with his/her strengths and weaknesses in
the same fashion as we do those who are in our social
circle.

We have before us two Scripture stories which both
involve individuals from outside the social circle of the
primary characters in the story. The ancient story from
Genesis contains a number of social attitudes which we
find quite abhorrent in our time. Sarai has a slave-girl,
an Egyptian slave-girl, taken away from her family and
country to be a sub-human in this foreign land. I won-
der what her tragic story was? Did she know her mother?
Were there other Egyptians in the foreign household?
How old was she when she was given to Abram as a
non-person to bear a child for Sarai? The story says that
Hagar looked with contempt at her mistress, Sarai. And
Sarai dealt harshly with her, to such an extent that preg-
nant slave-girl Hagar fled into the wilderness. In the

wilderness, the angel appears to Hagar and gives her
the dubious advice of returning to Sarai and submitting
to her. We trust that the angel knows something about a
change of heart in Sarai which the reader isn’t told about!
Of central significance is the promise which the angel
gives to Hagar, the insignificant slave-girl. The promise
parallels the one given to the powerful Sarai: Hagar, the
Egyptian slave-girl, too will be the mother of offspring!
The promise of God is not reserved exclusively for
Abram and Sarai and their kin. God’s concern is not

restricted to the one line of de-
scendants. There is compas-
sion and concern for those who
stand outside that community.
Hagar and her descendants are
valued individuals too; they,
too, are children of God, not
just the property of someone
else. They, too, receive a
promise from God. Hagar re-
turns to Sarai and to an un-
certain future, but now with a
promise of protection and of
God’s blessing.

The second Bible story is
about Philip and the Ethiopian
in the wilderness as recorded
in the Book of Acts. The story
advances the same theme as
the earlier one. The one con-
sidered as an outsider is of
special interest to the Spirit of
God. No one could be further
from the comfort zone for
Philip than the Ethiopian in his
chariot. The land of Ethiopia
was on the edge of the known

world. The Ethiopian was no doubt black and he was a
eunuch, which means that he was forbidden to enter
the house of God according to Old Testament law. As
an Ethiopian eunuch, he probably was also Gentile. It
would be difficult to find anyone more foreign and ex-
cluded from Palestinian Judaism.

Philip is commanded to run up beside the chariot of
this foreigner; he does so and he begins to relate per-
sonally to him. The Ethiopian invites him into the
chariot and Philip introduces the gospel to him. The
Ethiopian is baptised and the promise that the gospel
will travel to the end of the earth is beginning to be
fulfilled. The love of God does not recognise racial or
cultural boundaries. The scene of Philip running up
behind the chariot, striking up a relationship with the
black Ethiopian, and then crawling up into the chariot
to share the love of Christ with him is a paradigm for
us all as we think of dealing with racism and prejudice.

Prejudice takes on many faces. Sometimes it is against



13

AND PURSUE IT

a racial group. Occasionally the victim is of a cultural,
religious, or social/economic group. Let us not deceive
ourselves and think we are immune in the Mennonite
family from this prejudice. Alas, we need only look
into the backyard of our inter-Mennonite conflicts!To
make matters worse, sometimes like Sarai of the Old
Testament story, we are not even aware of our own
prejudice and racism. We become so caught up with
the attitudes and values of our society that we can’t see
beyond them. When we are in the dominant power
group we sometimes unwittingly carry attitudes and do
things which are offensive and we don’t even know it.
Or, ironically, because we are in a minority group which
often receives the brunt of prejudice, we are blind to
our own prejudgements. Our attitudes of superiority,
of condescension, of being the great white missionar-
ies, of knowing only how to give and not to receive, of
thinking of ourselves as morally superior, of being the
“true” Mennonites, all easily slip into prejudice. It’s
important that we examine ourselves in the Church and
its institutions for prejudice and racism.

A recent edition of The Mennonite (Aug. 18, 1998)
contains several articles which describe a new reality in
the Mennonite church across North America. Malcolm
Wenger writes:

The Mennonite church in North America is chang-
ing in ways unprecedented since Mennonites first came
to this continent. We had been able to build walls around
ourselves that enabled us to speak of ‘Mennonite names,’
names that exhibited our rootedness in Swiss and Ger-
man ancestry. No more.  Our challenge is to become
family with these people of the ‘strange’ Mennonite
names (p. 11).

We have a growing number of unique possibilities
right within our own congregations to cross over the
natural barriers of culture, race, education, and eco-
nomics. There are some rich blessings in store for us
when we do as Philip did: run up behind the chariot
and begin a personal relationship with a person from a
different culture and racial background. There are won-
derful opportunities right under our nose which can
make us richer as Christians.

As Mennonite Christians, we must be diligent in
detecting and dismantling our own prejudices, as indi-
viduals and as the church and its institutions. The Spirit
is calling you and me, just like the Philip of old to run
up alongside the chariot of the person from a different
race, class or culture, strike up a conversation, crawl
up into the chariot and begin to share the love of God.
Race, culture, and class will fall away in God’s pres-
ence.

�
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GREET YOU with Paul’s greetings to the
Thessalonians: “Grace to you and peace
from the Father and the Lord Jesus Christ...”

My text for this presentation is from
Hebrews 12:14: “Pursue peace with all men and the
sanctification without which no one will see the Lord.”
In my Bible this chapter is titled “Jesus-the Example.”

Everyone, even in the political arena, including Chris-
tians, has his or her own interpretation of peace. John
Redekop writes in the MB Herald,

“Historically, as you know, the Anabaptists placed
primary emphasis on peace with God. That remains
the basic thrust in the official statement of faith, at least
of those I could locate, of the conferences comprising
MCC Canada. That’s the official position. Since we
follow the way of peace, we do not kill or otherwise
violate the dignity and worth of human beings.”

One consequence of holding to this view, but is not
the essence of the view, is that we encourage non-Chris-
tians, including governments, to stop killing one an-
other and stop making places to do so. Even a great war
hero of World War II, the late President Eisenhower,
said in 1953:

“Someday the demand of disarmament by hundreds
of millions will, I hope, become so universal and insist-
ent, that no man, no nation can withstand it.

Every gun that is made, every warship launched, every
rocket fired, signifies in the final sense a theft from
those who hunger and are not fed, those who are cold
and are not clothed” (Arthur Simon, Bread for the World,
p. 130).

As I quoted earlier, the Anabaptists placed primary
emphasis on peace with God. Yes, friends, that is the
most important decision in your life and mine, to ac-
cept Jesus Christ as our Lord and Saviour. But our text
also says, “Pursue peace with all men.” The Christian
church through history has had to struggle with the
position on peace. We read in Romans 13:1, “Let every
person be in subjection to the governing authorities,”
or Titus 3:1, “Remind the people to be subject to rulers
and authorities, to be obedient, to be ready for every
good deed”; in another translation, “to do whatever is
good.”

George Zabelka, a Catholic chaplain with the U.S.
Airforce, was stationed in Tinaian Island in the South
Pacific. He served as priest and pastor for the airmen
who dropped the atomic bombs on Hiroshima and
Nagasaki. He writes,

“For the first three centuries, the three centuries clos-
est to Christ, the church was a pacifist church. With

Preached by Siegfried Bartel in public Junior High
school, Agassiz, B.C., on November 11, 1998.

JESUS - THE EXAMPLE

HEBREWS 12:14
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Constantine, the church accepted the pagan Roman
ethic of a just war and slowly began to involve its mem-
bership in mass slaughter, first for the state and later
for the faith. Catholics, Orthodox, and Protestants,
whatever other differences they may have had on theo-
logical esoterics, all agreed that Jesus’ clear and unam-
biguous teaching on the rejection of violence and on
love of enemies was not to be taken seriously. And so
each of the major branches of Christianity by different
theological methods modified our Lord’s teaching in
these matters until all three were able to do what Jesus
rejected, that is, take an eye for an eye, slaughter, maim,
torture. I walked through the ruins of Nagasaki right
after the war and visited the place where the Urakami
Cathedral once stood. I picked up a piece of a sensor
from the rubble. When I look at it today I pray God
forgives us for how we have distortion of that teaching.
I was the Catholic chaplain who was there when this
grotesque process that began with Constantine reached
its lowest point-so far.”

This is the voice of a Catholic. Theologians from
Francis Schafer to Jerry Falwell and representatives of
the Liberation Theology as well, sanction, yes, even bless
the justification of war.

Martin Luther said:
“As a Christian, man has to suffer everything and

not resist anybody. As a member of the state, the same
man has to rob, murder, and fight with joy, as long as
he lives” (John Redekop, MB Herald, March 17, 1989).

The confessing Zabelka says:
“The mainline Christian churches still teach some-

thing that Christ never taught or even hinted at, namely
the just war theory, which to me has been completely
discredited theologically, historically and psychologi-
cally... It is time for the church and all its leadership in
all denominations, to get down on its knees and repent
of this misrepresentation of Christ’s Word... Step one
should be that Christians the world over, should be taught
that Christ’s teaching to love their enemies is not op-
tional.”

We evangelicals should testify to Matthew 5:44, “But
I say to you, love your enemies and pray for those who
persecute you...”

This must be taken literally, just as we interpret Je-
sus saying in John 3:3, “Truly, truly, I say to you, unless
one is born again, he cannot see the kingdom of God.”

In searching for an interpretation, an answer to Ro-
mans 13, about the obedience to governments, we turn
to Acts 5:29, where Peter said, “We must obey God
more than men.”

The apostle Peter and millions of martyrs through-
out church history have been slaughtered by govern-
ments of their time for obeying God rather than man.
Our forefathers had a clear understanding of Jesus’ teach-
ing on peace-very different from this present genera-
tion. My great-grandfather was a member of the

Mennonite delegation that approached the Prussian king
in 1868 in order to obtain permission to serve in non-
combatant units. Many took advantage of this privi-
lege, others did not. In one generation a change be-
came reality.

I was born during the first year of World War I. My
parents were very evangelical and pietistic, as well as
patriotic. I am in possession of my mother’s diary, that
she kept at the time of her pregnancy with me. There
she wrote that she prayed that the Kaiser might win the
war. When I was born January 6, 1915, I was named
Siegfried Wilhelm. In the German language Sieg means
victory, fried means peace, and then she gave me the
middle name Wilhelm, the name of the German Kai-
ser. It couldn’t have been more patriotic.

Embracing pietism, with its roots in the Lutheran
church, Mennonites became more patriotic in their
thinking-Patriotism leads to Nationalism-and ultimately
away from Jesus’ teaching of peace (Matthew 5:44).
Mennonites in Prussia officially dropped the non-re-
sistance position at the Conference (April 22-24, 1933),
just twelve weeks after Hitler came into power and
formed his government.

Walter Fellman, a spokesman for the South German
Mennonites, wrote on March 16, 1935, when Hitler
had introduced the draft:

“Even here our German relationship must be clari-
fied, that the closeness with the German fatherland and
the National movement is giving no room to continue
the position of our fathers.”

Mennonites on this continent were divided. An arti-
cle by Tom Price in the Mennonite Reporter (Novem-
ber 2, 1992) quotes a statement from Theron Schlabach,
a history professor at Goshen College:

“We have examples in our own history of major parts
of the Mennonite community losing a pacifist commit-
ment. During World War II, nearly half of the Mennonite
church, nearly three-quarters of the General Confer-
ence Mennonite and 2/3 of the Mennonite Brethren
male members marched off to war-with non-combat-
ants accounting for 11, 16 and 32% of those totals re-
spectively.”

In spite of warnings from evangelical leaders outside
the Anabaptist family, the position of non-resistance
came into the question.

Dwight L. Moody stated:
“There has never been a time in my life that I felt I

could take a gun and shoot down a fellow being. In this
respect I am a Quaker” (J. A. Toews, True Non-resist-
ance Through Christ, p. 41).

In Germany, Mennonites became more patriotic,
dropped this position stated by Moody, and the one
that was held by our forefathers according to Menno
Simons’ teaching. So I personally volunteered, joining
the army as a born-again Christian. I accepted Luther’s
interpretation of the New Testament teachings on obey-
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ing government (Romans 13).
So I served, became an officer, wounded twice,

highly decorated, and promoted to captain by the end
of the war. I experienced war, and I agree with W.T.
Sherman, a U.S. hero, who said:

“I confess without shame that I am tired and sick of
war. Its glory is all moonshine. It is only those who
have neither heard a shot or heard the shrieks and groans
of the wounded, who cry aloud for more vengeance,
more desolation. War is hell.”

Yes - I know it. War is hell.
Friends, the glorification of

war has been the greatest lie
in the history of mankind.

A recent UNICEF report
indicates that civilian deaths in
war have increased dramati-
cally. In World War I, 14% of
casualties were civilians. In
World War II, the percentage
rose to 67. During the 1990’s,
90% of casualties are civilians.

The great German philoso-
pher, Emmanuel Kant, wrote:
“War is the greatest source of
evil and moral corruption...”
After World War II Sir
Winston Churchill wrote, “To
have war, you must cover the
truth with lies...”

Yes-General Sherman was
right... war is hell-I know it.

My experience was war in
Europe, but where are we, as
Mennonites, today?

J. Lawrence Burkholder in
an article in the Mennonite
Reporter under the headline
“Mennonites no longer agree on a way to peace” states:

“A most significant change in peace thinking among
Mennonites has occurred in recent years. The sudden
change from perfection of non-resistance to the ambi-
guities of non-violent resistance is almost unbelievable.”

In a related article Tom Price writes:
“During World War II nearly half of the Mennonite

Church, nearly three-quarters of the General Confer-
ence Mennonites and two-thirds of the M.B. members
marched off to war (with non-combatants accounting
for 11 and 32 percent of those totals, respectively).”

This debate is taking place and it is far reaching and
serious. Pastor James Toews of the M.B. church in
Nanaimo wrote in the MB Herald:

“To be specific, I believe that the statement in our
Confession of Faith that, it is not God’s Will that Chris-
tians take up arms in military service... says more than
the Bible says... My appeal is threefold. First, our stand

on Article 15 does need to be debated and studied in
light of the changing nature of the society we are living
in...”

I would revise that sentence to say, “It needs to be
debated because Mennonites have, in large numbers,
conformed with churches that have accepted the ‘just
war theory.’” In willingly breaking down the differences
with other evangelical churches, we are losing our, and
our forefathers’, understanding of Jesus’ teaching on
peace. Then came the defeat of the Germany army. In

defeat you review. The winner
does not review, even in sports,
just the same as in war. The
winner celebrates, and con-
demns the loser.

In defeat I reviewed my
own life. There were hours
when I cried out to the Lord,
“Why did you spare me? Why
did I survive?” in spite of
thankfulness for my survival.
In searching for an answer, I
came to Hebrews 12:14 and
John 3:15, and learned to in-
terpret it Jesus’ way. Friends,
governments have always used
and misused Christianity for
their own ends, and to speak
with Zabelka once more about
the leading Christian denomi-
nations. All agreed that Jesus’
clear and unambiguous teach-
ing on the rejection of violence
and love of enemies was not
to be taken seriously.
Throughout history, govern-
ments have misused Christi-
anity, from Emperor

Constantine to the Germany army with the “Gott mit
uns” (God with us) on the soldier’s belt buckles, to the
Catholic chaplain’s blessing of the aircraft crew that
dropped the bombs on Hiroshima and Nagasaki.

In evaluating any participation in war, there were
two incidents that influenced me to a great extent. On
the first day of war, our regiment was ordered to take a
hill on the Polish border. It was the area where my
father was born, and two of his sisters, with their fami-
lies, lived on farms. I was in command of a unit firing
15cm grenades on to that hill. When we stormed that
hill I saw a Polish soldier, wounded and bandaged up by
his Polish friends. I don’t know why, but I turned to
him and asked, “Sind Sie ein Pole?” (Are you Polish?)
He turned to me and said, in my own German dialect,
“Nein, ich bin Evangelish.” (No, I am a Lutheran.)
Polish people were usually Catholics, people with Ger-
man background usually Mennonite or Lutheran. For a
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moment I thought, “Man, I could have killed my own
cousin Walter Schroeder, who was serving in the Polish
army.” But there was a war to fight! Only later did this
thought begin to haunt me.

The second incident happened on Christmas Eve. It
was important for us, as officers, to spend as much
time as possible on that special evening with our men
in the front trenches. One soldier was quite a distance
in “no-man’s land,” working with a listening device. It
was always very important to know what was happen-
ing in the enemies’ front trenches. At one point I was
given the headphones, and I heard the enemy singing
the same Christmas songs that we sang every year in
Germany. This came back to me so many times after
the war - and I’ve come to believe that the pacifist in
me was born at that moment.

The war went on, but in defeat, I reviewed. I knew
where I had to go with my guilt - to the cross of Calvary.
That is the beauty of forgiveness for the Christian.
Millions of soldiers returning from war deal with guilt.
Chuck Dean in his book Nam Vet, quotes a veteran’s
administration statistic, (p. 37):

“Fifty eight thousand plus died in the Vietnam War.
Over 100,000 have committed suicide since the war
ended. Five hundred thousand Vietnam Vets have been
arrested or incarcerated by the law. It is estimated that
there are 100,000 Vietnam vets in prison today and
100,000 on parole.”

They did not know where to go with guilt. I have
found peace dealing with my guilt, the pain I have to
live with. There is room at the cross for all our guilt.

Helmut Harder writes:

“Since Jesus Christ endured violence once for all,
(Romans 6:10) there is no longer a place for violence in
our Christian witness. Since our peace with God has
been finalized, there is no longer a place for war in
Christian theology. Since we have been justified by
Christ, there is no longer a place for self-justification
through forceful retaliation. Since we have died with
Christ, we now live with him and ‘death no longer has
dominion over us’ (6:9). We are conquerors through
him who loved us (Romans 8:37), and the witness to
non-violence belongs to the good news of salvation.”

Our scripture text says, “Peace with all men.” That
has profound implications in our every day lives. Jesus
said: “Blessed are the peacemakers, for they shall be
called the sons of God.” Is there a greater goal in life
than that? We are all called to be peacemakers, whether
at school, at our place of work, within our families, or
in the wider society around us.

This brings us to the challenge of today - peace in
the family. There it must begin if we have accepted
Jesus as our personal Lord and Saviour.

Oswald Chambers writes, “If Christianity does not
affect my money and my marriage relationship, it is
not worth anything.” Hebrews 12:14 is a challenge to
all of us followers of Jesus.

Paul writes to the Corinthians in the letter to that
church, “Therefore, we are ambassadors for Christ as
though God were entreating through us” (II Corinthians
5:20).

Jesus - our example -nobody else. We should be peo-
ple of peace. I know that “my Jesus would not pull the
trigger.”

Amen.

�
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means bringing reconciliation-wherever there are rela-
tionships that are broken (between individuals and
groups of people, between countries). It means bring-
ing together what is broken so that Christ can bring
healing. It means practicing Jesus’ way of nonresistance
even in the face of violence and warfare. It means iden-
tifying injustice in the world and bringing the good news
of peace to every situation.

On this Peace Sunday, I want to focus in particular
on the topic of violence against children. Although all
violence is terrible, the violence carried out against chil-
dren and young people in Canada and around the world,
is surely the most abhorrent to God and to peace-loving
Christians.

This is a very disturbing subject. We are deeply trou-
bled (as we should be) by the tragic ways innocent chil-
dren are subjected to suffering around the world. The
suffering of children is a peace and justice issue. But as
disturbing as this matter is, it is important that we not
leave our worship paralyzed or numbed by the pain that
surrounds this subject. Rather, we want to be moti-
vated to pursue peace for the sake of the children. Jesus
says: “Blessed are the peacemakers.” The psalmist says:
“seek peace and pursue it.” Let this be our prayer.

STORIES OF INJUSTICE TO CHILDREN

1. Samuel and Victor Ardalla are 12 and eight years

SEEK PEACE AND PURSUE IT

ISAIAH 11:6-9; MATTHEW 19:13-15

Preached by Dave Bergen, pastor, at Grace Mennonite
Church, Steinbach, Manitoba on November 1, 1998.

HIS IS PEACE SUNDAY-a day to reflect
on our Christian calling to be peacemakers
in the world-to live out the vision of justice
and peace taught by Jesus and the proph-

ets. Now peace can mean many things to many people.
To some, peace is simply the absence of open conflict;
to others, peace describes the period of relative calm
between the inevitable storms of life; to still others,
peace is entirely a spiritual matter having do with mak-
ing one’s personal peace with God. In the Bible, peace
is more than the absence of war or conflict, more than
a time of calm before the storm, more than an inner
spiritual matter. Peace is the will of God. God’s peace is
most fully revealed in Jesus Christ. “For he himself is
our peace,” Paul writes in Ephesians 2:14 (this is per-
haps more an interior spiritual matter). But he is also
the peace of the whole world, having brought together
those who were near and those who were far off (this
refers to the exterior dimension of peace-beyond the
individual to our relationship with our neighbours,
wherever they are). As disciples of Jesus, we are called
to share this peace in the world. It means doing justice-
working to make what is wrong in the world, right. It
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old, respectively. They live in Santa Cruz, Bolivia. Each
afternoon, they stand on a busy city intersection and
wash the windows of cars going by. Samuel has been
working since he was seven years old. His parents find
work only occasionally, so Samuel and Victor help out,
so that there can be enough money for food and clothes.

“Sometimes the work is fun,” says Samuel, “because
we get to be around cars and water.” But it can also be
tiring work in the heat amidst the traffic. There is also
the very real danger of dodging amidst the vehicles.
And the unknown health effects of breathing exhaust
from cars and buses.

“Families like ours do whatever we can to get by,”
says Samuel (Los Ninos, MCC, 1997).

2. Nimura wakes up at 5:00 a.m., and by the time
most children in Canada begin school, she has already
been working for four hours. She is a domestic servant.
She works 13 hours of each day, doing laundry, cook-
ing, cleaning the house, running errands, and minding
her employer’s children.

She doesn’t go to school, visit her family or have fun
with friends. She stays alone in a tiny room and has no
opportunity to socialize (UNICEF).

“An estimated 250 million children around the world
are involved in child labour. ‘Child labour’ usually means
work done by children under the age of 15 which limits
or damages their physical, mental, social or psychologi-
cal development” (International Labour Organization).

3. (closer to home) In the living room of a Canadian
home, a teenage girl watches TV. Happy images flicker
across the screen. Romping, smiling children. A big,
bouncing dog. A lovely grass-green park, bright sun,
blue sky. Cheery music bubbles along with the images.

The young woman watching the screen cries every
time she sees the happy scene. Cries for the happiness
denied to her as a child. Cries remembering the many
years of abuse, terror, and confusion. Cries for lost
innocence. Cries wondering if she will ever know the
carefree glee of the children on TV (Peace Packet, MCC,
1998).

These are sad stories. They are about real people.
And they are deeply disturbing. They paint a picture of
a world gone wrong, where there is no peace, of chil-
dren who do not experience the carefree, happy-go-
lucky, dream-time of childhood; children who are forced
to work in order to survive; whose childhood is stolen
from them by abuse, or by prematurely shouldering the
adult burdens of making a living. Yet their stories are
repeated over and over again in many different places
in the world. They are part of the world as we know it.

The prophet Isaiah paints quite a different picture
of the world. In the vision of Isaiah 11 he sees a peace-
able kingdom. It is a beautiful image-an idyllic scene
where the distinctions between predator and prey no
longer exist. Wolves and lambs live together; leopards
and goat kids lie down together. Bears and cows graze

side by side. The bear cub and the calf play together.
The lion, king of the beasts, is no longer a carnivore,
eating other animals for food. Rather, it now eats straw
like the ox. Creatures who are natural enemies all live
together in harmony. It’s a remarkable image.

In the midst of this amazing picture is a child. And
this child leads both predator and prey around as though
they are harmless household pets. A child plays near
the home of a snake and places a hand over the den of
the deadly adder. All this without threat or danger. It’s a
beautiful picture; a picture of complete safety and secu-
rity for the child. This is a vision of the world as it
could be if peace and justice reigned-a safe, secure place
for children, a place where none shall be afraid. A very
special place. Would that the world could be such a
place.

Jesus had a special place in his heart for children.
On the shores of Lake Galilee, when large crowds of
people were so captivated by Jesus’ teaching that they
stayed past lunch, it was a small boy who offered his
bag lunch to help out-five loaves and two fish. Jesus
accepted this innocent but woefully inadequate gift,
blessed it, and multiplied it to feed thousands. Another
time when the disciples tried to shoo the mothers and
their children away from him, Jesus welcomed the chil-
dren and blessed them. And when his followers squab-
bled among themselves about being first and most im-
portant, Jesus told them they must become like chil-
dren to enter the Kingdom.

Nevertheless, in spite of the vision of Isaiah and the
words of Jesus, the reality in our world is quite differ-
ent. In our world, many children do not experience the
safety and security of the children in Isaiah’s vision.
Many children do not experience the welcome and sense
of being wanted and blessed that Jesus offered. All over
the world, children are victims of terrible violence-the
violence of war, the violence of poverty and economic
injustice, the violence of abuse and neglect.

Our country, Canada, has the 2nd highest level of
child poverty of the 14 industrialized nations, second
only to the U.S. In Manitoba, in 1996, 26.6% of our
children lived in poverty, one of the highest child pov-
erty rates in our country.

Across Canada, an average of 40% of those who use
food banks are children under 18 years old. Our youth
who volunteered at Winnipeg Harvest on Friday learned
that in Winnipeg, 46% of the 35,000 people per month
who use the food bank are children. That is 16,100
children per month, 536 children each day.

Here in Steinbach, Southeast Helping Hands serves
an average of 70-75 families every two weeks. Russ
Dyck, director of the Food Bank, tells me that about
half of these families have children.

This fall, in an unprecedented move, doctors issued
a press statement urging our government to raise the
minimum wage. Low wages and the general health of



20

PREACH PEACE

people are related. Poverty, they stated, is not just an
economic concern, it is a health issue. When people
are poor, they do not eat well and they cannot afford to
keep themselves healthy. When families are placed un-
der the stress of poverty, it is usually the children who
are most vulnerable.

Poor children are twice as likely as non-poor chil-
dren to be born prematurely and with low birth weight
and to die before 30 years of age. They are also twice as
likely to have low scores on school readiness tests, and
to repeat a grade before the age of 11. Children who do
poorly in school are more likely to drop out, and face
poor employment prospects (Campaign 2000).

Teachers in our schools know that some children
come to school without breakfast. When children come
to school hungry, they cannot concentrate enough to
learn. Poor health and education, and meager incomes
all combine to create a situation of injustice where chil-
dren are often the ones who suffer most. They do not
have access to the channels of power and influence that
adults use. In many situations, children are innocent,
extremely vulnerable, and most often, voiceless.

Poverty is a peace and justice issue; it has to do with
the well-being of people. We can do something about
this. As people who claim to share God’s commitment
to a world of enough for everyone, we are called to
speak out, to take action where we can, to live respon-
sibly, to pray always, so that we will not be a part of the
problem, but of the solution.

Who will speak up for the children? Who will de-
nounce the violence that kills the bodies and spirits of
children throughout the world? Can we as Christians
commit ourselves to speaking out and acting on behalf
of children? Can we commit ourselves to pursuing the
vision of God’s peaceable kingdom? Can we covenant
to welcome the children as Jesus did?

What shape might our response take? Perhaps we
can speak up by sending a “shoebox Christmas gift” to
a child who has nothing. Maybe we can send relief aid
to the children of Nicaragua and Honduras who have
lost home and family to Hurricane Mitch. Maybe we

can speak out by taking part in the annual vigil on De-
cember 6-to remember the women and children in
Manitoba who are battered and beaten and killed each
year. Maybe we can advocate with our local leaders and
with our provincial governments, for a minimum wage
that will raise the standard of living for the poor among
us. What will you do?

There are some who would object to this kind of
preaching from the pulpit. “The church shouldn’t get
involved in politics,” they say. But I say, if we are Chris-
tian we have no choice. We are already involved in
politics. There is no middle ground. We can speak up
and work for justice, or we can remain silent. It’s odd,
don’t you think, that when Christians speak out for jus-
tice they are considered political, but when they re-
main silent they are not. To do nothing is also a re-
sponse. If we remain silent and inactive on issues of
peace and justice, our silence gives assent to the con-
tinuation of the injustice. I declare to you that we are
all politically involved, either by our action or our inac-
tion, by our speaking out or by our silence. We who
belong to the Prince of Peace are also called to make
peace; to seek peace and pursue it. Can we pursue peace
for the sake of the children? Can we become like chil-
dren as Jesus taught, so that we can help build a world
where a child can live a safe and wholesome life?

To close with a quote from a Burmese activist, Aung
San Suu Kyi:

“To be indifferent to the needs of children is to
weaken the foundations of our own future. There are
so many children in need all over the world, in need of
proper nutrition, in need of adequate shelter and cloth-
ing, in need of education, in need of loving care. To
help a child build a healthy joyful life is one of the best
contributions we can make toward peace and security
in this world. Violence towards a child is a threat to our
future and in fact constitutes violence towards the best
that is in ourselves. Please do all that you can to help
reduce the suffering of children, that the future of the
human race might be one that is based on loving kind-
ness, compassion, and active concern for others.”

�
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HEN I WAS THREE, I got a doll for Christ-
mas. It had long blond hair that you could
comb. My dad’s cousin Karl had brought it
from Germany. It was a very special doll. I

loved to play with it. I also loved to show it off. One
day when I was in grade three or four I took it to
Heidelberg school for show and tell. I held it behind
my back so that I could surprise my classmates. When
I held it up for everyone to see, it fell apart. The head
and legs and arms all separated from the body. I won-
dered what had gone wrong. I was devastated and em-
barrassed - in front of all my friends. I cried and cried.
I loved that doll. I tried to fix it and I couldn’t. My
mom tried to fix it and couldn’t. Finally she began phon-
ing around to see if she could find a doll repair shop.
Sure enough, a few weeks later, Mrs. Vierch at the doll
hospital put my doll back together. It has stayed to-
gether ever since.

Today we have heard a story about a family that fell
apart. It’s a story about Joseph and his brothers and
sisters, the children of Jacob and his wives. It is about
serious family trouble. It’s not an easy story to hear or
to reflect on. But to take a closer look. Let’s ask two

questions, simply-what is in the story and what is not in
this story.

WHAT IS IN THE STORY?
There are two elements in this story that I want to draw
our to attention to, namely, truth and sorrow.

First the element of truth.
This is a story that tells it the way it was, it is a true

story. It doesn’t mince words. It tells the story of a fa-
ther, Jacob, who played favourites. He gave one son a
coat of many colours, or a coat with long sleeves as
explained in some translations. In this case, it was a
special coat, fit for royalty. This gift of the coat set
Joseph apart as more important than the other chil-
dren, and this went over well for Joseph, but not for the
other brothers. This is the story about Jacob: a man
who showed not only favouritism to one son, but the
son of his favourite wife, Rachel.

This is a story about brothers who are dishonest.
They don’t like it when Joseph, the younger brother,
tells their father about the way they really do business
in the fields. These brothers let dislike and hate grow in
their hearts until murdering him is an option they were
ready to act on. This story is about brothers who chal-
lenge each other to not kill, but to find another cover-
up instead. These brothers are willing to sell their brother
to their second cousins the Midianites & Ishmaelites,

FAMILY TROUBLE - WHEN THINGS FALL

APART

GENESIS 37:1-4, 12-36

Preached by Ruth Boehm, pastor, at Bethel Mennonite
Church, Winnipeg, Manitoba on August 11, 1996.
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who are on their way to trade in Egypt. These brothers
coverup their own hatred and dishonesty by killing a
goat and returning the special coat to their father, let-
ting Jacob believe that his favourite son was killed.

This is a story about Joseph, who had grandiose
dreams, and told them to his brothers. It is about some-
one with an attitude. It is about a teenager who was set
up by his father to fall, and was betrayed by his broth-
ers. It is about a boy who went from a favoured posi-
tion to that of a slave.

This is not a nice story. It is not an easy story to
hear. But this is a truthful story. This story - which is in
the Bible - tells it the way it really happened.

What about our family stories? My hunch is that
some of them are not nice stories either. Some of us
don’t have easy family stories to tell. Some parts of our
family stories we would rather cover up. We would be
appalled if our family story showed up in the Bible.

In the midst of things falling apart it’s hard to believe
that it’s really happening to you. Surely my brother didn’t
abuse his daughter, surely your sister isn’t lesbian, surely
you don’t mean that he squandered all of your money.

In the midst of things falling apart, it’s hard to admit
the truth. What will others think of me and our family
if they know that our son got a divorce? How do I
explain that I can’t go to the family gathering because of
the unresolved conflict? It’s embarrassing.

It’s not easy to cope when things fall apart. It’s a lot
easier to cover up. Anger isn’t a nice emotion, so it
would be better not to let anyone know about the
smoldering fire (anger). Retreating into silence some-
times helps, for a while - if I don’t say anything, maybe
no one will notice that I’ve stopped talking or stopped
coming to church.

Telling the truth about our family story is not easy. It
takes courage and honesty. It takes trust that the person
or community that one tells the story to will treat it
with respect.

I wonder about what Jacob’s neighbours said about
him. Was there judgement? Was there a lot of gossip?
How would we respond if this story was told to us by
one of the members of our congregation? How do we
respond to each other when we hear a truthful story
about a family that is experiencing a time when things
are falling apart? Do we respond with judgement, gos-
sip, or with compassion, sorrow and an invitation to
accountability?

It is important for us to tell the truth about our life
experiences. It begins by acknowledging it first to our-
selves, and then to someone else, and sometimes to a
community of people. Telling the truth sets us free from
lies that we or things are really better than we are. In
our families and in our congregation may we have the
courage to be honest with ourselves and with each other
about how things really are in our families. May we
also receive the stories of others with compassion.

The first noteworthy element in the story was truth-
fulness, the second is sorrow.

When Jacob is shown the coat covered with blood
stains, and assumes that his son has been killed by wild
animals, he weeps. His sons and his daughters try to
comfort him, but he will not be comforted. He says he
shall go down to Sheol (land of the dead) to the grave
mourning for his son. Everything has fallen apart. His
family is in trouble. He grieves.

David Augsburger, a Mennonite therapist and writer,
said, “Grief is the most normal, healthy and honest
approach to a loss.” When you lose something - a dream,
or a person or opportunity - grieve. It is normal. It is
honest. In order to grieve, what has been lost or fallen
apart must be named honestly. Grief is healthy - it pro-
vides a way of responding to the loss. Grief is a pas-
sageway from what was to what will yet be.

So when your child decides not to be a Christian -
sorrow.

When your parent is diagnosed with a chronic ill-
ness - grieve.

When things fall apart in our church community due
to violence and conflict, then we need to name them
truthfully and grieve.

When things in our local community and world hap-
pen due to racism and greed, then we need to name
them truthfully and grieve.

Grief is not easy, because there is no way of know-
ing what will happen - will things ever get any better. In
one, two or 20 years? Will it ever end? Grief is hard
work.

We need to lament and grieve with each other. When
things fall apart in our families and church family we
need to take time and space to grieve. It’s interesting,
isn’t it, that in our time of worship we very rarely take
time to lament and grieve together. We rarely take pub-
lic time to hear each other’s stories of when things fell
apart. It’s not easy. Hearing one another’s story puts us
in touch with our own stories, and it’s just not easy to
listen, just listen.

But something good often happens when a story is
told. I appreciated Amy and her family letting us know
when things fell apart and Amy was hospitalized. We
could ache with them. Then others who had struggled
personally, or those who had family members or friends
struggling with eating disorders also came forward to
tell their stories. Information about eating disorders
was shared. The Junior Youth and Senior Youth talked
about body image and self-esteem. [Amy, not her real
name, is an 18-year-old who shared her story earlier in
the worship story. She shared about her struggle with
an eating disorder and the way she found healing through
prayer and a lot of hard work.]

Hearing and respecting the private and public griefs
we bear is one way that we can be a supportive and
healing community.
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Sorrow and Truth, are two elements found in the
story of Jacob and his family.

WHAT IS NOT IN THE STORY?
This story is the beginning of Joseph’s story, which goes
from Genesis 37 until the end of the book of Genesis.
You may wish to read the whole story for yourself; to-
day we have heard only part of the story. Next week,
Jonathan [Neufeld] will speak to the resolution and rec-
onciliation of this family. But, in this part of the story,
there is something missing. The wives and other chil-
dren are missing. Reconciliation between brothers is
missing. Joseph is missing. Did you notice that God
was not mentioned once in this passage? I reread it a
few times until I noticed it. Joseph doesn’t ask for for-
giveness for his attitudes or even call on God to save
him from the pit. The brothers do not make a confes-
sion for their actions to God and ask for restoration.
Even Jacob, the man who wrestled with God, does not
cry out to God asking for comfort from his anguish.
Where is God in all of this? How did God let this hap-
pen?

But we know this story in context. It was Jacob who
was given a promise the night he dreamed of a ladder
reaching to heaven. We read it in Genesis 28:13-15,

I am the Lord, the God of Abraham your father and
the God of Isaac; the land on which you lie I will give to
you and to your offspring; and your offspring shall be
like the dust of the earth, and you shall spread abroad
to the west and to the east and to the north and to the
south; and all the families of the earth shall be blessed
in you and in your offspring. Know that I am with you
and will keep you wherever you go, and will bring you
back to this land; for I will not leave you until I have
done what I have promised you.

God promised never to leave Jacob alone. Jacob had

to trust that promise. Joseph had to trust that promise.
Even though the passage we are focussing on today leaves
out any mention of God, we know that this story is set
in the context of a powerful promise from God.

Through Jesus Christ we are also inheritors of that
promise. This is our promise, too. So, in the times of
our lives, when things seem to fall apart, and things feel
out of control and we wonder where God is - we can be
reassured that God has promised never to leave us. That
to me is such a comfort. But is not a comfortable or
neat place to be; God didn’t promise Jacob that there
wouldn’t be trouble, or that everything would turn out
okay. God promised his presence and the fulfillment of
his promise.

When my doll fell apart there was nothing that I
could do to fix it. My mom promised to do what she
could. But it needed someone who knew how to fix
dolls. In order for Mrs. Vierch to fix it, she needed to
discover exactly what was wrong. In this case, the inner
elastics were broken. It did eventually get fixed, but not
when I wanted it to. I had to wait and when you are in
grade three or four waiting even two weeks is a long
time.

When things fell apart for Jacob’s family there was
nothing they could do to fix it quickly. The brokenness
had to be named and grief was the overwhelming re-
sponse. God was there with them, even if God seemed
distant.

When things fall apart for us - in our immediate and
church family, there is nothing that we can do to quickly
fix them. We need to truthfully name the brokenness.
We need to grieve. We need to be reassured that God
will keep his promise to never leave us. God will sup-
port us and help us. God will heal us.

God has promised this.
This is our hope and prayer.
Amen.

�
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PON READING the “a great cloud of wit-
nesses” passage of scripture in Hebrews, I
was interested in knowing what it was that
this list of faithful heroes did. Samson,

David and Samuel were familiar but I did not know the
stories of some of the others. When I looked up their
stories in the Old Testament, I was amazed at the crea-
tive problem solving that these heroes undertook de-
spite personal risk.

Rehab defied her King and hid spies. In the ensuing
conflict her act of kindness saved her and her family.

Gideon is credited for ridding the Israelis of Bedouin
raids. The farmers were greatly outnumbered by these
bandits’ camps. Gideon took only 300 people, and at
night they surrounded the Bedouin camp of 135,000.
The 300 were armed with torches covered with pot-
tery. On cue they smashed clay pots and shouted vic-
tory chants. The camp felt out-numbered, they fled the
area and never returned.

These stories got my mind racing - these people and
many others seemed to define faithfulness, staying true
to God and not the powers that be. I found myself think-
ing of what more recent stories followed in this tradi-

tion of being faithful witnesses in a creative and non-
violent way. I thought of my great aunt Lena, who lived
in Russia during the revolution. The region was torn by
anarchy. Bandit groups often raided villages. These men
would force their way into homes, sometimes in the
middle of the night and demand the women cook them
food. While the bandits watched the women work, the
men would be held at gun point elsewhere. Rape, too,
was not uncommon. Gegorivika, Lena’s village, decided
not to form a defensive militia as many other villages
were doing. But this did not mean they waited passively
for attacks to occur. When a group of bandits entered
Lena’s home, she was terrified, but something gave her
the courage to pick up her guitar and begin to sing a
folksong. The evening ended with the bandits in tears
and nothing was taken and no one was hurt.

What caused these people to act with such courage
in the face of danger? These faithful people did seem-
ingly irrational, creative acts inspired out of love. The
Bible teaches that we are to treat others as we would
like to be treated, that the greatest attribute is love.
God requires our faithfulness, which is a call to respect
and love every human being.

As Mennonites, the emphasis of love has always been
central and it leads us to our pacifist stance as we are
commanded not to kill but love our enemies. In our
tradition; there are many more stories of witnesses like

DO THE UNEXPECTED

HEBREWS 11:31-12:2; MATTHEW 5:38-42

Preached by Rachel Buhler in Osler Mennonite Church,
Osler, Saskatchewan, August 1998.
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those who are mentioned in The Martyrs Mirror. But I
feel we, as the Mennonite church, have lost this incred-
ible fervor.

In speaking about pacifism today, many people equate
it to being passive. Perhaps we imagine martyrs to be
pawns waiting passively to be slaughtered. This notion
of pacifism rightly makes us uncomfortable. I believe it
is against human nature and against God to be passive.
This false notion of pacifism being passive, may come
from the Matthew passage that was read. It is unpopu-
lar and has made me, and I’m sure many others, un-
comfortable. But when we look at the cultural context
in which Jesus spoke these words we find that this is a
clear call to respond faithfully to injustice.

The verse begins with, “Do not resist an evil doer.”
Looking to the original Greek translation the word “re-
sist” is antistenai which means to resist violently, to
rise up in a military fashion. So we are not to return
violence or evil in kind. What options does this then
leave us? At first it feels like none, but reading on, we
find Jesus is inviting us to respond powerfully to regain
our dignity.

I took the following interpretations of the Matthew
passage from an excellent book in our library called
Don’t Forgive Too Soon. (Original concept taken from
Walter Wink’s Engaging the Powers.) Verse 39b states,
“But if anyone strikes you on the right cheek, turn the
other also.” In Jesus’ culture hitting someone with the
back of the hand was a gesture that had a specific mean-
ing. This gesture was used only by those in a position of
more power. This striking was used to humiliate those
with less power. Masters would backhand slaves, Ro-
mans would backhand Jews, husbands would backhand
wives and parents would backhand children. The mes-
sage was, “Remember your place; you are beneath me!”

[Visual demonstration: Jan Braun comes to the front
of the church.] So imagine Jan as a poor slave in an-
cient Palestine and that I, her master, has struck her on
her right cheek. [Rachel faces Jan, and “strikes” her.]
By turning her other cheek, I would be forced to use a
fist or the front of my hand. Both were gestures used
only between equals. Remember, too, that the left hand
can not be used, as it is used for unclean tasks. To again
hit this insubordinate slave properly, this is to put her
in her place. [Rachel tries to backhand Jan again.] I’d
have to contort my arm to use the back of my hand.
Thus by turning her other cheek she has communi-
cated that she refuses to be humiliated and has reclaimed
her dignity. It equates with power, and the abuser has a
chance to redeem her or himself by realizing one hu-
man being is not better than another. [Jan sits down.]

Verse 40 states that, “If anyone wants to sue you and
take your coat, give your cloak as well.” The context
here is an economic system of vast disparity. Wealthy
landowners charged high interest rates and, like today,
defaulting on loans meant losing collateral. For the poor

who had already lost everything, the creditor could de-
mand one’s coat or outer garment. So they were left in
their cloak or chiton meaning undergarment. In Jesus’
culture this chiton could be worn in public without em-
barrassment. But since nothing was worn underneath,
to give it away would leave one naked. In Jesus’ culture
it was not as scandalous to be naked yourself as it was
to see someone else naked. To give one’s chiton left the
creditor looking at the naked person. Now the creditor
is experiencing the humiliation that he was trying to
bring on the borrower. This allows the creditor a chance
to see, perhaps for the first time, what his/her practices
cause. Again, dignity is restored by taking back power,
without violence, and an opportunity for conversation
is opened.

The final portion states, “If anyone forces you to go
one mile, go also the second mile.” In the time of Je-
sus, Romans controlled Palestine. Roman occupying
soldiers could require the local inhabitants to carry their
packs.  The packs were quite heavy and the Roman
subjects hated this practice of forced labour. The Ro-
mans were shrewd enough to want to avoid riots and so
they passed laws limiting the amount of forced labour
required. The law stated a Palestinian was allowed only
to carry a pack one mile. If a soldier demanded more,
then he himself could be punished. Imagine then that
you are a Palestinian local and a Roman soldier grabs
you and demands that you carry his pack. You know
how far a mile is because the Roman roads were marked.
You come to the mile marker, but instead of returning
the pack, you cheerfully keep carrying it. The Roman
soldier would now be thoroughly confused and afraid
that he himself would be punished. Imagine him glanc-
ing nervously to see who is watching and pleading with
you to give him back his pack. Once again you have
regained your dignity by exercising your power to choose
your own response and refuse to behave as the victim
without entering the cycle of violence. As Gandhi said
“an eye for an eye makes the whole world blind.”

When I first heard this interpretation, it completely
redeemed the Matthew passage and shattered any doubts
I had of our Anabaptist position of non-violent action.
Pacifism became so much clearer.

In our society today, we are bombarded with stories
of people who try to draw attention to an unequal eco-
nomic system and political abuse by blowing up embas-
sies, like we heard in the news this week. We are shown
time and again, by our culture, that our world runs on
the principle of might is right.

Last fall I attended Wen-do, a woman’s self-defense
course while I was at the University of Winnipeg. The
U of W is in the inner city, in a poor neighbourhood
with a violent reputation. I had to walk 20 minutes to
and from school daily, most of the time alone. My friends
encouraged me to go to this Wen-do class - I was very
skeptical believing that violence was wrong but I did
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not know what other responses were possible. But I
learned many important things. . . like how you carry
yourself, and to meet peoples’ stares, all of which are
ways to communicate that I am a confident person that
no would want to mess with but someone who they
would also not be afraid to meet. One way our instruc-
tor said an abuser will pick a victim is to see how far
you can be pushed. He or she may repeatedly bump
into you or accidentally touch or rub against you to see
how many times you will apologize or ignore it. Be
polite and civil, but, she said, only within reason. What
stuck with me most though was
the stories that she told all
weekend long. Stories of suc-
cessful escapes from attacks or
possible attack situations. We
are repeatedly told of the
women murdered by abusive
husbands or someone mugged
and stabbed on the street but
we are never told that many
or even most people get out of
the situation. Here is one such
example.

An older woman was walk-
ing, carrying two large shop-
ping bags, on a lonely street.
She didn’t know any of the resi-
dences and there were no
nearby businesses. She noticed
two men coming up behind
her and she felt very threat-
ened. Before they had a chance
to speak or touch her she
turned and shoved her pack-
ages into their arms. Smiling
she said how glad she was they
had come along as she was nervous on this street and
her bags were so heavy so wouldn’t they please help her.
The flabbergasted men walked silently as the woman
cheerfully thanked them, repeatedly saying they re-
minded her of her grandsons and emphasizing how kind
they were to help.

By doing the unexpected, by not allowing someone
to have power over us, forcing us to be the victim, we
can break the cycle of evil or violence. Jesus calls us to
imagine and create a different way to change events to
a mutually beneficial end.

My Grandma Buhler used to tell a similar story. She
used to live here behind the church, alone, for many
years. One night she was awakened by loud voices and
loud music. When she got her wits about her she real-
ized there was a wild teenage party across the street and
people were spilling into the street and her yard. She
was frightened as it seemed the situation was out of
control. She knew the parents of these teens were away

on holidays. She was unable to sleep, being in an agi-
tated state. Not knowing what to do, she began baking
buns and making a large pot of chicken noodle soup.
The next morning, close to noon, she brought the soup
and buns to the neighbour’s house. She stated that she
knew that his parents were out of town and that with so
many friends around she was sure this gift of food could
be put to good use. The teenagers were terribly embar-
rassed and Grandma never again heard a loud party
from next door. The parents and police were not told
but you can bet that a valuable and lasting lesson was

learned.
It is important for us to re-

alize that conflict will always
occur in any community. What
the faithful are challenged to
do is to use our God given im-
aginations and create positive
responses. I feel that our com-
munity often is worried about
how things will look and we
are afraid to stir the waters if
someone is acting out of line.
Abuse occurs when there is an
imbalance of power. God
wants a balance, we are called
to work toward the peaceable
kingdom where the lion will
lie down with the lamb. Im-
possible? After these stories I
don’t think so. Even against
unequal power, we are some-
times required to raise our
voices against wrongdoers in
a way that allows for dialogue.
Through mediation on the
wisdom contained in books

like the Bible, through prayer, conversations with oth-
ers, common sense and creativity, we can be empow-
ered to come up with alternatives and right the wrongs
of unjust treatment. This is effective not only on a small
scale on the street, at home or in church but with large
scale oppression as well. The best known example is
Gandhi’s liberation of India, completely nonviolently.

Often, arguments against pacifism point to some-
one said to be “purely evil,” like Hitler. But again this
book, Don’t Forgive Too Soon, comes to the rescue to
provide enlightenment. Nonviolent resistance was used
against the Nazis and succeeded, where it was tried; we
just don’t hear about it. In Denmark, when the Nazis
informed King Christian that they were taking over his
country, they said that the Jews would be required to
wear the yellow star. King Christian replied that if the
Danish Jews were forced to wear the star then he would
as well. As a result the stars were not forced on the Jews
of Denmark. Then the Nazis ordered the Danish to
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force the Jews into ghettos. Again the king refused. He
said that he and his family would move from the palace
and be with the Jews. The Nazis then planned secretly
to arrest all Danish Jews, place them into four cargo
ships and in one mass deportation place them in con-
centration camps. The government of Denmark found
this out and alerted the people; groups all over immedi-
ately formed and went into the streets and searched for
Jews. The Jews were escorted across the water to the
safety of Sweden. The money for this rescue was also
provided in an unusual manner. You simply went to the
bank and asked for 5,000 or 10,000 kroner stating your
purpose and the money was promptly handed over.
There is no record of anyone using this for personal
gain. Adolph Eichmann later admitted that “the action
against the Jews of Denmark had been a failure.”

In our own church many of you were a part of stop-

�

ping the Warman Uranium refinery. Maybe some of us
would have been richer today or maybe we would not
be able to farm and would have had to move because of
contamination but I believe that you did what Jesus
asked by questioning the powers and ensuring that we
had a voice.

People are inherently creative; they have, and con-
tinue to come up with, unusual and powerful ways to
right wrongs. And as the writer of Hebrews says, “time
would fail me to tell” you of all the miracles. But we
must know that “the cloud of witnesses” is still building
and that we are all called to be a part of making the
impossible happen. Let’s fill our lives with positive sto-
ries of people who showed kindness, strength and cour-
age in order to build the peaceable kingdom that the
prophets and Jesus spoke of. We all play a crucial part
in creating peace in our world.
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ESTERDAY’S EDITION of the Ottawa
Citizen hailed the good news of an “aid and
trade” mission a local firm led to Iraq,
though on the same front page was news of

U.S. President Bill Clinton’s consideration of a military
strike against Iraq as early as Monday! The same page
highlighted a cleavage between some of our teachers
and some of the teachers’ unions regarding a return to
work, a secondary spin on the even deeper rupture be-
tween the teachers and the provincial government.

The “Arts” section of the paper carried the story of
professional musicians for whom injuries wreak havoc
with performance. The “City” section of the paper led
with a story of a local doctor perceived to have a “sexual
disorder,” a fancy name for this man’s perverse ten-
dency to grope and molest women in public! The “Ca-
reers” section of the Citizen was a little more upbeat,
telling the story of a person who carved out a market-
able niche for herself after being laid off from her pre-
vious job, though elsewhere in the paper was news that
the unemployment picture in Ontario is getting worse!

I don’t think it a stretch to claim that the world in which
we live is a broken world.

IT’S A BROKEN WORLD. . .
At the Ottawa Mennonite Church we are now into our
fall crafts sales, a labour-intensive mission which helps
people in developing countries earn a living. We handle
thousands of dollars worth of crafts, and many of them,
like the Peruvian clay figures or Vietnamese vases, are
very, very delicate. We never get through a sales season
without a certain amount of breakage! Similarly, hu-
man relationships are subject to breakage. Delicate fam-
ily peace is broken by the infidelity of one of the part-
ners. Family routine is ruptured by the serious illness
of a child. A family network is broken by the death of a
child or spouse. Sacred trusts are broken by political
leaders, and by other public figures. International har-
mony is ruptured by the aggression of one nation against
another.

The Apostle Paul was aware of the fragility of human
existence and used a very apt metaphor to convey our
vulnerability when he compared us to “earthen vessels”
— fragile, breakable pieces of pottery. We are not an-
gels who never stub their toes or embarrass themselves;
we are human beings, fragile, easily-breakable, prone-
to-suffering human beings.

Particularly poignant and painful are threats to our

THE CHURCH YOU’VE ALWAYS LONGED FOR

. . . SERVES A BROKEN WORLD

MATTHEW 25:31-40; ISAIAH 58:6-11

Preached by Don Friesen at a combined worship service
of the Ottawa Mennonite Church and the National
Capital Community Church, Ottawa, Ontario, Novem-
ber 9, 1997.
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personal well-being.  We may not be at peace with our-
selves, our well-being sabotaged by a lack of inner co-
herence. Those who feel emotionally fractured yearn
for a sense of inner peace, inner unity, inner healing.
We feel trapped by certain negative attitudes that are so
much the pattern of our learned behaviour that we de-
spair of changing them. Like the Apostle Paul, what we
will to do, we do not, and what we will to do not, we do!
(Romans 7:19) According to some doctors, people who
suffer extreme inner fractured-ness ingeniously invent
multiple personalities in a desperate attempt to delay
personal disintegration. Loss of personal unity can be
so deep that it precipitates a crisis of faith, causing us
to lament, as the writer of Lamentations lamented, “. .
.my soul is bereft of peace, I have forgotten what hap-
piness is. . . So I say, ‘Gone is. . .all that I had hoped
for from the Lord’” (Lamentations 3:17, 18).

. . . A WORLD LONGING FOR WHOLENESS

The way our modern life is set up, however, it could
hardly function were it not broken up into many spe-
cialized and sub-specialized bits and pieces and frag-
ments. The social sciences look at societies as if they
were comprised of numbers without bodies. Medicine
looks at pathology as if it occurs in a cultural vacuum.
Psychology looks at human behaviour as if it had no
relation to history. It was such less-than-complete ap-
proaches that prompted Paul Tournier, the internation-
ally renowned Christian physician and psychiatrist, to
write a book entitled, The Whole Person in a Broken
World.

If the world in which we live is subject to fragmenta-
tion and breakage, however, it is also open to hope.
Even the most non-religious person yearns for whole-
ness. There is a growing recognition of the
interconnectedness of all of life which resists the frag-
mentation of an individual into a thousand pieces. You
don’t have to have a medical degree to realize that the
integration of mind, body, and spirit is beneficial.

We all have a longing to be more than we are, to go
beyond where we are, to get our lives more together
than is presently the case. It may be the rare moment
when we catch a glimpse of the essential unity of the
various fragments of our lives. Our longing for whole-
ness is a longing for a fuller life, for a more abundant
life — a longing for greater beauty, for deeper mean-
ing, for fuller friendship, for more intimate marriages,
for a deeper and more satisfying experience of commu-
nity.

The Scriptures speak to this yearning, and as honest
as they may be in pointing out human brokenness, they
are also relentlessly hopeful that one day we “. . .may be
complete, equipped for every good work” (2 Timothy
3:17, RSV), that one day we may be “mature and com-
plete, lacking in nothing” (James 1:4). The New Testa-
ment is confident that “. . .the one who began a good

work among (us) will bring it to completion. . .”
(Philippians 1:6).

The Scriptures also speak of a compelling dream, a
vision of shalom, of peace in its broadest sense. LeRoy
Friesen, who teaches at a Mennonite Seminary, says,
“The word shalom is too big for anything in the English
language. . . In contrast to our own use of the word
‘peace’ which might mean the absence of war or some
kind of inner tranquility, the biblical term is an enor-
mously expansive and comprehensive word. Wholeness
might be the best. . . synonym, but even that is terribly
inadequate.”

It’s common to use the notion of shalom when speak-
ing of international peace and addressing the problems
of war and peace, but the biblical concept of shalom
includes the personal dimension as well. Shalom means
well-being in its broadest sense. That our personal well-
being is a part of the biblical dream of shalom is evi-
dent from the Hebrew word, shalem, a cognate of the
word shalom which means “healthy” or “whole.” It im-
plies the recovery of a lost unity, a coming together of
the fragments of our lives. Shalom, meaning peace, and
shalem, meaning health, or wholeness, belong together.
There is no need to fragment peace itself by contrasting
inner peace and outer peace, peace with God and peace
with others; they are both part of a larger whole.

. . . A WORLD CHRISTIANS ARE CALLED TO SERVE

It is in the context of this broken, yearning world that
we as Christians receive our call to service. Our call to
service is expressed in a variety of ways, but essentially,
it is a call to share with the world this enticing biblical
vision of shalom. In God’s call to Abraham and Sarah,
it is expressed in this way: “I will make of you a great
nation, and I will bless you, and make your name great,
so that you will be a blessing, . . .(so that) in you all the
families of the earth shall be blessed” (Genesis 12:2-3).

The most vivid expression of service in the Scrip-
tures, is, of course, the picture of Jesus washing his
own disciples’ feet, a King of kings who “. . .took off
his outer garment, and tied a towel round his waist. .
..” (John 13:4, TEV), and, like a common slave, knelt
to wash his disciples’ feet! A picture and a posture not
lost on other New Testament writers; Peter, for exam-
ple, saying, “. . .all of you should wrap yourselves in the
garment of humility, to serve one another. . .” (I Peter
5:5, NEB/TEV).

Jesus is identified early on in the New Testament as
God’s “Chosen Servant” (Matthew 12:18), and he is
remembered in retrospect as a Servant, the hymn in
Philippians, chapter 2, recalling Jesus as one who: “. .
.did not count equality with God a thing to be grasped,
but (who) emptied himself, taking the form of a serv-
ant. . . (who) humbled himself and became obedient
unto death, even death on a cross” (RSV). One need
not meditate long upon the experience of Jesus to rec-



ognize in him a wholeness that eludes many of us. In
him the biblical dream of shalom is evident in all its
fullness.

Jesus also taught us, quite explicitly, “The greatest
among you will be your servant” (Matthew 23:11). He
said to his own followers, “Whoever wants to be first
must be last of all and servant of all” (Mark 9:35). We
are not to lord it over others, he said (Mark 10:42).
According to the New Testament, the very height of
Christian service is to “do nothing from selfish ambi-
tion or conceit, but in humility. . . (to) . . .look. . . to
the interests of others” (Philippians 2:3, 4).

It’s a biblical emphasis the Mennonite family of
churches has taken seriously, pouring much time, money
and energy into the work of Mennonite Central Com-
mittee, whose motto is service “in the name of Christ.”
It is a noble service we can render, to bring to a broken
world a unifying vision of peace and wholeness. As
Isaiah says, “How beautiful upon the mountains are
the feet of the messenger who announces peace, who
brings good news, who announces salvation, who says.
. ., ‘Your God reigns’” (Isaiah 52:7).

TO SERVE A BROKEN WORLD REQUIRES. . .
It’s an honour for the Church to be given such a noble
and beautiful commission, but it doesn’t come natu-
rally, even for the Church, even for Christians, even for
born- again and sincere Christians! What is required, I
am led to ask, for us, the Church, to become the kind
of peaceable and wholesome community for which peo-
ple long? What do we need, individually and corpo-
rately, to serve a broken world? Let me suggest four
things.

What is required, first of all, is the obvious — hum-
ble servants, which are not in as great abundance as
one might think, especially in a church that has grown
comfortable with its wealth, and shameless in its
undergirding of political policies that protect wealth,
whatever the cost to society as a whole.

It has also been a temptation for the Church to fo-
cus on the privilege of our call to service, carving out a
niche for ourselves that is triumphalist at best, and op-
pressive at worst. A church that emphasizes its “cho-
sen-ness,” its “holiness” and “election” can begin feel-
ing pretty smug. “Here we are, ‘broken world,’ we have
the answer; come and get it!” Yes, we were chosen, but
not for privilege; we were chosen for a purpose, a re-
demptive purpose.

To serve a broken world requires humble servants,
servants with the humility born of honesty. I read this
week of a Mennonite church where the pastor got into
a disagreement with the elders, and as the rupture fes-
tered, none were willing to give in. The pastor and sev-
eral of his supporters decided to move out of that church
and start a new congregation, and, with nary a hint of
shame they named the new church, “Peace Fellowship”

(“The peace without is the peace within,” Tesfatsion
Dalellew, Gospel Herald, October 7, 1997).

Let’s be honest! The Church is not made up of peo-
ple who are paragons of moral perfection! We are sin-
ners! All have come short of the glory of God (Romans
3:23). This doesn’t mean that we can’t share the mes-
sage of God’s peace; it just means that we share it with
at least a shred of humility. If we remember that we are
sinners saved by grace, one earthen vessel among many
others, then our service will have a more profound im-
pact. One of my favourite prayers, written by John
Baillie, sums up humility well:

O Thou who indwellest in our poor and shabby hu-
man life, lifting it now and then above the dominance
of animal passion and greed, allowing it to shine with
the borrowed lights of love and joy and peace, and
making it a mirror of the beauties of a world unseen,
grant that my part in the world’s life today may not be
to obscure the splendour of Thy presence but rather to
make it more plainly visible to the eyes of my fellow
[human beings] (Baillie, Diary of Private Prayer).

What a wonderful description of our role as serv-
ants, a role calling us, not to be more spiritual than we
really are, but to trust that God’s light will indeed shine
through us. Our role, then, is not to manufacture the
light — the light of God’s presence is a given — but to
ensure that we do what we can to enhance its beauty
and illumination.

A second thing required to serve a broken world is
what you, our hosts, the National Capital Community
Church, focused on last Sunday — integrity. It’s not
unrelated to the first requirement, humility, but it is
relevant to us in several ways. Today we are observing
Peace Sunday, and many Mennonite churches, being of
historic peace church lineage, will celebrate this day.
We have long known that unanimity on peace has eluded
Christendom as a whole, but it has also become a divi-
sive issue within the Mennonite cluster of churches,
some of us feeling that peace is peripheral to the gos-
pel, some of us feeling that peace is at the heart of the
gospel.

If the Church is to share the gospel of peace with a
world yearning for wholeness, it’s important that we
share with them a whole gospel, not a truncated gospel.
The New Testament writer, James, knew our human
tendency to fragment even the gospel; he wrote,

For whoever keeps the whole law but fails in one
point has become accountable for all of It. . . What
good is it, my brothers and sisters, if you say you have
faith but do not have works? Can faith save you? If a
brother or sister is naked and lacks daily food, and one
of you says to them, ‘Go in peace, keep warm and eat
your fill,’ and yet you do not supply their bodily needs,
what is the good of that?  . . .faith by itself, if it has no
works, is dead (James 2:10, 14-17).

James makes an eloquent plea for the integrity of
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Christian faith (2:22, NEB), for the wholeness of the
gospel, for a “full gospel” in which faith and works and
peace are of one piece.

We are heirs of a Church that has been fragmented
denominationally, theologically, ecclesiastically, liturgi-
cally, and in every other way human community can be
fractured. Some of us contend that the sacraments are
at the heart of Christian faith; some of us are quite
certain that the proclamation of the Word is at the heart
of the gospel; some of us contend that Christian service
is the heart and soul of faith; some are certain that
ecstatic behaviour is at the heart; or evangelism; or
inclusivism. . . There’s no shortage of fragments; some
of us prefer a social gospel fragment; others an evan-
gelical fragment. Some of us read the gospel through
Western eyes; others read it through Eastern eyes. Some
of us read the gospel with a male bias, while others are
trying to read and interpret it in light of women’s expe-
riences. Some of us read the gospel using the glasses of
affluence, while others read it through the eyes of pov-
erty and suffering. In one way or another we have found
ways of injecting our fragmented ways of viewing the
world into the gospel, thereby truncating it, fragment-
ing it, often trivializing it, and just generally giving it
biases God does not own.

Our understanding, after all, is incomplete. We must
always confess, with the Apostle Paul, the inadequacy
of our present knowledge and understanding, “For now
we see in a mirror dimly, but then we will see face to
face. Now [we] know only in part; then [we] will know
fully, even as [we] have been fully known” (I Corinthians
13:12).

The gospel rings hollow when we share words of
peace that restrict the scope of peace, restricting it to
only personal concerns, or only to political concerns. A
restricted, truncated gospel devalues the gospel. In hon-
our of our Lord, who taught us to let our yea be yea and
our nay, nay, we should be especially careful to present
the gospel of peace with integrity.

Thirdly, to serve a broken world requires of us com-
passion, and nowhere in the Scriptures is this expressed
more simply and eloquently than in our reading from
Matthew 25. It’s a famous passage in which those who
gave a cup of cold water to a stranger discover to their
astonishment that it was Christ who was the recipient
of their hospitality and love. He tells them: “. . .I was
hungry and you gave me food, I was thirsty and you
gave me something to drink, I was a stranger and you
welcomed me. . .” (Matthew 25:35). “Come, . . .in-
herit the kingdom prepared for you. . .” (25:34).

The late Mother Teresa was fond of saying that it is
important for us to see in every human face we encoun-
ter the face of Christ himself. That’s quite a challenge!
When, for example, we look at faces contorted by greed,

the face of Christ is not the first one that springs to
mind. It’s hard to see the face of Christ in a face con-
torted by violence, or deceit, or perversion. Neverthe-
less, there are numerous biblical injunctions encourag-
ing us to “. . .show hospitality to strangers, for thereby
some have entertained angels unawares” (Hebrews 13:2,
RSV), much like the time Abraham and Sarah extended
exceptional hospitality to three traveling strangers, quite
unaware that these strangers were emissaries of God!
(Genesis 18)

The prophet Isaiah said, “A bruised reed (God) will
not break, and a dimly burning wick (God) will not
quench; he will faithfully bring forth justice. [God] will
not fail or be discouraged till He has established justice
in the earth. . .” (Isaiah 42:3-4). There is tremendous
comfort in these figurative expressions, for they recog-
nize that in the course of human experience we will be
bruised and broken and that our lights will flicker at
times. God invites us, like Himself, to show a tender-
ness toward those bruised by crushing circumstances.

Fourthly, and finally, what we need to serve a broken
world is faith — faith in the power of our Risen Lord.
Some of you know the story of Wilma Derksen, and of
her struggle to forgive the murderer of her teenage daugh-
ter. Her long journey from anger to forgiveness, her
struggle to claim the healing power of forgiveness is a
most vivid demonstration of the power of life over death,
the power of good over evil, the power of love over
revenge, the power of wholeness over brokenness.

The most profound power of the Resurrection is the
power it can lend us at the point of our deepest broken-
ness and need, allowing us to forgive even the worst of
offenders. The Risen Christ empowers us as people who
have been graciously forgiven by God to graciously for-
give others. Amazing things happen when we trust in
this power. Lions lie peaceably with little lambs. An
“enemy” nation offers disaster relief to its adversary.
An old dictator opens prisons to release political oppo-
nents. A heart-broken spouse offers forgiveness and a
second chance to his or her offending marriage part-
ner.

The world doesn’t need more anger and resentment
and cries for vengeance — they only create more bro-
kenness. A broken world needs a gospel of healing, a
gospel of forgiving love. It’s needed in our relationships;
in our marriages; in our congregations; in our commu-
nities; in our country; in our world.

A church that serves a broken world, however, is an
attractive and winsome church; it’s a community many
long for, because out of its humility comes honesty; out
of its integrity comes truth; out of its compassion comes
healing; out of its deep faith emerges the kingdom of
God in all of its fullness.

Amen.

�
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MEDITATION I
REFLECTION ON THE WORLD OF WAR

AND THE GOD OF PEACE

 REMEMBER LEARNING of how the
Mennonites in Switzerland in the 17th cen-
tury were often pressured to join the mili-
tary. It was considered unpatriotic to resist

joining. However, it was relatively easy to opt out since
the royalty benefited more from the Mennonites’ eco-
nomic contributions than their military participation.
It would not be long until wars and shortage of man-
power would cause the princes and government to look
differently at the Mennonites. But when a government
put pressure on the Mennonites there would be many
who would rather emigrate and start over than comply
and join up with the army. Catherine the Great of Rus-
sia gained many settlers because of this and the
Mennonites flourished for many generations there. But

with the advent of World War I and the Russian Revo-
lution at the turn of this century, the Mennonites were
once again called to arms and many refused.

My great-grandfather Enns was one of the many
Mennonites taken by the Red Army and told that they
must fight. He refused to pick up a gun but did agreed
to be a medic like many others. After the war was over
my great-grandfather left as a result of the persecution
of many Mennonites. They came to Canada in the
hopes of peace and a promise of military exemption.
My Grandpa Funk had also fled Russia but would later
end up in a Conscientious Objector camp during World
War II. All that I have learned about my Mennonite
heritage spoke of a people committed to revoking the
bearing of arms. They would rather emigrate or spend
time in a work camp doing hard labour.

As a child I heard stories told by my friends of their
grandfathers and great uncles who went to war for
Canada. Every year in my elementary school there was
a ceremony which included the recitation of the poem
“In Flanders’ Field,” the playing of the national anthem
and “God Save the Queen” and a time of silence. Dur-
ing the moment of silence was the only time the whole
school was actually silent. At the time I really had very
little understanding as to what was going on. I knew it
commemorated war veterans and those who had died
but I had little knowledge of what the wars were fought

 BUILDING PEACE IN A WORLD BUILT ON

WAR

Meditations led by Christie & S. Keith Funk-Froese,
leaders, Lethbridge Service Adventure Unit, at the
Lethbridge Mennonite Church, Lethbridge, Alberta,
November 8, 1998.  Meditation I:  Reflection on the
World of War and the God of Peace, Christie Funk-
Froese; Meditation II:  Seeking Peaceful Direction, S.
Keith Funk-Froese.
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for and why. One year I was even asked to read the
poem.

My reflections on war were in conflict. To my school
and the community war was defeat of a German en-
emy. My heritage saw the Germans as a saviour from a
Russian threat. Whose side do I cheer for? Where do I
stand? Well, I have come to the conclusion that war is a
messy, bloody and destructive affair. Neither side is
justified in its actions.  There is no black or white, no
good or bad guy. In the book All Quiet on the Western
Front, a young German soldier is the main character.
One part I remember is a spirited discussion by several
friends which included this phrase, “What if wars could
be fought by the politicians and leaders who started the
war rather than the men who really could see no differ-
ence between them and the other side?” Today very lit-
tle manpower is needed to wage war. The “Cold War”
was defined by a “button” and satellites at the fingertips
of the leaders. Ground troops are seldom needed and
usually come after the big artillery to clean-up any lefto-
vers.

We are always guaranteed war and conflict. Our own
imperfection brings about that guarantee. It is peace
which eludes us. “We all strive for peace,” says Edward
Long Jr. in Peace Thinking in a Warring World, but
how we try to achieve peace is perhaps incorrect.

Who are the major peacekeepers in the world today?
Most would say the UN with its blue helmeted peace-
keeping force. In reality it is the US and their military
might which keeps Iraq in its border and coaxes a 2000
year old battle between Israel and Palestine to come to
a truce with some handshakes and paper signing. Will
this peace last? Only as long as the governments can
stay in control. Only arms dealers and manufacturers
of weapons want war. The rest just want peace, a rela-
tionship of trust, equality, justice and freedom.

Today we feel so distant from war and yet I had a
friend who was a conscientious objector during the Gulf
War. So what do we do to work, to strive towards peace?
How can a world find an alternative to bearing arms in
the name of peace and still fight for something so dear?
We may be thousands of miles from the nearest war but
it is a part of our everyday life. We hear of war every
evening on the news. CNN became popular because of
it war coverage.

Can we remember the stories of peacebuilders,
women who walked in the middle of a war zone, Gov-
ernments destroying landmines, nuclear bombs being
dismantled? A man like my grandfather becoming a
medic to heal the wounded in the middle of bloodshed.

Where is the biblical basis for nonviolent
peacebuilding:

We use the New Testament as our basis. “Love your
enemy” is one I always remember. Another is Matthew
22:37-40. We all know and believe that we as Mennonites
should not bear arms and we have a strong heritage and

biblical basis to defend our beliefs, Matthew 5:38-48.

MEDITATION II
SEEKING PEACEFUL DIRECTION

Peace is often thought about as the absence of war.
In Vancouver this past week, a historical out-of-court

agreement was made between the Roman Catholic
Church, the federal government and 10 aboriginal men
who were abused at a residential school in the 50s and
60s. All of the parties agreed to an undisclosed finan-
cial pay-out, apologies were given and they are all going
to be a part of a native healing circle.

This is the work of peace builders.
In Hebron after Israeli forces demolished the Al-

Attrash home for the third time in June, the family,
their friends and supporters peacefully resisted the un-
called for use of force and told the soldiers, “Don’t worry,
we’ll build another one.”

This is the persistence of a peace builder.
In Jerusalem, a man, after several years of peaceful

work with the poor, crippled and alienated, was killed
for disrupting the religious tradition. The legacy of his
work is likely to remain however, some even said he
was the Son of God.

This is the cost of peace building.
We often think of peace as the absence of war. While

war is definitely the opposite of peace and is never de-
sirable, peace has a broader meaning. Peace is the mu-
tual emotion of good will between two or more parties.
This is true whether it be on the level of a marriage
relationship or the relationship between countries. It is
interesting to compare the two spectrums of relation-
ships. How long would a marriage last if the only rea-
son the couple was not fighting was because the wife
had a large bat and was prepared to use it on the hus-
band’s head if he stepped out of line? Of course, we say,
the marriage couldn’t last with all of that tension. So
why do we think that international relations are any
different? Are the people really that different as a group
than they are individually? Do the emotions of fear,
anxiety and anger change because an individual is threat-
ened by the military machine instead of a baseball bat?
I don’t believe there is a difference.

The use of force is a band-aid solution to a severed
artery. The so called “peace” can last only as long as the
dominant party remains strong and has the will to use
its power. This has become overwhelmingly clear in the
power struggle between Iraq and the US over the course
of this decade. Just this week Iraq again refused to al-
low inspectors into their country and so the US is flex-
ing its muscles again. And the cycle will likely continue
until it breaks out into war again.

The result of our security being based on the use of
force is that the violence trickles down (or up) into our
everyday society. A look at the headlines of every day’s
paper quickly tells a violent story. The recent story of
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an abortion doctor being killed illustrates how violence
permeates into everyday society. The issue is one that
nearly everyone has an opinion on, and usually strong
opinions at that. The trouble with this issue is that it
begins with the violence of a new life being snuffed out.
To those who believe abortion to be murder, the act
stirs up anger because of the violence. But because this
world is built upon war and the threat of violence keep-
ing order, one violent act often stirs up the kind of
anger which leads to more violence. Even if we do not
act on our anger the sentiment of violence still exists
and must be dealt with. For peace in the world to exist
it must begin in the heart of every person here. We
cannot honestly try to clean up all of the sawdust in the
world until we take the two-by-four out of our eye.

SO MANY ISSUES, SO LITTLE TIME

So how can we begin building peace within ourselves?
We need to look toward our example in Christ and like
him become a fool in the eyes of the warring world. We
need to drop our ego at the doorstep and look toward
the good of the other person even if that might mean
something less than the best for us. Once we begin to
accomplish this kind of selflessness, then seeking inter-
national peace is only a matter of scale. Instead of look-
ing only at those in our neighbourhood, we begin to
look at our province, our country, and at other coun-
tries also seeking what is best for them, and not just
ourselves. Suddenly, reading the paper or watching the
news begins to take on new significance because our
eyes become opened to the violence in even such dull
and boring matters as politics, not to mention actual
armed conflict.

We as peace building Christians have a responsibil-
ity to spread our peace to this violence. We can inter-
cede and call violence, in whatever its form, sin. Where
possible we can put ourselves in harm’s way so that the
cycle of violence can end.

Now I am not a utopian dreamer who thinks that we
can build a peaceful world in a short time or even in a

life time. No, often when we choose to stand in harm’s
way we will get bulldozed. The fact that we don’t seem
to accomplish anything, however, should not discour-
age us, because God is still in control and brings the
kingdom of peace to the world in small bursts of light
through our little actions. An action may not bring any
change to the issue we happen to be acting upon but it
may bring a change in perspective to someone who
witnesses our action. And that’s how the story of peace
goes on.

So, when we look at the world and all of its issues of
violence we need to decide where to start. All of the
information pulls us in different directions and some-
times we just give up before we can really get started.
We cannot physically do everything, nor even keep track
of everything. But this is where the community of be-
lievers comes in. If we act collectively, we can make a
bigger dent than if we all worked alone.

So, I would like to issue a challenge to you as the
Lethbridge Mennonite Church. Let’s work together at
the business of peace building. I noticed that the church
does not have any group which handles peace and so-
cial justice issues. Since the church has many minis-
tries, let’s not bog down the whole church with tracking
every issue. But to those who have a special interest in
peace building, let’s create a small group to decide on
and track peace issues as they develop. Then, when
there is a need for action, those who have followed the
issue can present the issue to the whole church and get
the whole church to act as a peace builder.

I am not issuing this challenge blindly, I will make
myself the first volunteer to begin a group like this. If
anyone else might be interested in this effort as well I
encourage you to talk to me after the service or some-
time this next week or sign up on the small groups
board.

Jesus came to earth to offend us with the truth of
peace and love. Let’s take that peace and love and give
it to those around us in our neighbourhood, our coun-
try, and our world.

Amen.

�
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 WOULD LIKE TO BEGIN with two sto-
ries. The first occurred in China in the
1930s. A missionary woman received a sum-
mons late one afternoon. You must come

at once, the messenger said, a riot has broken out in
the prison. The woman did not want to go, but the
messenger was insistent. As she neared the prison she
heard yells, shouts and screams like she had never heard
before. The convicts were killing each other. She felt
sure they would kill her, too, but the warden pleaded,
“You must go in and stop the riot; the soldiers are too
scared; you are the only one who can do it; you have
been telling people that you have the living God inside
you.”

Against all ordinary logic, she walked in. The doors
locked behind her. It was starting to get dark but she
saw several bloodied bodies lying in the court yard.
One convict was running with a big meat chopping
knife; then he turned toward her. Without thinking she
moved forwards and said more strongly than she had
ever heard herself speak, “Give me that meat chopper,

give it to me at once.” The man stopped, looked at her,
and actually gave the chopper to her. Then she told all
60 men to come before her. She berated them for what
they had done and asked why and how the riot had
started. Then she learned that there had long been food
shortages. The chopper was used for cutting up what
food there was but there was never enough. She could
see that the men had a wretched existence; they were
only half dressed and that in rags, caked with dirt. After
getting the riot settled, she interceded with the gover-
nor to improve conditions. She insisted that there be
work for the men. The governor then arranged for them
to make things for sale on the outside so that the neces-
sary food could be purchased.

The second story, less dramatic and perhaps closer
to our own lives, took place in North America in the
1970s. Two women were walking to their apartment
one evening when a tall man stopped them, pulled out a
knife, and demanded money. They explained that they
did not have any on them. At first he didn’t believe
them, but they insisted. They begged for permission
for one of them to go to their apartment to get some
money. He would not allow that, fearing that then she
would just call the police. But what could they do? They
were stuck. If one tried to run away the man might kill
the other. But he was stuck too. He was not getting any
money.

THE CALL TO PEACEFUL LIVING

Preached by Bill Janzen at the combined worship service
of the Ottawa Mennonite Church and the National
Capital Community Church, Ottawa, Ontario, Novem-
ber 8, 1998.
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He kept saying that he really did not like to do this
but that he needed money for his drug habit. Gradually
some trust developed between them. They sort of be-
lieved that he did not like to do this and he began to
believe that they did not have any money. Slowly all
three started moving to the women’s apartment. But
when they got there the women found only ten dollars.
They were worried that with so little he might do some-
thing drastic but when they gave it to him he said he
really needed only five. They insisted that he take the
ten. Then he left.

These two stories appear in a small book entitled,
What Would You Do? by the late John Howard Yoder, a
Mennonite theologian. In this book, Yoder tries to deal
with the question that tends to come up in discussions
about pacifism: What would you do if a violent person
threatened a loved one? What would you do in situa-
tions that most people would think call for force and
violence? Yoder analyzes the question at some length,
pointing to the assumptions in it, that we can be sure
that something horrible will in fact happen, that we
have the means and the ability to prevent it, that coun-
ter violence is the only way whereby the horrible thing
can be prevented, and that whatever secondary effects
our violent actions may have are acceptable. Then he
has a section with stories like these. He does not claim
that every situation can be resolved as positively as the
situations in these two stories. That would be a naive
optimism, not reflective of biblical teaching. But he
wants people to see that this common question need
not refute all claims to pacifism and non-violence.

There is, of course, much more to the theological
teaching about peace than this question. It is appropri-
ate that we try to consider this broader teaching, at
least to an extent. That we do so on the Sunday close to
our country’s Remembrance Day is no accident. In cer-
tain ways we can join in remembering the soldiers who
gave their lives in war. Their courage and sacrifice should
not be minimized. The loss to their families and com-
munities must be acknowledged. And we join in our
country’s desire to not let such enormous tragedies hap-
pen again. But we do not identify with all aspects of the
ceremonies. We have other perspectives that must be
explored. I will try to do so, referring to our Anabaptist
heritage, to biblical teachings, and to applications in
our own time.

Regarding our 16th century Anabaptist heritage, we
tend not to talk about it a great deal in Ottawa, in part
because we know we can learn much from other tradi-
tions and because we don’t want to make unnecessary
divisions among us. Nevertheless, that heritage has
teachings that we should not forget. One of them re-
lates to peace, long referred to “non-resistance.” It was
an outgrowth of the more basic teaching about follow-
ing Christ, commonly called discipleship. To be a Chris-
tian, the Anabaptists said, was more than believing cer-

tain creeds or attending worship services, though these
were not unimportant. It meant living by the teachings
and example of Jesus, in the power of the Holy Spirit.
Listen to a few of their people.

Hans Denk, one 16th century Anabaptist leader, said:
“No one can truly know Christ except he follow him in
life.” Conrad Grebel said, “the Gospel and its adher-
ents are not to be protected by the sword, nor are they
thus to protect themselves . . . Neither do they use
worldly sword or war, since all killing has ceased with
them.” Michael Sattler said,”. . . it is written, thou
shalt not kill. We must not defend others [against] our
persecutors, but beseech God with earnest prayer to
repel and resist them.” A group of early Anabaptists in
Switzerland said,

The sword is of the flesh, Christians are of the Spirit.
The citizenship of others is in this world, the citizen-
ship of the Christian is in heaven. People of the world
are armed with steel and iron, ‘but Christians are armed
with the armor of God, with truth, righteousness, peace,
faith, salvation, and with the word of God. . ..[As] Christ
is . . . so must His members also be.’

The refusal of the Anabaptists to use the sword and
to refrain from certain other practices represented a
withdrawal from aspects of their society. In some ways,
however, they were very engaged. They were zealous
missionaries. Their new awareness of God moved them
deeply. They could not but proclaim it. They also did
what we would call relief or social service work. When
they were not fleeing, they helped others. Menno Simons
said:

True evangelical faith cannot lie dormant;
it clothes the naked;
it feeds the hungry;
it comforts the sorrowful;
it shelters the destitute;
it serves those that harm it;
it binds up that which is wounded;
it has become all things to all men (people).
Dirk Willems, fleeing from his persecutors, ran across

the thin ice of a river. Reaching the other side he heard
his pursuer cry for help. He had fallen through the ice.
Willems immediately turned back and rescued the man
who then proceeded to arrest Willems. Soon thereafter
Willems was burned at the stake.

The energy of the Anabaptist movement’s first half-
century is impressive but it did not continue, largely
because the persecution was so severe. They found ref-
uge in outlying areas where rulers gave them protection
on the condition that they keep quiet, and make cer-
tain marginal lands productive. They did this and be-
came inward looking. Nevertheless, the Anabaptists are
important for us. They tried to practice New Testament
Christianity.

Also important for us, indeed more so, is the teach-
ing of the Bible itself. One basic teaching of the Bible is
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a leader who would re-establish the nation. Jesus kept
referring to the historic teachings, but he disappointed
those who felt there had to be an overthrow of the Ro-
man rulers, by violence if necessary. He also disap-
pointed those had distorted the old covenant and turned
it into a rigid and oppressive system. Nevertheless, he
talked about a kingdom and about ideas that had social
implications, ideas that could bring about a deeper and
more just peace. According to Luke 4:18-19, he started
his ministry by saying:

“The Spirit of the Lord is
upon me, because he has
anointed me to preach good
news to the poor. He has sent
me to proclaim release to the
captives and recovering of
sight to the blind, to set at lib-
erty those who are oppressed,
and to proclaim the acceptable
year of the Lord.”

The phrase, “the acceptable
year of the Lord,” in this pas-
sage refers to the year of Jubi-
lee prescribed in the Old Tes-
tament.

Matthew places the Sermon
on the Mount at the beginning
of Jesus’ ministry. In it he re-
fers to a number of old teach-
ings with the phrase: “You
have heard that it was said, but
I say unto you.” In this way
he teaches about a higher
morality in relation to killing,
adultery, divorce, truth-telling,
and loving one’s enemies. Each
of these teachings deserves at-
tention but the one about lov-

ing our enemies relates particularly to our theme. It is
difficult and complex. It is more than just loving our
neighbours. It is more explicit than the “golden rule.”
But it is not a call for people to serve as the proverbial
door mat. The theologian, Walter Wink, says that the
story about turning the other cheek is really about stand-
ing up to intimidation, instead of cowering in humilia-
tion; that the story about giving someone your cloak
also, after he has asked for our coat, was, in that con-
text, a way of shaming exploitative creditors and thus
getting back at them; and that the story about going the
second mile was, in that setting, a way whereby the
oppressed people could take an initiative, do what was
not expected, and assert their dignity. Further, Jesus’
strong denunciations of the scribes and Pharisees sug-
gest that loving one’s enemies does not preclude some
very assertive responses. Nevertheless, Jesus did not
defend himself at the time of his arrest. On the cross he

that God wants the well-being of all. Sometimes we may
question this. Natural disasters such as that in Central
America this week defy explanation, as do many disas-
ters that we as people make. Nevertheless, Jesus said
he came so that we might have an abundant life. Im-
ages of such a life appear both at the beginning of the
Bible, in the story of the Garden of Eden, and at the
very end, as well as in many beautiful passages in be-
tween. The questions are, how is this life to be ob-
tained and on what terms is it to be lived?

A key development early in
the biblical story is the exodus
of the Hebrew people from
slavery in Egypt. The Bible
says God heard their cry, saw
their suffering, and came to
their rescue. It was a dramatic
liberation movement. It has
encouraged many other move-
ments down to our own time.
The historic songs of the black
people in the US are inspired
to a large extent by that bibli-
cal account about the libera-
tion of the Hebrews.

But the well-being of the
people was not to be found
only in being set free from
oppression. Unrestrained free-
dom means little. Then, as
now, life needed a purpose and
a framework. God wanted to
provide these too. That is the
reason for the covenant. He
wanted to make a covenant in
which the people would re-
spond to the liberation he had
provided by committing them-
selves to live by certain principles in relationship with
him. The Ten Commandments were basic but there
were others too, among them the “Year of the Jubilee”
which required them to cancel debts periodically, to set
their slaves free, and to return land to its original own-
ers. The call to live within the covenant was not only for
their own well-being; it was a way whereby the Hebrew
people would be a light to the nations.

Unfortunately, the people failed. The prophets, -
Amos, Hosea, Isaiah, Jeremiah, Ezekiel, - called them
to repentance, to do economic justice, to care for the
widows and orphans, to trust in God for their security,
to remember what God had done for them, to worship
him alone, and to return to the covenant. Only in such
obedience, said the prophets, would they find peace,
while failure to do so would cause the nation to fall and
the people to be taken into exile.

At the time of Jesus there were many who longed for
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asked God to forgive those who crucified him.
These themes continue in St. Paul’s letters. In II

Corinthians 5:17-20, he refers to reconciliation, saying
that through Christ God is reconciling the world to
himself and that he has given us the ministry of that
reconciliation. Simple words but with far-reaching im-
plications, suggesting that it had always been God’s pur-
pose to reconcile the world to himself, to heal the bro-
kenness, and that the followers of Christ are called to
be servants of God in that purpose. Our human minds
can grasp only small portions of the full reconciliation
that God wants, but our world needs even our limited
and imperfect contributions.

Let us briefly look at several areas of our world. The
number of wars (defined as conflicts in which at least
1000 people have been killed) is down slightly, from 40
to 37. Nevertheless, those wars claim the lives of sev-
eral thousand people every week. Most of them are
civilians. Wars also have other effects. In the Demo-
cratic Republic of the Congo, which has more
Mennonites than Canada, the fighting in 1997 left
200,000 refugees unaccounted for. A UN report pre-
sumes that they fled and either died of starvation or
were massacred. There is also the enormous diversion
of funds. Military spending for the world is approxi-
mately $800 billion dollars per year. That is somewhat
less than it was a decade ago but consider that $40
billion, just 5% of the military total, if spent annually
over a ten year period, could supply everyone in the
world with basic services in education, health care, clean
water, sanitation and nutrition.

In the area of international economics, churches from
many countries are presently working on a Jubilee cam-
paign, so named because of the Old Testament idea of
Jubilee, to press for a cancellation of many third world
country debts. Many of those countries made loans in
the 1970s when international economic circumstances
were more favourable towards them. Now they are stuck.
The countries of sub-Sahara Africa are paying $13 bil-
lion per year in debt servicing, and thus cannot afford
the $9 billion on health, nutrition and other services
that could save the lives of 21 million children. In Tan-
zania, which also has a large number of Mennonites,
one in six children die before they reach age five, but
the government uses nine times as much on debt serv-
icing as it does on primary health care.

There is a need for reconciliation and peace also in
other areas. A recent issue of Christianity Today, the
leading publication of North American evangelicalism,
carried a long article about violence in the media and
in entertainment. In part it was a response to the cases
of children killing children, as at Jonesboro, Arkansas
earlier this year. The article documents both a serious
increase in violence and the connection between vio-
lence in the media and violence in society. It says this
link is even stronger than the link between tobacco and

cancer. On the issue of gun control, it says Americans
are caught in a vicious cycle: the more guns they have,
the more violence there is, but this just increases their
desire for guns, in the vain belief that with just a few
more guns they will be secure. Thirty years ago, I heard
an evangelist say he hoped that some day evangelicals
would be as concerned about violence in the media as
about sex in the media. When I read this article, I
thought perhaps that day had come.

Leaders of the two largest Mennonite bodies in North
America, the Mennonite Church and the General Con-
ference Mennonite Church, adopted a statement on
violence in 1997 which identifies five categories. One
is global violence, including war, militarism, and eco-
nomic oppression. A second category is violence in
public life, referring to the criminal justice system, rac-
ism, etc. A third category is violence in leisure, refer-
ring to entertainment, television and computer games.
A fourth relates to violence in close relationships, mean-
ing especially the family. And a fifth, on violence in
relation to oneself, refers to substance abuse, suicide
and abortion. The statement lists helpful responses that
people can make in each area.

Some aspects of working for reconciliation are sim-
ple, perhaps not easy, but simple. When we see trag-
edies like the current one in Central America, there is
no doubt that we must provide funds for the relief ef-
forts. Many governmental initiatives and church activi-
ties deserve support. Closer to home, the needs of the
poor living on our streets seem obvious, and all of us,
of whatever age, if we have eyes or ears, know people
who need encouragement, hope and kindness. The New
Testament call to build up one another, to pray for one
another, to love one another, to forgive one another,
and sometimes also to admonish one another, stand as
practical ways of promoting peace and reconciliation.

Other aspects of working for peace and reconcilia-
tion are more complex. During a 1960s trip to the
United States, I heard a story that stayed with me. A
high school class of mainly white students came to a
nice restaurant for their graduation banquet. Everything
was beautifully prepared. They sat down and waited for
the food. Then a restaurant staff person called one of
the students aside and said, “the black student will have
to leave; it is against our policy to serve blacks.” The
students looked at each other and with no hesitation
they all got up and left. It was a dramatic and coura-
geous response. But what if the black student, instead
of being a basketball star, had been a marginal student,
and what if only two or three kids had felt that the
restaurant’s policy was wrong, and what if even these
were mediocre students, struggling with personal inse-
curities. Would they have had the courage?

The reality is that many of the situations in which
we find ourselves do not seem that clear. They test our
wisdom and courage in many ways. Sometimes we can-
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not take immediate action. Sometimes we just have to
wait and pray. But, ultimately, peace cannot be sepa-
rated completely from truth and justice. Abraham Lin-
coln is to have asked, if we say that the tail of a cow is
a leg then how many legs does the cow have? Five? No.
Just because we may say that the tail of a cow is a leg
does not make it a leg. In other words, people within a
circle may agree that certain things are right, and thus
be at peace with each other, but that does not necessar-
ily represent truth and justice. Rudy Wiebe’s first novel,
Peace Shall Destroy Many, refers to a Mennonite com-
munity that is eager to maintain a veneer of peace but
remains oblivious to the hurts and injustice among its
people, so peace became destructive.

Stanley Hauerwas, a prominent American theolo-
gian once said, tongue in cheek: “I’ve spent all my life
in the United Methodist Church; I believe I know my
church quite well; I’d say that one of the basic convic-
tions of United Methodists is that God is nice; the cor-
ollary being that we ought to be nice too.” Actually,
being nice is important. To be respectful of others even
when we disagree with them is important. But when we
look at the Old Testament prophets, at Jesus, and at
countless inspiring historical figures, we see something
deeper, we see people who spoke up for truth and jus-
tice even though it cost them friends, status, livelihood
and life itself.

The Bible, at a number of points, distinguishes be-
tween different kinds of peace. In Jeremiah we read,
people are saying, “Peace, peace when there is no peace”
(Jeremiah 6:16). In that context it appears that the peo-
ple had not done justice as required by the covenant. In
the Gospel of John we find Jesus saying, “Peace I leave
with you; my peace I give to you, not as the world gives
do I give to you; Let not your hearts be troubled” (John
14:27). In this context Jesus is preparing his followers

to accept the fact that the world will be against them,
but that his bond with them will not be broken, not
even in death.

We, too, need to distinguish among different kinds
of peace. Some are partial and incomplete, but never-
theless very deserving of our support. Others are false
and should not be supported. I believe the Bible, with
its broad and beautiful vision of peace, its understand-
ing of the turmoil in our hearts, its call to obedience,
truthfulness and trust, can help us to discern wisely.

I have not talked a lot about the centuries-long
Mennonite position of refusing military service. I’m
deeply grateful for that teaching, but I also respect those
who, by different avenues, have worked to prevent war
and pursue justice. More importantly, I believe that in
our context the biblical message calls us to be engaged.
We have been given a ministry of reconciliation and
are called to give ourselves, including resources and
talents, as living sacrifices to God, to use the words of
St. Paul.

I started with stories of people responding nonvio-
lently in situations that many would say justified vio-
lence. John Howard Yoder kept his eye open for such
stories. He discovered such stories again and again in
Christian missionary biography, even when there had
been no explicit teaching about pacifism and the prin-
ciples of nonviolence. This suggested to Yoder that a
nonviolent response may come more naturally to peo-
ple who have a religious perception of the world and
who see themselves as being in the hand of God.

Having a religious perception of the world and see-
ing ourselves in the hand of God is part of what the
Bible calls us to. May we try to nurture that perception
in our own lives and in our families. May it lead us to
share generously and respond with love, truth and cour-
age to realities around us. May it help us to glimpse the
peace and righteousness of God’s kingdom.

�
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 MENTIONED LAST WEEK that when it
comes to us humans, God is a realist! God
knows that we are mortal humans and that
we don’t have perfect judgment. Even so,

God made us with the ability and the freedom to choose
our way. God gave us this freedom despite our human
failing, and despite the fact that we might very well
choose the wrong thing. Then God sat back patiently,
promising to nurture us so that eventually we would
choose the right thing.

So what does God know about us humans? What
can God tell us about ourselves that we should know?
First of all, God knows that we are not all created equal
or the same. My own very strong conviction is that
God does not cause some people to be born this way
and others to be born that way. God has simply created
the natural process of life, and in the process of life
there will not only be many differences between us, but
even great inequalities.

So, some of us are smarter, more athletic, more hand-
some, more gifted with creativity. Some of us are born
with physical handicaps or mental disabilities or emo-

tional disorders. Some of us may have a predisposition
to contract certain illnesses, or toward being alcoholic,
or with homosexual tendencies. Some of these things
we can do very little about. Some of these things can be
controlled by the moral choices we make for ourselves
for which we are responsible. Some of us have a high
metabolism and high energy; others have low energy
and are naturally lethargic.

In addition to all the differences that come to us by
virtue of our birth and genetic inheritance, we are also
all shaped by our environment. Some of us are born
into families and communities and countries that are
well-off, well-structured, and healthy. Some of us are
born into families and communities and countries that
are poor, disorganized, and dysfunctional. Some of us
have an ability to rise above the circumstances of our
birth and our social environment; some of us find it
very difficult to do this.

Over time, due to all these variables, certain groups
in every community or society will begin to dominate
the social scene, and that marginalizes other persons or
groups. We see this tendency already in the world of
nature. If you’ve farrowed pigs, you know that in many
litters there will be a runt that may not survive. Dairy
and beef herds of cattle establish a hierarchy, with domi-
nant animals claiming the best feeding spots. And so it
is in every natural community. Over time, it is natural

Preached by S. Roy Kaufman, pastor, at Tiefengrund
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for a certain discrimination or prejudice to develop
toward certain marginalized individuals or groups. In
human societies, that discrimination is often directed
towards persons of a minority race or ethnic background
or national identity. Sometimes it is expressed in terms
of gender. Sometimes discrimination happens against
people of another economic class or another religion.

Now, we believe God made us in God’s image. As a
result, God expects more of us than to act like the ani-
mals! Every human person is precious to God, includ-
ing the weakest and more marginalized persons in a
community, including also the unborn. So we don’t al-
low a “runty” child to die! We don’t drive an old, weak
person from the table! We even give special care to
disabled or handicapped persons born into our families
or living in our communities. We don’t let people who
are ill crawl into a corner and die uncared for.

Even more than this, in God’s eyes, every commu-
nity or society or nation is judged by how well the most
marginalized members of the community are cared for.
Every society is held accountable by God for the wel-
fare of the most marginalized people in the community.
In the Bible, that included especially widows, orphans,
and resident aliens—people who in that culture didn’t
have an extended family to care for them. It also in-
cluded “the poor”—people who fell into need whether
by circumstance, their own failures, or the oppression
of others. In our societies, we might add racial minori-
ties, migrant workers, as well as the disabled, the handi-
capped, and others who are vulnerable because of the
circumstances of their lives.

What this means in very simple terms is that God
never allows us the luxury of choosing our neighbours.
Our neighbours will always include people who are
marginalized, people we’d rather not relate to, people
with needs, people who have been abused or neglected,
people whose lives made demands on ours, people who
require extra care. The question is, What will we do
with such people? Will we make room for them in our
lives and our communities? Or will we discriminate
against them and allow our attitudes and lives to be
shaped by prejudices toward them? Will we accept and
appreciate the differences that exist in the human fam-
ily and in our communities, or will we allow those dif-
ferences to divide us into haves and have-nots, domi-
nant and oppressed classes?

Deuteronomy 24 makes it very clear where God
stands in this matter! The verses we read reflect God’s
provisions for those at the margins of the community.
These commands presuppose a stable and prosperous
social and economic order like our own, and are given
to the dominant and well-off members of the commu-
nity, like most of us! In making loans to poor neigh-
bours, such people are not to invade the privacy of the
debtor’s home when accepting the pledge or collateral
for the loan, or to take as collateral the clothes the debtor

needs to stay warm. When they hire day labourers, such
workers should be paid fairly and promptly, for it is
what is needed for such families to live. People shouldn’t
be judged either on the basis of their family of origin or
on the behaviour of their children. Resident aliens, or-
phans, and widows should be cared for, both by being
treated fairly despite their vulnerability and also by be-
ing granted opportunity to gather the leftovers from
crops and fields for their livelihood.

Of course, we know that despite these specific in-
structions, the Israelites struggled to look after the mar-
ginal people in their society. These Sabbatical/Jubilee
provisions for people on the edge of society were often
overlooked. The gap between rich and poor widened.
People at the margins were taken advantage of, accord-
ing to the prophets, and they were discriminated against.
And in time, disaster came upon the Israelite people.
They were carried off into exile. One reason given was
their lack of care for the people at the margins of their
society.

After years of exile, the Sabbath/Jubilee teaching was
given to the exiled Jewish people once again. This time
it came to them through the prophet Isaiah in the form
of a promise given in Isaiah 61:l-3. Someday, God’s
anointed one, the Messiah, will come to preach good
news to the poor, to bind up the broken-hearted, to
proclaim freedom for captives and release for prison-
ers, and to announce the year of God’s favour—the
year of Jubilee! What hope this promise must have given
to people living far from their homeland in exile!

Years later, in fulfillment of God’s promise, God’s
anointed one, the Messiah, did appear, as we know.
And as Jesus began his ministry in Nazareth, his home
town, he quoted these Sabbatical/Jubilee promises in
his inaugural sermon, which we read this morning from
Luke 4. In Jesus’ day, his people were living back in
Palestine, their Promised Land. But they lived under
the harsh occupation of the Roman military legions,
and they were heavily taxed by both the Romans and
the Jewish religious authorities in Jerusalem. They
needed to hear this Good News of justice and release.
So Jesus announces good news for the poor, freedom
for captives and those disabled, release for those op-
pressed by debt and taxation, and Jubilee—the year of
God’s favour! And this is not just something for the
future. Jesus concludes by declaring that the Jubilee
begins right now, “Today this scripture is fulfilled in
your hearing!”

We didn’t go on to read this morning what happened
next. Everyone was pretty excited about Jesus’ message
that morning. They were pretty proud that a home-
town boy had come to tell then that Jubilee was here—
the year of God’s favour! But then Jesus went on to say
that Jubilee wasn’t just for them. This Good News was
for everyone—even sinners and marginal people, even
Gentiles and Roman oppressors. And then the home-
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town crowd turned nasty and were ready to throw Jesus
over the cliff!

How human these townsfolk from Nazareth were!
How much like ourselves! How often our prejudices
get in the way! We hear the Good News of Jubilee and
we say, “Yes!” But then we find out it’s not just for us!
Then we find out that it is for that person we really can’t
stand, as well as ourselves. Then we find out it means
we have to let go of the grudges and bad feelings we’ve
been harbouring toward others. Then we find out it
means welcoming the stranger into our midst and giv-
ing them a place. Then we find out that we might have
to walk with people who are struggling. Then we find
out we have to slow down enough to walk with those
who are lazy, or to talk with those who have an accent
we can’t understand, or to sit with those who don’t al-
ways make sense, or to work with those who are slow
learners. And then we’re not so sure it’s Good News
anymore! Then we’d rather just do it ourselves, in our
own efficient way!

The fact is that all of our prejudices get challenged
by the Good News of Jubilee that Jesus proclaims. The
fact is that God won’t allows us to discriminate about
who this Good News is for. Quite simply, it is for eve-
ryone, even our personal enemies! And the fact is that
God never allows us to choose our neighbours. And
among the neighbours God gives us there will always be
some annoying people that irritate us, some people who
have been abused or neglected, some folks of another
race or nationality that make us anxious, some needy
folk who are always going to be making demands on
our time and our resources, some people who are mak-
ing the wrong choices for themselves. And the fact is
that unless we are prepared to shed our prejudices and

accept these neighbours as our own, we can’t claim the
Good News for ourselves either.

Still, the Good News is that Sabbath/Jubilee living
itself frees us from our prejudices and our discrimina-
tion toward others even as it frees others and ourselves
from the effects of the discrimination and oppression
we may be experiencing. So, if we can just get past our
defensiveness, the Good News is that in Jesus Christ
the walls of hostility that divide us from one another
have been broken down. Now we can accept one an-
other as brothers and sisters. Now we can truly work
for the welfare of all. Now we can be as concerned for
the marginal people around us as God is!

And don’t forget! God judges every community by
how well the most marginal people in its midst are cared
for! In God’s eyes, it is the little people who count the
most, the ones with no standing in the community. So
look out for those people around you! It may be disa-
bled or handicapped folks. It may be people who have
been abused or neglected. It may be little children, or
those too old and weak to be of any use. It may be the
resident alien, the migrant worker, or the Native per-
son down the road. It may be someone newly released
from prison seeking a new beginning. It may be the
person of another racial or ethnic background who sticks
out like a sore thumb, or the visitor from another de-
nomination or faith tradition. It may be the “undeserv-
ing poor,” those people who seem to us to be lazy, who
have bad habits, who have trouble holding a job. It may
be some people who in our judgment are making the
wrong choices for themselves and their families. All
these and many more are the people at the margins
around us, the people for whom God is most concerned.
And if God is concerned about them, shouldn’t we be,
too? That’s what Sabbath/Jubilee living is all about!

�
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EACE SUNDAY IS TODAY. Wednesday
is Remembrance Day - a day that
Mennonites have a hard time with - I have
a hard time with. Celebrating the end of

war is a good thing. Remembering those who have died
in wars is important. Reflecting on the suffering and
tragedy of the death of millions of women and children
and men is crucial for us as human beings.  But the
glorification and war heroes terminology is more diffi-
cult for me. As someone who believes in Jesus’ call for
all his people to be ones who strive for peace and jus-
tice, I have ambiguous feelings on this day. I want to
recognize the great sacrifice and horrors that soldiers
have gone through and the reality of their memories
and yet not get caught up in the stories about how war
is sometimes the only right thing to do and glorifica-
tion of it.

From what I have seen in the world and what I have
read in the Bible and what others have written trying to
understand our calling as Christian people, violence is
always wrong.  The use of violence always ends up with
more violence and always brings more grief than not

using violence. Walter Wink, in writing about what vio-
lence has taught us, says:

The Nazis were defeated indeed, but Nazism called
forth a response of violence so identical to the spirit of
Nazism that we have reaped the whirlwind of violence
in the West ever since. We became what we hated in
the Nazis. The indiscriminate slaughter of hundreds of
thousands of German and Japanese civilians through
incendiary bombing raids on civilian targets in hun-
dreds of German and Japanese cities, topped off by the
dropping of two atomic bombs spelling instant death
for multiplied thousands of non-combatants, is over-
whelming witness to that horrible reality (“Is Violence
the Master of Us All?” paper by Wayne Northey, quot-
ing Walter Wink).

We become what we do. When we start legitimizing
evil we become what the evil is that we are calling right.
Violence has become the centerpiece of our culture and
of our time. Whether it is in Kosovo, or Sudan or In-
donesia. Whether it is the cover of the latest Macleans
magazine featuring “Thugs on Ice - the hockey es-
tablishment is afraid to stop the brutality - and the kids
are learning how to fight their way to the top” (Novem-
ber 9, 1998) or the murder of the abortion doctor in
New York. Our world is permeated with violence and
conflict. Project Ploughshares statistics for 1997 iden-
tified 43 wars going on last year. Our movies get bloodier

AGREEING AND DISAGREEING IN LOVE

Preached by Henry Krause, pastor, at Langley
Mennonite Fellowship, Langley, B.C., November 8,
1998.
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and there is more carnage (even though we know it is
all just entertainment!)

In a period when Christian Sunday schools are dwin-
dling, the myth of redemptive violence has won chil-
dren’s voluntary acquiescence to a regimen of religious
indoctrination more exhaustive and effective than any
in the history of religions. . . The average child is re-
ported to log roughly thirty-six thousand hours of tel-
evision by age eighteen, including some fifteen thou-
sand murders. In prime time evening shows, our chil-
dren are served up about sixteen entertaining acts of
violence (two of them lethal) every night; on the week-
end the number of violent acts almost doubles (p. 30).
By age sixteen, the average child spends as much time
watching television as in school (Wink, 1992, p. 23,
from Wayne’s paper).

In the middle of this we are called to be followers of
Jesus and to follow a different road.

You have heard it was said; An eye for an eye and a
tooth for a tooth. . . But I say to you, Do not resist an
evildoer, But if anyone strikes you on the right cheek,
turn the other also; and if anyone wants to sue you and
take your coat, give your cloak as well; and if anyone
forces you to go one mile, go also the second mile.
Give to everyone who begs from you and do not refuse
anyone who wants to borrow from you.

You have heard it was said, you shall love your
neighbor and hate your enemy. But I say to you, Love
your enemies and pray for those who persecute you, so
that you may be children of your Father in heaven; for
God makes the sun rise on the evil and on the good;
and sends rain on the righteous and the unrighteous.
For if you love those who love you, what reward do you
have? Do not even the tax collectors do the same: and If
you greet only your brothers and sisters, what more are
you doing than others: Do not even the Gentiles do the
same? Be perfect, therefore as your heavenly Father is
perfect (Matthew 5:38-48).

As followers of Jesus we are to live in a new way. A
way that looks impossible. A way that looks improb-
able; a way that we are not sure we can travel. But a
way, when we think about it, and think about who God
is and what Jesus taught us, a way that only seems to
make sense of the God we know and worship.

As Christian people, we get our understanding of
how to live most directly from Jesus. The Bible talks
about Jesus being the embodiment of God. Jesus teaches
us that as we look to him we will see the fulfillment of
the words of God. Jesus is the image of the only God.
Jesus’ life and teaching model that of suffering love.
Jesus teaches a power that comes from the freedom to
respond to all situations with the love of God. Jesus’
way is not one of giving up or of giving in to evil or
violence or power. Rather Jesus’ approach is to respond
to evil with love. Jesus is our redeemer, that is, Jesus
heals us from our sins and brings us into right relation-

ship with God. Jesus is our model and teaches us how
to live in all situations and Jesus is our strength.

So that is where I come down. Jesus always calls us
to the way of suffering love, to the way of reconciliation
and forgiveness. To the way of peace. And that is not an
easy way. How then do we begin to travel down that
road - or how do we keep traveling on that path that
Jesus took, the way of loving our neighbour and our
enemy. How can I live in this way when everything
around me tells me that suffering love and forgiveness
are foolish and naive. For most of us, when we read
Jesus’ words about loving our enemies and see his life -
the way Jesus treated those who hated him and the way
Jesus modeled redemptive love and forgiveness - what
he says makes sense and in our hearts as Christian peo-
ple we want to do what Jesus tells us to do.

The problem comes because we also know that it
just doesn’t work in the real world. Loving our enemies,
dealing with violence in a nonviolent way, forgiving
those who wrong us, choosing the way of peace rather
than of violence and conflict. This way seems illogical.
And that is the real crunch isn’t it? The way of suffering
love, of nonviolence seems so unnatural and so foreign
to us. Maybe that is precisely why it is true. Because we
can only live the way of Jesus through the power of God
working in us.

“While we were still enemies of God, God loved
us,” Paul writes. So it is in that spirit that God calls us
to also love.

“Work out your salvation with fear and trembling.”
This is what Paul wrote to the early Christians that he
taught in Greece. “Working out our salvation with fear
and trembling assumes something. It assumes that it
doesn’t come naturally, that it doesn’t come easily and
that it will take time. Micah the prophet’s words in the
Old Testament are similar. “What does God require of
us. But to do justice, to love mercy and to walk humbly
with our God.” These are lifelong skills. An ongoing
walk of obedience with Christ.

In a book I’ve been reading called Embodying For-
giveness, the author Gregory Jones says that the work
of learning how to forgive is the lifelong work of Chris-
tians. It is the ongoing task of Christians and the
Church. It doesn’t come easily, or quickly, but God
through the power of the Spirit, works in us, in the
Church, in Langley Mennonite Fellowship, and one of
our ongoing works, as we mature in our relationships,
is to learn the Godly ways of living. Learning to forgive.
Learning to love. Learning to love our enemies.

This was a new insight for me, although it should
not have been. We don’t learn these things overnight.
We don’t become mature loving Christians overnight.
But it is not magic either. We need to practice the art of
forgiveness and love.

I’m not a very good piano player. In fact, I can barely
plunk out a melody on one hand. And yet I took four
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years of piano lessons. My folks spent good money on
me. You know why? I didn’t practice. I never kept it up
and I never worked at it and sure enough, I can’t play
piano now.

We need to work out our salvation with fear and
trembling because we are handling holy things. Learn-
ing to love those we have conflicts with; learning to
forgive, especially very evil things; learning to live like
Jesus - it takes practice listening to the voice of God in
us and allowing the power of the Spirit of God to work
in us to live in new ways. We need practice. We forget
what we’ve learned. We need to go back and review.

I think that staying power is a quality we need very
badly and that very few people have. They seem to lack
long-term courage, that creative patience, not the sort
of patience that is basically a sort of apathy, but the sort
of patience that knows how to go on and on until the
end appears - to hang on to the vision until it is possible
to be creative with it, and not to give up one’s vision
just because things seem to be hopeless.

The New Testament writers had a special word for
this: hypomene. It meant “patient endurance,” the abil-
ity to be poised to do what needed doing even though
all the going seemed to be against one - staying power -
desperately needed - and very few people have it. . .
And that staying power calls on deep spiritual resources,
on a deep peace within ourselves (Thomas Cullinan,
OSB, Peacemaking: Day by Day, p. 135).

Our work as Christians is not in trying to please
God, but it comes in our desire to live the way that
God wants his followers to live. “With fear and trem-
bling” because loving others and taking the road that
looks naïve goes against the grain. It is a path that feels
very scary, because it is. Following God - if it does not
cause us to walk in “fear and trembling” - may not be
the right path. But again the “fear and trembling” comes
because we are handling holy things - living the way of
God.

The scripture that we read before out of Matthew
18 touches significantly on what it means to live as
people of Jesus’ way. The issues that are raised in this
chapter are at the root of much of the conflict and vio-
lence that goes on around us.

The chapter begins with issues of power. Who is the
strongest? Who has the power? Who is the greatest?
How do I get control over you? So the disciples want to
know - will I be in charge? will we be on top? We want
to be the powerful decision-makers. Power issues cause
conflict between us. And so what does Jesus teach? Je-
sus teaches a new model of power - a child shall lead
them and model for them. How do we respond to power
as followers of Jesus? We take the way of serving as the
way to model power and leadership. (Which is also where
the latest management books are heading in their teach-
ing.)

The fallacy that is often held is that it is a powerless

approach, but what Jesus calls us to is not powerless-
ness, but the power of suffering, giving strong love which
has a tremendous ability to create and sustain things. It
is not a giving up or a way that doesn’t do anything.

The second issue that comes at the end of the chap-
ter has to do with money. Owing money and paying
debts. Root of lots and lots of conflicts. “The whole
chapter deals with very mundane, human relational dy-
namics that lie at the roots of most conflicts” (Lederach,
p.18, from manuscript of his book on conciliation). In
the letter of James, he writes:”Those conflicts and dis-
putes among you, where do they come from? Do they
not come from your cravings that are at war within
you? You want something and do not have it; so you
commit murder. And you covet something and cannot
obtain it; so you engage in disputes and conflicts” (James
4:1).

So, the Bible, and the teachings of Jesus in particu-
lar, know about real life. About greed, lust for power
and money troubles. These are what 2000 years ago
were at the root of much of the conflict in peoples’
lives, and surprise! they still are. So if it is true that
Jesus can discern what the issues are, then maybe his
teachings and way may be right as well.

Matthew 18 also includes a section about how the
Church is to deal with conflicts. In fact, it is the only
teaching by Jesus that speaks specifically about how the
Church should behave. And it teaches us that the church
is a place where conflict happens as well. A second sur-
prise! Churches, too, are places where conflict takes
place.

[Read Matthew 18:15-22]
The scripture passage is stuck in the middle of two

conflict scenarios which tell us how we as a church are
to deal with conflicts and fights. It recognizes that con-
flict is normal, natural and a part of what happens when
people get together.

What we have here is a very clear guideline for how
we are to deal with conflict in the church. The passage
begins by talking about what happens when “someone
sins against you.” In virtually all conflicts, no matter
what side you are on, it feels like the other has sinned
against you. What we are taught here is that “the pri-
mary and ultimate goal of this teaching is to work for
reconciliation, the restoration and healing of people and
their relationships.” This is an extremely practical piece
of the Bible, but one that is rarely practiced.

But rather than that, there are four steps that Jesus
highlights for us as we deal with conflict in our churches.
First, Go directly. While this seems like a logical and
straightforward idea, talking with the person about the
problem represents one of the more difficult practical
interactions in human relationships. . . While going
directly and talking with the brother or sister appears
simple, it is actually not so. It involves both self-reflec-
tion, because I need to look at myself and try to discern
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truth and then it also moves me directly toward the
very source of my fears - the conflict that I dread.

The second step of this teaching is the involvement
of a broader group of people. The people who come
along are there to help so that reflection, listening and
understanding can emerge. This is different from a stance
of assessing fault or judging. Lederach goes on to say
that traditionally when we have read this scripture it
has been with the intention of the “assessment of blame
and wrong, not the exercising of prayerful vulnerability,
responsible discernment and interactive engagement”
(p.23).

If this does not lead to a successful restoration of the
relationship, the third step is to take it to the church, to
the community. What Jesus tells us is that working on
conflict is spiritual work because reconciliation is the
mission of the church. Working with and through con-
flict is normal, spiritual work.

Often I have heard people talk about the squabbles
that happen in churches, or the fights that take place or
the energy spent to resolve them as time wasted. But I
don’t think that is true. I think that if we work diligently
at working at our conflicts and listen to each other and
deal with the issues properly, then we will come to ma-
turity as a Christian community. Of course we can
choose to do the wrong thing, but if we hope and pray
for wisdom and guidance, then we will learn to deal
properly with conflict in our churches so that we can be
of some value to others.

Finally, if the person offending does not straighten
out then Jesus calls us to treat him or her like a tax
collector or gentile. But how did Jesus treat these types
of people? He ate with them and loved them. He cared
for them with the goal of bringing about reconciliation.
I don’t know what that always looks like in our churches,

but I do know that we need to strive for this.
Peacemaking; responding to enemies, whether they

are in the church or outside; dealing with conflict,
whether it is a war or a fight with my friend over some
trivial thing. It doesn’t matter, because the goals are
always the same. Here are six realities:

1. Conflict is a part of the church. It is a normal,
natural part of human relationships and a part of church
life.

2. We need to move toward the conflict. You can
only resolve an issue when it is confronted.

3. Move toward the other. Not just the conflict needs
to be dealt with, but the person involved. We always
need to find ways of moving towards, rather than away
from, those we call our enemies, or those we have a
fight with. The easiest thing to do is to ignore them, or
to avoid them. But Jesus says we need to have a rela-
tionship with them, especially those we have problems
with.

4. The church is a forum to express and handle con-
flict.

5. The goal of reconciliation is to heal the relation-
ship.

6. And finally, the fact that God is present in our
lives and in our conflicts. “Where two or three are gath-
ered” does not refer to small numbers of gathered
worshipers. It refers to those who cone together to seek
healing, restoration and reconciliation. For, “Where you
take seriously the mission of reconciliation, I will be
present with you.”

The way we are called to deal with conflict and vio-
lence is always the same: in love. This doesn’t mean that
we are powerless to do anything, but rather that we
allow the power of God, the power of unselfish love to
respond to evil through us.

�
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HAT CAN ONE PERSON DO FOR
PEACE? What can one person do to move
us closer to the understanding of peace that
Jesus invites us to? As Holly, our scripture

reader, read from Matthew 5, she was continually in-
terrupted with reminders of those times and places where
peace has not happened? What can one person do?

Two incidents came to mind.
One from 1988, at my first experience of Canadian

Conference. Winkler, Manitoba. Sitting in a tent, with
about a dozen other people, sitting in a workshop about
Christian Peacemaker Teams. Nine years ago, that was
still a pretty new and racy concept, going to the trou-
bled places of conflict and trying to be relevant to that
conflict as Christians, and I was fascinated by it. Robert
Hull, an American, whose title was something like “Gen-
eral Conference Secretary of Peace and Justice,” was
the facilitator. Because I relate more to stories than to
facts and figures, I was most interested in his story. He
told of growing up in a military family, of being an
army brat, of becoming a Christian, and finding him-
self on a journey that soon started suggesting to him

that there had to be another way to address conflicts,
other than this military option. And now he was a
Mennonite, involved in peace and justice.

Robert had no sooner finished telling his story, when
another person broke in, a person who was actually a
pastor in a Saskatchewan church. He, too, spoke with
the same passion about peace, but his angle was quite
different. “Biblical peace,” according to him, was about
the peace that came into your soul, when you accepted
Jesus as your personal Saviour! It had very little to do
with military conflict, with family conflict, with power
imbalance! No, the peace that God called us to was the
peace of a personal assurance of salvation, and any-
thing else was obscuring that call to faithfulness!

Incident number two. This incident is more recent,
in fact as recent as last weekend, at the Christian Teach-
ing weekend at St. Peter’s Abbey, in Meunster. Sitting
in a group discussing Sunday School, and what to do to
make Sunday School time effective. That discussion
branched out to include worship services as well, how
could they be both effective and faithful? The comment
was made, that one of the things that needs to happen,
is that the sanctuary within our churches needs to be
just that, a sanctuary, that it needs to be preserved as a
place where God is encountered, and as such, needs
respect, decorum, and dignity. It needs to be a solemn
place.

WHAT CAN ONE PERSON DO?

Preached by Ed Olfert, pastor, at Grace Mennonite
Church, Prince Albert, Saskatchewan, November 9,
1997.

MATTHEW 5
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As that discussion was happening, I thought of our
place, our building, our sanctuary here. In many ways,
we don’t have the option of preserving this area as sol-
emn, and dignified. We hang our coats on the racks, at
the back. We browse through the library, discuss no-
tices on the bulletin board, pick yearbooks out of the
rack in the corner. We hand out bulletins, and talk to-
gether about some of the announcements. Children run
in here, because the space is large, and there are aisles,
and benches to climb onto. Under the risers are myste-
rious spaces, though sometimes plants get knocked over
as kids explore those mysterious spaces. In this area
over here, some of us gather for a Sunday School dis-
cussion, and sometimes that is serious, and sometimes
that gets a little silly, and we laugh. Sometimes the serv-
ice is interrupted by the sound of small children run-
ning, or shouting, or crying. Sometimes, it’s the sound
of the toilet flushing in the children’s room. After the
morning service, this becomes a place to visit, to catch
up on the past week’s events, to discuss who ran out of
gas recently, or who received a Red Cross award, and
how school is going, what’s coming up in the new week.

And in the center of all that, we try to find an atmos-
phere of worship, a setting where we can invite God’s
presence, and God’s leading. Sometimes that is a little
difficult.

But the more I think about this kind of setting as a
place to meet God, I am reassured. The more that I
think about this space and this time as a time of wor-
ship, the more comfortable I am.

Because it is real. Because it is honest. Because it
causes us to find God in a setting where things happen,
where people meet, where people interact, and do some
of the things that are natural to them. Worship isn’t
something that depends on an artificial setting of so-
lemnity, on silence, on order. In fact, worship probably
becomes more real, when the setting is more real.

What does that have to do with Peace Sunday? What
does that have to do with the question, “What can one
person do?”

Let’s skip back to incident number one. Winkler,
sitting in a tent, hearing a pastor get rather passionate
about peace being about our souls, and about our rela-
tionship to Christ. Finding that to a large extent, I agreed
with him. That kind of spiritual “wellness,” is what I
seek too. But to do that in isolation from what happens
around me, to do that while remaining ignorant of the
pain that the world knows, is maybe similar to creating
a worship environment that is sterile, that doesn’t have
babies crying, and people visiting, and toilets flushing,
and kids exploring the mysterious places. How can I
worship, how can I find that “wellness” in my soul when
I know that a young man in prison suffers from loneli-
ness, families run and hide in the hills in Haiti, losing
everything they own, how can I know peace when I
know my neighbour weeps alone in pain at the loose-

ness of her granddaughter? How can “all be well with
my soul” when I know that a percentage of my tax dol-
lars is used to equip a military organization with instru-
ments of death?

What can one person do?
Probably it is good to remind ourselves that Jesus

Christ was one person. One person who prayed. One
person who understood the source of his strength. One
person who invited others to join him. One person
who moved boldly, moved with courage. One person
who confronted. One person who spoke out about lov-
ing your enemies, knowing that it was a statement that
would threaten political powers, knowing that the world
would interrupt those words with all of the reasons why
the words were not practical, were not “do-able” were,
in fact, totally irrelevant.

What can one person do? Perhaps, if we have prayed,
like Jesus, if we have acknowledged that our strength
comes from a source that is beyond us, if we have
searched out a community that is like minded, that
understands our call to peace, then it is time to become
bold. It is time to confront. It is time to become irrel-
evant, as Jesus Christ was irrelevant.

Because if we aren’t irrelevant in the way that Jesus
was, in the way that our conscientious objectors were
during World War II, in the way that Mother Teresa
was, in the way that our Anabaptist ancestors were,
then who are we? And who do we wish to be known as?

One person can make a difference. One person can
bring about change.

One person can write, or phone, or visit a member
of parliament, and explain that there is a moral issue
involved in paying for weapons, and that there needs to
be an option. To read those Matthew 5 verses about
loving your enemy while paying for equipment to de-
stroy that enemy seems to be a call to irrelevant action.

One person can make a stand, an irrelevant stand,
that says “I will redirect that portion of my taxes to
peace, I will follow in the footsteps of another who walked
alone.”

One person can send a note of encouragement and
support to a politician or any other public figure who
has had a role in moving the world toward a more gen-
tle reality, such as those who have worked to eliminate
landmines from the world.

Maybe, one person can suggest new and creative
thinking on justice, on new models that could respond
to issues like the Tracey Latimer death in a manner that
invites healing, instead of “guilty or innocent,” instead
of how many years of prison does this deserve.

One person can make decisions on how they can
impact on issues of violence, violence that we pay to
create and to watch and what we call entertainment.

One person can pray for peace, and work to create a
peaceful place in their soul, a place where the love of
Matthew 5 can begin to grow. Out of that peaceful place,
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that person can look to the person nearest them, and
consider what peace can mean in that relationship.
Hopefully, at least one person can spend time with the
bulletin insert you received today, reading through it,
identifying those suggestions that speak to you, and then
acting on them.

There is one more thing that one person can do.
Something that each one of us can do, particularly each
one of us that will be here for the service in two weeks,
when we will celebrate communion together. The scrip-
tures invite us to prepare, to prepare for the Lord’s
table by remembering those people with whom you have
unfinished issues, where the relationship is defined by
anger, or distrust, or pain. Remember those people,
and go to them, and in the words of Matthew, look for
reconciliation. Look for ways that relationship can again
be made whole. Do that, and then come to our time of
communion with a settled spirit. Do that, and you will
be honouring the call to peacemaking.

You probably don’t recall, and that’s okay, but a year
ago on this occasion, I told the stories of two army
veterans that we knew from our home communities.
One of them was “Larry,” a World War II veteran, who
had come back from the war so damaged that his life
fell apart. Though he married and had a family, that all
disappeared as he tried to forget the past, mostly through
an alcohol addiction. Though he was a fine, compas-
sionate man, with a sense of humor, and an apprecia-
tion for people around him, he couldn’t let go of the
past, and his life fell apart. Two weeks ago, as Holly’s
parents joined us here for the day, celebrating our anni-
versary, we learned that Larry had died. I asked Holly’s
dad if they could stay and visit for a few days, but no,
they had to get home for that funeral the next day. The
Legion would be the honour guard, and there were so
few of them left, they needed him to be there, too. I
thought of them there, at Larry’s funeral, possibly a half
dozen or so old men and women, possibly a few in
wheelchairs, holding themselves stiffly to attention, as
another of their comrades was carried out, and the ques-
tion came to me, how can we remember and respect
these tired old veterans, how can we support them, and
learn from them? How can we be challenged to new
models of resolving differences, of listening to each other,
of caring about each other? How can we insure that
there will be no more need for future generations to
meet to remember fallen comrades, to tell painful sto-
ries of war, no more generations who will experience

the horror of violence? How can we promise them that
“nation will not take up sword against nation, nor will
they train for war any more”?

What can one person do? Let’s start by praying to-
gether.

God of the universe,
You who created and love all,
You who sent Jesus, your beloved son
into the world
not to condemn
but to save.
We come to you now —
needy
and needing to have a sense of your power, presence

and spirit.
because we are puzzled
by what we see in the world
in your world.
First, there are the contradictions
in our own lives,
Like your servant Isaiah
we find ourselves hurt and hurting others
our lives out of sync with your holiness.
Heal us, forgive us, enable us,
to be your faithful people in our time,
in your unending time.
We shudder at the violence, the hurt
which we inflict on each other.
Our governments, our homes, schools, churches,

workplaces
are too often where spirits are crushed,
bodies bruised,
sometimes killed.
The phantom of war stalks our planet.
We are made weary by the violence.
Grant us the grace of our fellow pilgrims
Like Peter, who said, “Be subject,”
but who also said, simply, when the church was com-

manded to stop proclaiming Christ, “We must obey
God before people.”

Or like Paul, who said, “Be subject,”
but who also defied the state and endured torture

and
imprisonment for proclaiming, and living, the good

news
Guide us in our time, by the power of that same

Holy Spirit.
Amen.

�
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HEN I WAS A PRE-TEEN, I had a fight
with who at that time was my best friend. I
confess that I can not recall who initiated
the fight. What I do remember is what be-

gan as a simple difference of opinions, rapidly esca-
lated to a shoving match and finally erupting in the
sharing of blows. I also remember, being propelled by
my anger, driving my fist into my friends stomach and
hearing the air rush out of his lungs as he dropped to
his knees. I must confess that for a brief moment it felt
good knowing that I had won. Then, looking down, I
saw his pain as tears began to pool at the corners of his
eyes, and that elation of victory melted away into my
own pain and sadness.

Two things happened as the result of that incident.
Realizing how easy it was for a conflict to get out of
hand, from that moment on we were much more cau-
tious about entering into a shoving match. Secondly,
remembering the look of pain in my friend’s eyes, I
found myself, whenever possible, trying to avoid con-
flicts with others.

It seems that especially in the month of November

the topic of peace is spoken of. It is a topic that is near
to the heart of the Mennonite church and one that is
close to my own heart. Having grown-up in a non-
Mennonite home, the Anabaptist peace emphasis was
not a part of my world view. Yet, I discovered within
myself, as I read through a New Testament which a
friend gave me, the conviction that the Jesus talked
about on those pages lived and taught and eventually
died the way of peace. Some years later, when I made
contact with the Mennonite Church, it was its empha-
sis on Jesus’ teaching of peace and nonviolence which
encouraged me to stay. Of course, the fact that I was
dating someone from a Mennonite background did also
play into this. Nevertheless, it was the reading of scrip-
ture combined with the Mennonites’ approach to Jesus’
teaching on nonviolence which made the church, and
in time the Christian faith, important to me. To this
day I continue to stand in awe over the power and abil-
ity of God’s word and the church to change people.

The power of scripture has transformed persons
throughout the ages. For example, it was God’s Spirit
coming to life through the reading of the word that in
the 16th century which gave birth to the Protestant
Reformation. One of the groups that grew out of the
Reformation came to be known as the Anabaptists. We
here today are the spiritual descendants of those per-
sons.

LIVING THE GOSPEL OF PEACE WITHIN

A CULTURE OF DECEPTION

Preached by Bob Pauls, pastor, at Home Street
Mennonite Church, Winnipeg, Manitoba, November
15, 1998.

LUKE 4:14-21; MATTHEW 5:43-48
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Looking at what the Reformation stood for, it is clear
that the Anabaptists believed in its fundamental tenets.
However, they differed in that they were convinced that
the other reform movements failed to go far enough.
Perhaps this was most evident in the Anabaptists’ ap-
proach to scripture.

When the Anabaptists looked to scripture to dis-
cover what it meant to be obedient to God, their search
brought them face to face with the life and teachings of
Jesus. As they prayerfully studied what they read, they
came to understand that being a Christian meant
patterning one’s life after the teaching and example of
Jesus.

For example, one of the scripture passages which
was read this morning spoke of Jesus standing before
those gathered in the synagogue. He is handed a scroll
containing the writings from Isaiah, and taking it in his
hands, he turns to and reads from Isaiah 61:1-2. In that
passage, the prophet speaks of the deliverance of Israel
from exile, the cancellation of all debts, and the freeing
of those sold into slavery. What Isaiah was referring to
was the time when the Messiah would come and bring
about the implementation of God’s Kingdom. Upon
reading the passage, Jesus proclaims that in him this
time has come.

When the Anabaptists read that passage they came
to realize that in the life, death and resurrection of Je-
sus the implementation of God’s kingdom had taken
place. As Jesus indicated, the Kingdom of God had
arrived in his coming. At the same time they could see
that God’s Kingdom was not yet complete. Wars con-
tinued to erupt. Sin and hunger was everywhere. To
search for an answer, they returned to scripture. In their
study, they came to realize that the completion of God’s
Kingdom would have to wait until the eventual return
of Christ. Nevertheless, as followers of Christ, their
lives were to model the values of the present and still-
to-come Kingdom, for in living out these values they
would be the salt and light that Jesus had talked about.
They believed that to live such a life would draw them
to Jesus and to God’s Kingdom.

Now, once they realized that God’s Kingdom was
meant to be a present reality, the next question asked
was, “What does it mean to be a people of that King-
dom?” For the Anabaptists that answer was to be found
in passages such as Matthew chapter 5.

In Matthew 5, we have Jesus comparing the way
God’s people have acted in the past to how they should
be now. In the past, the accepted way of doing things
was to love only those who shared their values and to
hate those who stood in opposition to them. Jesus chal-
lenged that perspective with a new word. Instead of
limiting love to one’s neighbour, they were to love even
those who were trying to destroy them. To love only
when it is easy or when it is to their advantage, was to
love as the world loves. But to love without limit; to

show peace even when facing opposition; to show no
distinction in their love to others be they friend or en-
emy, - such is to love as God loves.

For the Anabaptists, passages such as that one di-
rected them on what it meant to be a people of Christ.
Thus, in the 16th century when the state, supported by
many of the church’s leaders, went to war against what
they felt was the satanic army of the Turks, the
Anabaptists refused to participate, all the while know-
ing that such a stance could cost them their lives.

It is no wonder they came to be called the radicals.
For those who gave birth to Anabaptism, this issue

was important because they realized that Jesus’ teach-
ings on peace, love and nonviolence were an integral
part of the Gospel message. It was inconceivable that
someone would, on one hand claim to be a follower of
Christ, yet at the same time participate in acts of vio-
lence. Because of this, Menno Simons later wrote of
the believers not going to war or engaging in strife, but
rather as children of peace turning their swords into
plowshares and their spears into pruning hooks. For
persons such as Menno Simons, Felix Manz and
Michael Sattler, Christ’s teachings on nonviolence be-
came one of the defining principles of what it meant to
be the church. Such an approach led them to adopt
Christ’s vision of love and nonresistance for the church
and for themselves, a position which still continues to-
day in helping Anabaptists define what it means to be a
disciple of Christ.

Today in many North American Mennonite churches
the issue of peace doesn’t carry the same intensity as it
did for those from our past. Church studies have indi-
cated that within some of our churches the peace and
justice stance has come to be seen as a stumbling block
to attracting new members. For some, the emphasis on
conversion has become the sole focus, at the expense of
Christ’s teachings on peace and justice. I think that
begs the questions, “When we invite persons to faith in
Christ, what kind of Jesus are we inviting them to fol-
low?” Are our churches so concerned with getting peo-
ple in the door that we are willing to sacrifice some of
the essence of what it means to be the people of God?

You may have noticed that when I talk about peace I
also talk about justice. This is because it is impossible
to be a people of peace if we at the same time promote
injustice.

Yet it would seem that within our North American
culture there is a pressure to separate the issues of peace
and justice from one’s faith.

In North America, the Christian church has become
an accepted part of society. Now it is highly likely that
this would not be so should the church take seriously
Jesus’ words on peace and justice and nonviolence. But
a faith devoid of these emphases possesses little or no
threat to the values and principles of society.

Now the world in which the church lives would love
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to have Christians believe that the goals and values of
society are those to which they should ascribe. That we
should kill to protect our nation and what we have. I
dare say that in many areas, society has already done a
good job convincing the church of this.

In the 20th century, at the height of the cold war,
many Christians came to believe that the church’s sur-
vival was tied to the survival of the North American
political system. Subsequently, many in the church en-
couraged and even supported acts of violence against
communist and pro-Communist nations. Some even
saw nuclear weapons as being the instrument of God’s
justice.

Years later when Communism crumbled, we began
to realize that despite what we had been told, the Chris-
tian church was not dead in the Soviet Union.

Now perhaps it was only because of God’s interven-
tion that the West did not use nuclear weapons against
the Soviet Union. But if such weapons had been used
and we the church had stood silently by, I am unsure as
to how we could have ever justified such an action be-
fore God.

Or how about a more recent example.
In 1990, Iraq invaded the nation of Kuwait. In the

fall of that year there was a long debate over how Eu-
rope and we in the West should respond. For a while in
North America it seemed there was an equal number
on each side of the debate. As we know, in the end the
decision was made to attack Iraq.

I can still remember the event that perhaps was key
in coming to make the decision to attack.

A young woman appeared before a Congressional
hearing and told of having witnessed Iraqi soldiers go-
ing into Kuwaiti hospitals and pulling newborns from
their incubators in order that the machines could be
removed to Iraq. The American Congress was so out-
raged that they voted to go to war.

Following the war, it was discovered that the young
woman who claimed to have witnessed that event was
in fact the daughter of the Kuwaiti Ambassador to the
U.S. Not only had the event never occurred, but a firm
had help the young woman fabricate and practice her
testimony.

Now this doesn’t mean that the invasion of Kuwait
by Iraq was right. But may I suggest that in Christ’s
eyes nor were the actions of Europe and the west, be-
cause one evil does not justify another. Peace and jus-
tice will never be gained through violence.

I raise these stories not to be see as anti-government
but simply to make the point that often political sys-
tems are far more interested in looking after their own
interests than in pursuing what is just and true. But if
we as people of Christ can always remain clear about
what values Jesus calls us to live, we are less susceptible
to falling prey to the lies and pressures of those political
systems.

Now what does this mean for the Mennonite Church,
and for the world around us?

As a people of Christ we need to hold fast to the
conviction that the gospel we proclaim is a gospel of
peace. The heart of the Good News is that Christ came
to bring life, not death. He came for healing, not for
destruction. He came for reconciliation, not for sepa-
ration, and that the very nature of war and violence is
contrary to that which is at the heart of the Gospel.

What the world needs is a church and a people will-
ing to model a different approach to the injustice and
violence of this world. It needs a people who are faith-
ful to Jesus and the vision he gave the church. It needs
a people more committed to Christ and his teachings
than they are to their own safety. What the world needs
is a church and people of peace. Clearly, this goes well
beyond simply speaking out against war and refusing to
participate. Christ-like peace affects how we relate to
those within the church and with our neighbors. It af-
fects how we earn and spend our money. It affects the
values we teach our children. When empowered through
God’s Holy Spirit we strive to be such a people, we
truly become communities of hope and promise, where
Christ can be found and God’s Kingdom is strength-
ened.

Let us go forth to live out our lives convinced the
Kingdom of God is already among us, knowing that in
living out God’s Kingdom the life of Christ is made real
to others. Empowered by God’s Holy Spirit, may we
and those about us grow in the love and peace of Christ,
and may the Kingdom of God grow and be strength-
ened through our lives.

BENEDICTION

As we depart from this place of worship, may our
lives model the peace taught by God’s Son, and in living
such lives may we promote peace and justice within
our families, with our friends and in the world around
us.

Amen.

�
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HOSE WHO HAVE BELIEVED in ‘peace
through the sword’ have not hesitated to
die. . . Why do we [peace church people]
think that our way—Jesus’ way—to peace

will be less costly?. . . What would  happen if we in the
Christian church developed a new nonviolent peace-
keeping force of 100,000 persons ready to move into
violent conflicts and stand peacefully between warring
parties [around the world]?”

With those words Ron Sider called the 1984
Mennonite World Conference in Strasbourg, France to
a more active peacemaking. Today, I would like to talk
about the Biblical basis for these new Christian Peace-
maker Teams. I would like to describe some of our
current work. I would also like to ask you to be a part
of this work, to get in the way, to get in Jesus’ way of
reconciling love.

WHAT IS CPT?
In response to Ron Sider’s call at the World Confer-

ence, our denominational leaders and hundreds of con-
gregations spent the next three years studying his pro-
posal and then established Christian Peacemaker Teams,

GETTING IN THE WAY

or CPT. In the following 10 years, CPT has grown from
a concept to a viable and growing ministry of the
Mennonites, Brethren and, more recently, Quakers who
sponsor CPT.

CPT offers an organized nonviolent alternative to
war and other forms of deadly conflict between groups.
CPT provides skilled support to individuals and groups
committed to faith-based nonviolent action in situa-
tions where violence is an immediate reality or is sup-
ported by public policy.

CPT started by providing training, workshops and
study materials. Then, on the eve of the Gulf War in
November 1990, CPT sent its first two-week delega-
tion to Baghdad, Iraq. The delegation sought the re-
lease of foreign hostages being held in Iraq and brought
in food and medicine, despite the blockade imposed by
the U.S.-led coalition. Since then, over 500 persons
have been on similar CPT delegations to the Middle
East, Haiti, Chechnya, Bosnia, Mexico, Canada and
the U.S.

In 1993, CPT started a Christian Peacemaker Corps
of full-time and part-time volunteer peacemakers who
could go into situations of conflict for an extended pe-
riod of time. We now have 11 full-time Corps mem-
bers and 51 part-time. The first Corps members went
to the town of Jeremie, Haiti during the worst year of
the military dictatorship there. The next team was based

Preached by Doug Pritchard at Douglas Mennonite
Church, Winnipeg, Manitoba, March 29, 1998.

MARK 3:1-6
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in Washington DC, acknowledging that violence is
present not only overseas but also in communities in
North America. A third team has worked in Hebron,
West Bank since 1995, and a new team is about to be
established in Chiapas, southern Mexico.

CPT only goes into conflicts at the invitation of a
local peacemaking group or another trusted body. We
give priority to those conflicts where our own govern-
ments are a part of the problem. In these conflicts we
work at reducing violence in a number of ways. We
observe incidents and report them as widely as we can
through the media. At times we intervene directly in a
conflict with our own bodies. At times we undertake
nonviolent direct actions and risk arrest to highlight
situations of injustice.

NONVIOLENT DIRECT ACTION: IS IT BIBLICAL?
The use of nonviolent direct action is probably the

most controversial part of CPT’s work. Civil disobedi-
ence, or what we might better call divine obedience, is
new for most Mennonites. We have tended to keep
apart from “the world” and its governments. We have
not felt it was our place to tell governments how to
govern and many Mennonites have refused even to vote
in elections. During times of war we have tended to
withdraw and to adopt a “nonresistant” stance to the
conflict—neither condemning the war nor participat-
ing in it.

That has changed. Beginning with the Viet Nam war,
Mennonites, especially in the U.S., spoke out strongly
against war and actively resisted the conscription of
men and money to fight the war. In 1975, Mennonite
Central Committee Canada opened an office in Ot-
tawa to better present Mennonite concerns directly to
government. Most Mennonites today do vote in elec-
tions and there are four Mennonite Members in the
current Canadian Parliament. So we are actively en-
gaged with the governments of our day.

But is it right to confront government or to disobey
its laws?

Sometimes. The Bible contains several examples of
faithful people obeying God rather than government.
Let me mention three. The oldest example is from the
first chapter of Exodus. Pharaoh ordered the Hebrew
midwives to kill the baby boys. The Bible says, “the
midwives feared God; they did not do as the king of
Egypt commanded them, but they let the boys live”
(Exodus 1:17). A second example is from the life of
Israel’s first king, Saul. Saul repeatedly tried to kill David,
but Saul’s own son Jonathan undermined the king’s com-
mands in order to save David (1 Samuel 19-20). The
third example is from the start of the New Testament.
King Herod ordered the Magi to return and tell him
where the Christ was born (Matthew 2:7-16). God
warned them not to return to Herod. Herod was so
infuriated that he killed all the newborns in Bethlehem.

All these faithful servants—the midwives, Jonathan, the
Magi—are commended in Scripture for their divine
obedience.

Jesus, too, confronted the religious and civil leaders
of his day. Just associating with “people at the margin”
like the Samaritan woman (John 4:4-41), or lepers (Mark
1:40-42), or tax collectors (Mark 2:13-15) was enough
to upset the establishment. He ignored religious fast
days (Matthew 9:14-17). Several times he deliberately
violated the Sabbath. Today’s Scripture reading from
Mark describes one of those violations.

In the reading, Jesus came into the synagogue and
saw a man with a withered hand, his right hand, no
doubt his working hand. In the front row of the syna-
gogue, in the best seats, was a theological delegation of
rabbis and leaders from Jerusalem, sent to accuse Je-
sus. He knew their thoughts. He knew their law. Their
law said you could not heal on the Sabbath. The law
said you could stop an injury from getting worse. You
could try to save a life. You could pull a sheep out of a
pit. You could feed your prize bull. But you could not
heal a man.

Jesus called the man with the withered arm out of
the crowd, “Come forward,” right down to the front of
the synagogue, right in front of that row of accusers.
Jesus asked his accusers, “Is it lawful to do good or to
do harm on the Sabbath, to save life or to kill?” To do
good or to do harm? Jesus sees no possibility of neutral-
ity in the face of the man’s suffering. Their answer?
Silence. Jesus became angry. He was grieved at the lead-
ers’ hardness of heart, at their stubborn resistance to
the purposes of God. He healed the man, and immedi-
ately the Pharisees went out to conspire with the
Herodians how to destroy Jesus. On the Sabbath they
conspired to kill. The law-keeping Pharisees conspired
with the lawless Herodians. So much for Sabbath law.
In this conflict, Jesus went to the heart of God’s pur-
pose: doing good, not just following the law.

Jesus’ conflict with the authorities grew. He resolved
to take the fight into the very centre of the nation’s
power, Jerusalem. As he came near and saw the city, he
wept over it, saying, “If you, even you, had only recog-
nized on this day the things that make for peace!” (Luke
19:41-42) He entered the city through an ecstatic crowd
crying, “Hosanna,” which means, “Save us now.” He
went straight to the temple, the hub of religious and
civic life, and overturned the tables of the money
changers. He called the leaders hypocrites, blind fools,
whitewashed tombs, vipers, and murderers. A week later
he was dead.

Confronting suffering and injustice was very much a
part of Jesus’ ministry, even when it meant upsetting
the authorities, breaking their laws, and taking the con-
sequences. Jesus did this in a spirit of love, love for
neighbours, love for enemies, love for justice, seeking
to reconcile all persons to God and to one another. So,
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too, Jesus sends us out “like sheep into the midst of
wolves”, and warns us to be “wise as serpents and inno-
cent as doves” (Matthew 10:16).

This is the spirit in which CPT seeks to work. As
Christians we do not have a lot of experience in provid-
ing nonviolent alternatives to war. We stumble and make
mistakes among the wolves as we try to gain the ser-
pent’s wisdom and maintain the dove’s innocence. This
is Jesus’ way. We are trying to get in the way.

THREE STORIES FROM CPT’S
WORK.

First, from Jeremie, Haiti.
In 1993, CPT sent its first
team of full-time volunteers to
Haiti. This was the last and
most violent year of the mili-
tary dictatorship. The U.N.
had evacuated all of its human
rights observers. It was too
dangerous for them. The Ca-
nadian Government had with-
drawn its contingent of RCMP
officers. The U.S. Marines had
abandoned their attempt to
land. But four CPTers came
to the town of Jeremie. What
did they do? Not much. They
walked around. When a body
was found, they asked the po-
lice if they had started an in-
vestigation. When people “dis-
appeared”, they went to the
army camp and asked if they
knew where the people were.
When someone was arrested,
they asked what the charges
were, could bail be posted, when would the trial be?
And the level of violence went down. Just because they
were there, because they asked questions, because they
reported to foreign embassies and media, the violence
went down.

After the dictatorship fell, and CPT was preparing
to leave Jeremie, the police chief came to say goodbye.
He said, “As a Haitian, I am ashamed and embarrassed
that you foreigners kept my people safe when I could
not.” He seemed a professional policeman, trying to do
his job, but had been surrounded by soldiers and death
squads. But because of the presence of CPT, he had
probably been able to tell the soldiers to watch out, stop
the killing, other eyes are watching.

Second story, from Al Birah, West Bank. One morn-
ing, we met an old Palestinian woman whose home was
adjacent to the front gate of a new Jewish settlement.
The Israeli army announced they were going to demol-
ish her home in order to widen the road into the settle-

ment. She was distraught. She told us how there used
to be peace between Jews and Palestinians. She had
worked in the Jewish settlement, had friends there. One
day a little Jewish boy wandered out of the settlement,
lost, and she took him back to his father. But now the
Israelis were going to destroy her home. Palestinian
officials asked us to join a public march in support of
the woman. As the march began, we were immediately
surrounded by dozens of Israeli soldiers with machine
guns. They stopped the march and arrested several peo-

ple including journalists, a
former deputy mayor, and a
Mennonite Brethren pastor
from our CPT delegation.

That afternoon we had an
appointment with a settler
from the same Jewish settle-
ment, a lawyer from the U.S.
He told us a very similar story
to that of the old Palestinian
woman, of how the Jews used
to be at peace with the Pales-
tinians. They used to shop in
the Arab markets and em-
ployed Palestinians in their
homes. One day his little boy
had got lost and wandered out
of the settlement and this nice
Arab woman had brought him
back. Suddenly we realized he
was talking about the same lost
child as the old woman had.
We realized that this was a
God-given moment to build a
bridge between these two com-
munities. We told him we had
met that woman and that her

home was about to be demolished. He was outraged.
He saw it as unjust and inflammatory. He organized a
group from the Jewish settlement to stop the demoli-
tion, and they now meet regularly with Palestinian offi-
cials to find out what other threats there might be to
their mutual security.

Third story, from Hebron, West Bank. Not every-
one responds positively to CPT’s interventions. Two
months ago, our team in Hebron received death threats
from the outlawed Jewish terrorist group Kach. Our
team was concerned, but decided to stay and issued a
statement saying:

We reject the use of force to save our lives should we
be caught in the middle of a conflict situation or taken
hostage. In the event that we die as a result of some
violent action, we reject the use of violence to punish
the people who killed us. . . If more blood is shed on
our account, then our deaths will indeed be in vain. If
our deaths promote the sort of soul-searching that leads
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to a rejection of armed conflict characteristic of this
occupation, then our deaths will indeed have redemp-
tive value. Following the central tenet of our faith, we
do not hate the people who have harmed us (Matthew
5:44-45). We believe that those best able to love their
enemies will ultimately emerge the victors in this bloody
conflict.

CALL TO BE PEACEMAKERS

You can be part of this Christian peacemaking ini-
tiative. You can get in the way, Jesus’ way of reconciling
us to God and to each other. First, please pray for the
members of Christian Peacemaker Teams as they strug-
gle to discern God’s will in deeply conflicted situations.
Secondly, consider making a financial donation to the
work of CPT. Our people are volunteers but we still
need money to purchase food and plane tickets for them.
Thirdly, consider adopting a Palestinian family whose

home is threatened with demolition. CPT has initiated
a Campaign for Secure Dwellings which partners North
American Christians with Israeli Jews in support of
Palestinian Muslim families whose homes are at risk.

Finally, consider participating yourself in a two-week
CPT delegation to Hebron or Chiapas or Haiti. These
delegations meet local experts on the conflict and meet
with local peacemakers, including our own Christian
Peacemaker Team. They share in daily worship together
and often engage in a symbolic public witness. These
are profound encounters for the participants and a great
encouragement for those working there to reduce the
violence.

Jesus came to a violent and oppressed land. He re-
jected the use of violence, but he did not withdraw
from the violence. Instead he lovingly confronted the
perpetrators of violence and called them to a better way.
This is Jesus’ way. God calls us, too, to get in the way.

Amen.

�
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READING FROM ROMANS 1:28-31
And since they did not see fit to acknowledge God, God
gave them up to a debased mind and to things that should
not be done. They were filled with every kind of wicked-
ness, evil, covetousness, malice. Full of envy, murder, strife,
deceit, craftiness, they are gossips, slanderers, God-haters,
insolent, haughty, boastful, inventors of evil, rebellious to-
ward parents, foolish, faithless, heartless, ruthless.

hat a sorry picture of humanity. All the sick-
ness and stench of hatred, greed, power and
rebellion is thrown into a common slop
bucket of sin and placed before us. “Look

at it,” Paul is saying, “look at this rotten stinking gar-
bage that destroys lives and hopes and even creation
itself.” The evil is out there on a global scale when po-
litical powers impose economic sanctions while North
Koreans starve. The evil is also in here (our heart) when
we choose to hold grudges that kill relationships for
months and years and decades. And the evil is all around
us when we silently condone racism and abortion and
poverty by our inactivity. What a sorry picture of hu-
manity. And why is all of this happening? It is because

“they did not see fit to acknowledge God.” It is because
they and you and I and we did not see fit to acknowl-
edge God.

When we left Micah and his contemporaries last
Sunday they were standing around this same slop
bucket. “This is disgusting,” Micah admits, “our fail-
ure to carry out justice has destroyed the lives and the
livelihood of the innocent. And all because we did not
see fit to acknowledge God.” What a sorry bunch we
are.

But the disgust of God is not the end of the story, as
Micah is about to remind us. Yes, God does give some
of us up to the vulgarities of our sin, but God’s plan and
purpose is not shaped by our failure to acknowledge it.
So, lift up your eyes, all you people, lift them up out of
the slop, and look up, look toward the hills “from where
your help comes, [for your] help comes from the Lord,
who made heaven and earth” (Psalm 121:1-2). Notice
the transition in theme and tone from chapter 3 to chap-
ter 4. Quit staring at the ugliness of sin and come with
me to “the mountain of the Lord’s house” (Micah 4:la).
Come, if not in body then in spirit. As the prophet Joel
says, come and “see visions and dream dreams” (2:17).

To get into the spirit of what Micah is trying to do,
we should ask Kathy Peters to help us dream about
those mountain range experiences. Do you remember
breathing deeply of the cool crisp air, the exhilaration

TALKING THE TALK, WALKING THE WALK

MICAH 4:1-5

Preached by Bruce Wiebe, pastor, at Bergthal Mennonite
Church, Didsbury, Alberta, November 15, 1998.
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of cresting a mountain ridge, the tranquility of a moun-
tain lake, the snap and crackle of a campfire; the awe-
some wonder of the bald eagle following its migration
route, and the thrill of carving your way down a moun-
tain freshly covered in snow? Can you imagine how
good it will be to leave all of this behind (point to the
slop bucket) and to experience that? These are our fail-
ures, our inadequacies, our temptations, our addictions
and our abuses. But there, we can experience life the
way that God intended it to be; full of grace and truth
and beauty and joy and peace.

The author of the book of Micah has an obvious
flare for the dramatic. Immediately after the announce-
ment of the destruction of Jerusalem comes the an-
nouncement of the construction of the temple of God.
Instead of ruin and humiliation, we now hear of re-
building and exaltation. Instead of the awful silence of
desolation, we hear the joyful sounds of people from all
nations on their way to worship.

It is precisely this dramatic turnabout that makes
the gospel of Jesus Christ such good news for all peo-
ple. At one moment, we can have our head down in the
mud and mire of living in a sin-filled world, and the
next moment, by the love of God we can lift our heads
and see the salvation of God. In a moment, in the twin-
kling of an eye, we can be transformed from weary
sinners to hope-filled worshippers.

Many of us have heard of Jeffrey Dahmer, a mass
murderer, who had abused and then killed 17 young
men, cannibalizing them and then storing body parts in
his refrigerator. In November of 1994, Dahmer him-
self was killed, beaten to death with a broom handle
wielded by a fellow prisoner. Many said that they re-
gretted Dahmer’s murder, but only because it ended his
life too soon. He should have had to suffer by being
forced to live longer and think about the terrible things
he had done.

But the prison chaplain had a different take on the
story. He told of Dahmer’s recent religious conversion,
of his baptism in the prison whirlpool, of his commit-
ment to reading any and all religious material he could
get his hands on, and of Dahmer’s faithful presence at
worship.

Scoffers dismissed the story out-of hand. “It was only
manipulation,” they said, “he can’t have been sincere.”

What is most dramatic about this passage is that the
warring spirit is suddenly gone, and is replaced by peace.
Whereas before, it was “every man for himself ” in the
battle for financial security and happiness and power,
now it is the peace of God for all people.

I have a confession to make. I have been an outspo-
ken critic of President Clinton as a result of the affair
he had with Monica Lewinsky. I scoffed when the Presi-
dent asked two prominent pastors to meet with him
regularly for prayer. But in the past few weeks, God has
been convicting me about my attitude. Ultimately, the

question boiled down to this, Why would I choose not
to believe that Clinton was sincere when he asked for
forgiveness? Of what benefit is it to hold on to my con-
viction? In essence, why would I choose to continue
staring into the bucket?

So I have made another choice. I have chosen to
believe that Clinton’s plea for forgiveness is real. I have
decided that I would rather be a fool for forgiving than
be one who holds a grudge that God has already for-
given. And when I made that choice, a sense of relief
flooded my soul. I experience it as “peace.” It is the
sense of well-being that many of us have known when
we first came to know Jesus Christ as our personal
Lord and Savior. It is the sense that, though the world
may go mad all around, we are safe in Christ and no
one shall make us afraid. We are at peace.

The promise of God is of a time when peace will
reign, not only in individual hearts but, on an interna-
tional scale. Patty Shelley (MCC director in the West
Bank) told of the Palestinian dream that someday every
person could sit under their own vine and their own fig
tree, and not be afraid or in need. The promise of God
is that all people shall live at peace.

But the fulfillment of that time is not yet here. We
are not yet on God’s magnificent mountain. “In days to
come” the fullness of all this will happen. But for now,
we are still gazing from afar. So the crucial question for
each one of us today is this; “For all who believe that
the peace of God is our final destination, what are we
to do now?”

I want you to be aware that there are two Christian
responses to the question, “What are we to do now?”
but only one response is dealt with in our text. One way
that Christians can understand their responsibility is to
wait for God to act in a miraculous way, and thus bring
the end to fruition. In Micah 5:10-15, for example,
God says, “I will act and destroy the weapons of war.”
In this text and others like it, it is the responsibility of
the believer to continue to pray for God’s action. In the
sermon title, I refer to this response as “talking the
talk”. It is the public proclamation in prayer and preach-
ing and teaching and conversation that testifies to the
salvation plan of God. “Talking the talk” is both a pri-
vate and a public claim staked on the promises and
character of God. Peace is what God will do.

But our text balances a prayer for God’s action with
our action with “walking the walk.” Instead of standing
about, gazing at the goodness and grace of God, Micah
says, “Come, let us go up to the mountain of the Lord”
(4:2b), and again in v. 5, “We will walk in the name of
the Lord our God.” The invitation is to engage in ac-
tion leading toward the realization of the vision of peace.

Sometimes, the question is asked whether the church
should be involved with evangelism or with peacemak-
ing? Should we speak of the salvation of Christ or should
we work for justice? The answer is both; when the word
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of the gospel goes out, the church must follow in ways
that lead to disarmament and justice and peace. But
how will we “walk this walk?”

As we sit here today, the United Nations appears
once again to be preparing to support military action in
the name of peace. Iraq has the audacity to block the
path of U.N. weapons inspectors. The U.N. threatens
air strikes, the U.S. advises their citizens to leave Iraq,
and the church wonders how to “walk the walk.” Is it
enough to proclaim the saving grace of God when eco-
nomic sanctions will be tightened? Is it enough to pray
when warships position themselves off the coast? Even
historic peace churches like the Mennonites wonder
whether it is enough to issue statements that oppose
the use of military force. Does our relative inactivity
imply compliance?

There is a very interesting article in the October 27,
1998 issue of The Mennonite. J. Denny Weaver and
Gerald Biesecker Mast suggest that the North Ameri-
can church has already conceded the debate about
whether Christians should act in peaceful ways or should
use force. The assumption is that a handful of pacifists
dropped into the middle of an enormous conflict would
obviously be unable to solve the conflict. Therefore, the
logic goes, since the pacifists cannot solve the problem,
and since they have no better alternative to propose,
the only remaining response must be to accept the mili-
tary action as the better option.

(Just as an aside, I would like you to note the ridicu-
lous nature of this argument. The assumption is that a
few pacifists can have the same impact as a fighting
force that has years of training and billions of dollars
worth of equipment. A fairer question would be to ask
how an expeditionary force of nonviolent activists of
the same size as the military force, with years of train-
ing in inter-cultural studies, linguistics, psychology,
mediation and conflict resolution skills, and possessing
virtually unlimited access to the latest in electronic tech-
nology and communications equipment, would deal with
the conflict?)

It is true that Christians have been less than effec-
tive in making peace. In our families, brothers are fight-
ing, and sisters are bickering, and parents are walking
away. In our churches, groups are taking sides and build-
ing walls and issuing veiled threats. Are we kidding
ourselves by our claim to be a peace church?

Micah’s answer would be “No, we are not deceiving
ourselves or others.” Our responsibility is not to estab-

lish peace, for that is God’s responsibility. Our respon-
sibility is to walk in peace toward the peace that God
will fully establish.

So, when the world despises a notorious sinner like
Jeffrey Dahmer, Micah calls the church to love him.
When the world cuts off aid to the poor and the suffer-
ing in Iraq, Micah urges the church to send food and
healing. When the world oppresses the North Koreans,
Micah encourages the church to raise up the oppressed
and value them. When the world shames the social out-
casts for being gay or lesbian, Micah pleads with the
church to proclaim God’s reconciling forgiveness. When
the world seeks profit and self fulfillment, Micah begs
the church to seek sacrifice and service. When the world
demands retribution, Micah reminds the church to dis-
pense God’s grace. When the world assumes that de-
struction is the solution to problems, Micah understands
that the foundation of the church is built on the love of
God in Christ Jesus our Lord and nothing built on this
foundation will be destroyed.

I am not so self-righteous that I claim to be a peace-
maker based on my past history; there is ample evi-
dence of my failures. The schisms of the Mennonite
church are also ample evidence of past failures. But the
call to be a peacemaker is not a claim on where we have
been or on what we have done. Instead, peacemakers
are those who make a claim on the promises of God;
that there will be a time when war will be no more,
when hatred and jealousy and envy and strife will cease,
when the lion will lie down with the lamb, when the
families of this community will quit bickering, and when
we can live at peace with ourselves.

Believing in that promise, let us act as if it were
already so, let us move toward God, let us walk the
walk; for every time that we receive mercy and grace
and forgiveness, we confirm God’s plan. Every time we
love, or serve, or forgive, or heal in the name of God,
we have invited another to look up from their slop pail
of sin. Every time that we respond to life’s challenges in
peaceful ways we have walked with another one step
closer to the fulfillment of God’s plan. It is true that sin
continues to reign, that “all the peoples walk, each in
the name of its god, but [let us agree that] we will walk
in the name of the Lord our God forever and ever”
(Micah 4:5).

Amen.

�



60

PREACH PEACE

HE MENNONITE CHURCH, our de-
nomination, is currently in something of a
quiet revolution. Maybe not so quiet at
times, but this revolution is one of vast pro-

portions. We are moving from nonresistance, a kind of
negative, to what might be called aggressive peace. Much
more positive.

No longer are Mennonites the quiet in the land,
which they had to be in the 16th century when they
were driven up into the Jura Mountains because they
were being persecuted almost everywhere in Europe.
Now we have new opportunities to speak out about
what we believe and to make a difference where we
can.

Jesus said, if somebody strikes you on the right cheek,
turn to him the other also. We have interpreted that as
nonresistance, passive, don’t do anything back. That’s
not what Jesus meant. In those days, if you wanted to
slap somebody, you did it with the back of your hand
on the right cheek. A slap with the back of the hand
was a put down, a way to treat a slave.

Jesus was saying that you don’t have to accept the

put down; turn the other cheek also. How’s he, the
aggressor, going to deal with that? He can’t slap you
with the back of his right hand on the left cheek. He
won’t know what to do. You’re in charge. Jesus is saying
there is a third way; you don’t have to stand, passive;
you don’t get violent; you do something in between.
Aggressive nonviolence is something that we can move
into, and we are already doing it.

In the Old Testament story of Esther, we learn that
there was to be an ethnic cleansing. The king decreed
that all the Jews were to be killed. He did not know that
Esther, his new, young queen, was Jewish and that she
would be included in that ethnic cleansing. On the ad-
vice of her cousin Mordecai, Esther risked going, un-
invited, into the presence of the king to plead for her
people, and Esther and the Jewish people were saved.
Mordecai had said to her, “Esther, who knows but that
you are come to the kingdom for such a time as this”
(Esther 4:14). Mordecai was saying that God was in
charge, and who knows what God has in mind.

We Mennonites are a small denomination-only about
200,000 in North America and about 500,000 world-
wide-compared to about one billion Catholics world-
wide. Why are we still here after nearly 500 years, after
400,000 of our people were killed in Europe in the
16th century? It may be that God is saying to us, through
our prophets, that we are come to the kingdom for

NEAL BLOUGH, SING YOUR SONG!

Preached by Arnold Cressman in Scottdale Mennonite
Church, Scottdale, Pennsylvania, October 1995.  Arnold
Cressman died in Scottdale on July 8, 1998.
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such a time as this, maybe to talk about aggressive peace.
There’s a certain uniqueness about every denomina-

tion. That may well be why God wants to have denomi-
nations. The Presbyterians talk a lot about the sover-
eignty of God. God is in charge. The Catholics remind
us of the universality of God’s
church. The Lutherans tell us
that we are saved by faith
alone. It’s nothing we do. The
Baptists take the Bible very se-
riously. The Pentecostals take
Jesus very personally. All im-
portant, and all different.

The Anabaptist Mennonite
community reminds us that
we should love our neighbours
as ourselves. That’s been one
of our strong points. People
like Michael Sattler in the
16th century had their tongues
cut out and were killed for say-
ing that. So we Anabaptist
Mennonites talk about peace
and justice, which is part of
loving your enemies and your
neighbours. It flows out of the
idea of discipleship, of follow-
ing Jesus in daily life.

There is another Old Tes-
tament story about God’s peo-
ple being captive in the amaz-
ing culture between the rivers
Tigris and Euphrates-the hang-
ing gardens, one of the seven wonders of the world, was
in Babylon. They didn’t want to be there and when God
asked them to sing one of the songs of Zion (Psalm
137), they said, “No, no, we can’t do it. How can we
sing the songs of Zion when we are in a foreign land?”
The people of God didn’t get it. God may have wanted
them to sing his song in the strange land. That may be
precisely why they were sent there.

God is saying, “Sing it, sing it, so that the people
can hear about my justice, my grace and my sover-
eignty.” How are the people in the strange land to hear
about God and learn the song unless the people of God
sing it? Nobody else can sing the song; nobody else
knows it. How might God have felt when his people
didn’t do it?

That tells us something. Anabaptists in times past
were driven into strange lands-into Moravia, to Penn-
sylvania, to the Ukraine, to Canada, to Paraguay. But
we’re not in a strange land now. We’ve been here for
more than 200 years. But we’re in the midst of rapid
social change, a cultural revolution, the information age,
a world of computer networks. We’re in a “land” we’ve
never seen before.

We should think about singing our song. Maybe God
brought us to this situation precisely because God wants
our particular song to be sung now. The Anabaptist
uniqueness, our song of peace and justice, is sorely
needed in the world at this time. Some of the old meth-

ods of settling conflicts are not
working. War didn’t work in
Vietnam. It didn’t work in
Bosnia. There is beginning to
be more negotiating to settle
things in nonviolent ways.

What is happening from an
Anabaptist/Mennonite con-
text? If you watch your church
papers, you’ll see story after
story of things happening right
now that speak to the ideal of
peace and justice, of loving our
enemies, of singing our song.
Here are a few examples.

Neal Blough is a Mennonite
mission worker in France. The
Mennonite Reporter (now the
Canadian Mennonite ) ran a
story, “Neal Blough speaks
peace to six French generals.”
This soft-spoken man invited
the generals to think about the
possibility of nonviolent re-
sponses in trying to settle dis-
putes. It was a new thought,
an idea to put into the mix the
next time they tried to work at

peace. Neal Blough, sing your song!
Calvin Shenk, a teacher at Eastern Mennonite Semi-

nary, also teaches in Isreal. One morning when he and
his wife Marie were eating breakfast in their home in
Israel, he saw an injured Palestinian running for his life
with an Israeli soldier, gun pointed, chasing him. The
Palestinian stumbled to the Shenks’ door and literally
fell in when Calvin opened the door. Calvin quickly
stepped between the wounded Palestinian and the Is-
raeli soldier’s gun. “Stop,” he said to the soldier, and he
did. Calvin Shenk took a risk. He acted without think-
ing because it was the right thing to do. He stopped the
killing of one Palestinian. Calvin Shenk, sing your song!
God put you there for such a time as this.

Obed DeShawn, a pastor from Nigeria, studied about
peace at Associated Mennonite Biblical Seminary in
Elkhart, Indiana. Back home in Nigeria, a conflict over
land rights developed between two tribes. Fifty people
were killed. Obed, remembering his peace studies, called
together 50 pastors. They put on their long, black robes,
and stood between the armed enemies. Picture the fifty
pastors, the black robes, the machetes, the warriors,
the silence, the atmosphere of peace descending. The
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enemies dropped their weapons and went home. Obed
DeShawn, sing your song! Sing your song of peace and
nonviolence, because it works.

A native of Northern Ireland, Joe Campbell works
there with the Mediation Network, part of the work of
Mennonite Central Committee and Mennonite mis-
sion workers. In 1690, there was a big battle in
Portadown, Northern Ireland, between the Protestants
and Catholics. Some 300 years later, the Protestant
Orangemen still celebrate the victory by marching
through the town every July. In 1995, 10,000 Orange-
men planned to march and 1,400 policemen prepared
to quell the expected riot because the Catholic folks in
the town weren’t about to allow the Orangemen to march
through their streets. The British army was on standby.
Then somebody thought of Joe Campbell. In the mid-
dle of the night before the planned march down Garvey
Road, Joe Campbell began what might be called “shut-
tle diplomacy” between the Orangemen and the people
of Portadown. By dawn, Campbell had brokered a deal:
the Catholics would allow the march, but the Orange-
men would walk in absolute silence-no drums, no whis-
tling, no shouting. Only about 500 Orangemen marched
silently through the streets that day as Catholics, arms
folded, sat beside the road, their backs turned to the
marchers. “You could have heard a pin drop,” said MCC
workers John and Naomi Lederach. Joe Campbell, sing
your song!

In the 1970s, Mark Yantzi, then a probation officer,
and Dave Worth, then a young voluntary service worker,
got the idea that it might be possible to bring together
victims of certain crimes and the offenders who com-
mitted them to talk face-to-face. They tried it for the
first time in Elmira, Ontario. Mark later told of bring-
ing together a man serving time for stealing a gold watch
and the victim who had received that watch as a gift
from his grandfather. The watch’s greatest value was
sentimental. For the first time, the offender realised it
wasn’t just a watch, it wasn’t about stealing “stuff.” It
was dealing with people who had feelings. The approach
of “victim offender reconciliation” as a way to deal with
certain crimes has spread across Canada, into the U.S.
and to various places around the world over the past 20
some years. Mark Yantzi and Dave Worth, sing your
song!

Anabaptist/Mennonites are called to sing their song.
Some are doing it, but we can do more. There’s a new
wave of risk-takers, particularly seen in Christian Peace-
maker Teams, people who voluntarily agree to stand
between enemies in world hot spots. We’re being asked
to sing our song, to help move God’s kingdom forward.
If we do what God has equipped us to do, what he has
prepared us to do for more than 450 years, we become
part of something much bigger. Other people will also
begin singing their song and do what God wants them
to do as well.
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LIZABETH LIVED IN THE VILLAGE OF
GREGORWKE; which was not so far from
Berwentje; which was not so far from
Kharkov; which was in the Ukraine; which

had been occupied by the Tsar of Russia.
In 1917, a revolution occurred in that entire region.

The two warring sides became known as the “Reds”
and the “Whites.” The revolutionaries killed the Tsar
and eventually defeated the Imperial Army. But for sev-
eral years there was no real government. There was an-
archy. No one was in charge. Anyone with guns and
horses could rule, especially in the country-side far from
Moscow.

Elizabeth was the youngest of nine children. She had
finished school and often helped her mother in the large
garden. On some days she would make silk thread from
silkworm cocoons. On some days she would pick ap-
ples from the orchard. On other days she would use the
churn to make butter.

One day, an ordinary day, a dozen bandits rode into
the village of Gregorwke on black horses. They came to
a halt in front of Elizabeth’s house which was a large,
red, brick house attached to an even larger wooden
barn. The officer and his men marched into the house
without knocking. They demanded food for themselves
and feed for the horses.

Swords swung from their sides. Each carried a re-
volver. Some were a bit drunk. They were mean and
threatened to kill anyone who didn’t obey orders. They

asked for clothes and anything else that caught their
fancy. They demanded money. There was shouting and
crying and confusion. Then in the midst of all of this
terror and fear, Elizabeth, who was 16-years-old, took
her guitar, sat on a chair and began to play and sing
songs that she had learned at school and at the church.
The officer of the group of bandits saw her and listened
to her singing and playing. “Stop,” he shouted to all his
men. “Stop your stealing and your swearin’ and your
bad manners.” Suddenly everything was quiet. Eliza-
beth’s parents, sisters and brothers stood perplexed on
one side of the large room.

Elizabeth’s younger adopted sister, Maria, peered
from amongst the folds of her mother’s long dress. All
was quiet. “We ought to be ashamed of ourselves,” said
the officers to his men, “to be doing this to a frightened
family. Shame on us all. Drop everything. Go outside.
Get on your horses. Let’s leave this village. Don’t hurt
anyone.” And they rode away.

And so it was that Elizabeth, with her singing and
her guitar playing, was able to melt the cruel hearts of
the bandits and make peace out of violence and confu-
sion in the village of Gregorwke, which was not so far
from Berwentje, which was not so far from Kharkov,
which was in the Ukraine which had been occupied by
the Russian Tsar.

Author’s note:  The Elizabeth in the story is my great
aunt Liese (Unger) Buhler who is 99 years old and lives
in Winkler, Manitoba.  The Maria in this story is my
91-year-old mother Maria (Pauls) Buhler who lives in
Saskatoon. She first told the story to me in the Low
German language.

ABOUT BANDITS AND A YOUNG

MENNONITE GIRL

A story-sermon by Jake Buhler read aloud to children at
the Ottawa Mennonite Church, Ottawa, Ontario.
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